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FOREWORD

Chinese philosophy, with its distant source, long history, and
numerous schools and philoscphers, provides us with a rich her-
itage of classics and systems of thought in its development of
thousands of years. Some Western philosophers have come to
the conclusion that a world history of philosophy without that of
China can at most be regarded as a half one. The remark is not
exaggerative at all from the viewpoint of the incompleteness of
philosophical literature and the lack of one of the most important
traditions. For more and more scholars in the world have realized
the inclusiveness and profundity of traditional Chinese philoso-
phy. So a common idea is being reached; The future world phi-

losophy must be a harmonious fusion and dialectical synthesis of

the Western and Eastern philosophies.
A harmonious fusion, however, should be preceded by an

over-all understanding of the sources, the development, the pre-
sent state, the advantages and disadvantages, and the similari-
ties and ditferences of all the philosophical traditions. As is usu-
ally regarded, there are three most important traditional philoso-
phies, 1. e., that of China, that of the West and that of India.
Owing to its individual evolution course, traditional Chinese phi-
losophy is quite different from the other two in its emphasis on
the three following aspects: the relationship between Heaven/

heaven and man, the development of history and the union of

AR LN s



T L e L L o L R T

philosophy and ethics. Therefore, Chinese philosophy has effect-
ed its own theories on nature, on history, on its own concept of
human nature, and on epistemology and methodology. Mean-
while it has moulded the psychology, personality, thinking and
culture of the Chinese nation. So only a good knowledge of the
Chinese philosophy can lead to a thorough understanding of the
people. It is greatly regretted, however, that a quite comprehen-
sive dictionary of Chinese philosophy has not been published in
English so far for readers both at home and abroad, which has
caused in a way the impediment both to the understanding of
China and its philosophy by the world people. As workers of
English we have the duty to do something in changing the condi-
tions. But at first we were full of hesitations, for it is really a
hard nut to crack. We were not “bold” enough to make our

minds to compile this dictionary until repeated encouragement

and urge had come from some experts and leaders.

As a dictionary, whether it can be approved by readers lies
in its qualities, such as good compilation, accurate translation
and proper quantity of information. Before it was begun, many
preparations had been made in theory, writing ability, material
and so on. For instance, guided by famous Professors Qiu Ke’an
and Zhang Jin we wrote in English A History of Chinese Culture.
It has been well accepted by readers and used as textbooks by
English departments of various universities and colleges since its
publication in 1993, though it might have some defects. Mean-
while we made some researches on theories and skills in cultural

translation and published some research papers that have been

well appraised.
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Terms in traditional cultures have been the most difficult
things to translate. It is not an easy job to have a translation that
accords its form with its essence. Given the term K for exam-
ple. It occurs in Chinese philosophy with five different mean-
ings ;: the naturalistic heaven, the ruling or presiding Heaven,
the ethical Heaven, the fatalistic Heaven, and the physical heav-
en. How to solve such problems? We put forward in our prepara-

tory study the following principle “preservation of the cultural

individuality, management of the unity of form with essence,

keeping the cultural deficiency to the least extent, and balancing
the pragmatical effect,” so as to reach the highest unity between
English expression and the essence of the terms. Only this way
can the Chinese culture be well spread in its fundamental sense.

To practise the principle we classify Chinese philosophical
terms according to their cultural essence and structure to scien-
tifically reflect their changes and contemporary meanings in the
long and slow historical evolution. By doing so we have laid a re-

liable foundation for their accurate understanding and transla-

tion.
This does not mean that the translation of all entries 1s per-

sonally done by us. Some good translations done by others have
been readily used. Those which were variously translated by oth-
ers were comparatively studied and the best ones are chosen by
us. Those which were usable but not very good are revised or
adapted by us. Quite a number of translations are personally
done by us, for no previous copies can be borrowed and used.
Some of the entries are given various translations for readers’

reference. In writing the explanations and comments, we have
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taken for reference a lot of books both in Chinese and in English
and tried hard to express the main points in a limpid, objective
and proper way.

We express our gratitude here to all the heads, friends, edi-
tors and colleagues who gave us their kind help and valuable sug-
gestions in the course of writing this book. We offer our heart-
felt thanks to Henan University and Henan University Press for
their Publication Grant, and Ms Xue Qiaoling, editor of this dic-
tionary who has done much for its publication. We are particu-
larly indebted to Professor Qin Yingjun who was kind enough to

carefully go over the manuscript and make various improvements

and corrections.
Since 1t is the first Chinese-English dictionary of Chinese

philosophy on a relatively large scale, it must have some things
to be improved. We sincerely invite scholars and readers to join

us 1n perfecting it in the future by their valuable criticism and

suggestions.

Compilers
Sept. 2000
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Guide to Using the Dictionary

1. This dictionary contains 3135 entries, covering schools, per-
sonages, works, concepts, doctrines, incidents, and so on,
of Chinese philosophy.

2. The time span the entries cover is from ancient times to the
year of 1949. Some contemporary philosophers, such as Mao
Zedong, whose philosophical career mainly took place before
1949 are also included.

3. In choosing entries, A Dictionary of Chinese Philosophical
History published by Shanghai Dictionary Press and The Dic-
tionary of Chinese Philosophy (Unabridged) published by
China Social Sciences Press are taken for references. Those
entries contained by both of them consist of the main body.
Some of them are covered only by one while a few of them are
chosen by the authors who think they should be though they
are not included by both of the dictionaries.

4. Entry arrangement is made according to the stroke number of
the first character from small to large. If they have the same
stroke number, they are arranged according to the following
stroke sequence —, | ,J , v, .

5. For entries with more than one definition and translation, the

definitions and translations are separated by 1,1, E... in

order.
6. For entries with one definition but more than one translation,

AT RS L T S Gl - wrmr, oy e s R
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10.

11.

12.

13.

14.

the best translation immediately follows the entry while the
others are placed mostly at the beginning of the explanation.
For entries with one translation but various explanations, the

explanations are listed by 1),2),®)... in order.
Entries and their first translation are both in the boldfaced

type.
Done as some dictionaries in Chinese, some complex-formed

characters are used in names of some personages.

“/” is used in some translations to denote that the words or
expressions on both sides are exchangeable.

Articles at the beginning of translations of entries (including
those put at the beginning of explanations and those in Index

1 ), if there are, are omitted, but they are used as usual

when the translations appear in explanations.

When the translation of an entry is a sentence, the initial let-
ter 1s capitalized but not a full stop is used.

The initial letter of articles at the beginning of titles of
works is capitalized in the explanation. But when the title of
a work is a part of that of another work, the letter is not
capitalized, such as Rectified Interpretations of the Five
Classics.

To spare space, those entries whose explanation has already
been covered by that of another entry are not given an expla-
nation but only followed by “See X X X ”to denote that read-
ers can take for reference the entry that concerns. For in-
stance, the entry“f& 3" is followed by “See FiF 1 ”; “See

I,TI..."s given if an explanation of the same entry should

be taken for reference.
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15.

16.

17.

18.

19.

20.

The system of Christian era is adopted to denote the dates of
birth and death of personages. For those dates that are dif-
ferent in various reference works, we normally adopt those
given by Great China Encyclopaedia.

Names of persons and places appearing in the explanation are
mostly given their Chinese equivalents in Index I, but
those homonymous names appearing in the same explanation
are given their Chinese equivalents immediately in brackets.
When “K (Heaven/heaven)” refers to the mythological, the
presiding and the ethical one, the initial letter is capitalized.
When it refers to the physical and naturalistic one, the initial
letter is small. The same is true of all other few cases.

To make typesetting easier, marks over the letters of San-
skrit words are not printed as some other books do.

For the convenience of readers, especially foreign readers, a
list of “translation 4+ Chinese entry” is made in the alpha-
betic order in Index 1 behind the text.

The phonetic transcriptions of standard Chinese are adopted
in translating all the names of places and names of persons
except for those wit “+” of some ancients which are trans-
lated according to the meaning of the character instead of the
use of old English spelling, such as f|, #—Confucius—Mas-
ter Kong, #F—>Mencius—>Master Meng ,# F—+>Lao Tzu—

Master Lao.
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— iH] One Stroke
— one () Also translated into “oneness,” “whole” or “universal whole”
by some scholars, it is a term used by Master LLao to refer to the Way, the
essential principle of all things in the universe. Master Han Fei explained in
the 8th chapter of The Book of Master Han Fei, “The Way is never a pair.
Hence it is called one.” (2) A term used to refer to the identity of things by
Master Zhuang who said in the chapter On the Equality of Things of The

Book of Master Zhuang, “For things, there is neither construction nor de-

struction, for all would become one again. ”

— I HEMNFEMEAET Cosmology and Philesophy of Life Based
Upon a New Belief An article by Wu Zhihui published in Paci fic Journal in

1923 and 1924. Wu holds in it that the source of the universe is one which

produces both the world of matter and the world of spirit, and the so-called

god and soul do never exist. See RFENE.

—44XK " One divides into two An important concept in Chinese philoso-
phy, which refers to the law of formation of the universe and the law of uni-
ty of opposites of things. Yang Shangshan of the Sui Dynasty first used the
term in its present form in Comprehensive Notes to the Yellow Emperor’s In-
ternal Classic. Since Mao Zedong borrowed the term in his On Contradic-
tions, the term has been very popular in the philosophy of materialist dialec-
tics.

—iH>=% gain three insights in one mind Also translated into “gain three
studies /meditations in one mind /heart,” it is one of the essential doctrines of
the Tiantai School of Chinese Buddhism. It means that three insights should
be gained at one immediate vision, i.e. , the insight into emptiness, the in-
sight into unrealness, and the insight into the mean, which are three aspects
of one mind.

— LA 22 one all-pervading principle A term used by Master Kong to re-

fer to conscientiousness and altruism. The 4th chapter of The Analects
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reads, “The Master says, ‘Shen, my doctrine contains one all-pervading
principle. > ‘Yes,” replied Zeng Shen. When the Master left, the other disci-
ples asked, ‘What did he mean?’ Zeng replied, ‘Our master’s doctrine is
simply conscientiousness and altruism. ’” The term is often shortened into

— T In Chinese.

— 2% one root Also translated into “one origin,” it is a term used in the

5th chapter of The Book of Master Meng , which reads, “Heaven gives birth
to creatures in such a way that they have only one root, but Yi Zhi makes
them have two roots. This is the cause of his error.” Y1 was a Moist who
upheld the universal love. But Master Meng argued that people have love for
their own parents different from that for others’. That is to say, one has

only one root. Yi’s view that man should have the same love for everyone is

equal to that that one has two roots (two pairs of parents).

- @1 one small corner A term used in the last chapter of The Book of

Master Zhuang to refer to one’s one-sidedness or partiality in observing
things. The chapter says, “Just as the various schools, they all have their
advantages, and at times each may be of use, but none is wholly universal.
They are each scholars of one small corner. ” Master Xun and other scholars
also made use of the sense of the term in their works,

—¥T Yi Xing(673—727) A celebrated monk whose lay name was Zhang
Sui. Posthumously titled Chan Master Dahui meaning Chan Master of Great
Wisdom, he took part in the translation of The Great Sun Sutra and com-
posed its annotations in 20 volumes and wrote commentaries on The Dia-
mond Sutra and Garbhadhatu Sutra. Versed in mathematics, astronomy,
and ancient classics, he was also an author of other works, such as The
Dayan Calendar and On the Book of Changes.

— %Pk Single object has two embodiments An idea of Zhang Zai, a
Song philosopher. He said in the 2nd chapter of A Correct Discipline for Be-
gimmers, “What constitutes a single object, yet has two embodiments, is ma-
terial force. Being single, it has spirituality; being dual, it has transforming

force. ” He also said, “If the two are not established, the one cannot become
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visible, and if the one is not visible, the functions of the two will come to an
end. By two embodiments I mean those of vacuity and solidity, of movement
and quiescence, of condensation and dispersion, of purity and turbidness.
But in the {inal analysis they may be reduced to one. ” Clearly, Zhang want-
ed to express that material force contains yin and yang which are contradic-
tory and are constantly changing, and that any thing will not exist without
the unity of opposites.

—22="F Three thousand worlds are immanent in an instant of thought
Also translated into “survey/embrace the 3000 worlds in one thought,” it is
one of the basic doctrines of the Tiantai School of Chinese Buddhism, which
refers to a chiliocosmos with all its forms of existence appearing in a shortest
moment of thought.

—3C£ 54> Single reality of one divides to be a myriad-fold A term from
Zhou Dunyi who said in the 22nd chapter of General Principles of the Book
of Changes, “The two forces and the five elements evolve to create all
things. ... Their duality being rooted in one, the myriad-fold constitutes the
one, and the single reality divides to be a myriad-fold. The myriad and the
one are equally correct, the small and the great equally have their fixed
place. ” Here the one, in fact, is a synonym of the Supreme Ultimate while
the myriad-fold, specifically speaking, refers to “all things” of the physical
universe, which are derived from the one or the Supreme Ultimate.

—TM one all-pervading principle A shortened form of —PLH 2. See —

AT Z.
— &4, PYE 1t Being single, it has spirituality; being dual, it has trans-

forming force See —4F{%k.

—¥ B E One result can be attained by a hundred ways of thinking A
term used in Appended Judgements(I), which reads, “One destination can
be reached by different routes, and one result can be attained by a hundred
ways of thinking.”

~—[ill}2 one who has cut off the root of goodness See — [ 431,
—|f3E M one who has cut off the root of goodness Also translated into
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“unbeliever,” it is a Buddhist term transliterated from the Sanskrit word “ic-
chantika,” which is used by Buddhism to refer to one without any good-
ness, an unbeliever in Buddhism, or one without desires for Buddha-enlight-
enment. Some Buddhist schools hold that this sort of person can never be-

come a Buddha while the others maintain he can also attain Buddhahood. —

B4 and B8 are its other two translations.
CAZEEIN Manifest Comments from the Year of Yihai to the Year of

Bingzi A work written by Gong Zizhen from the year of 1815 to that of
1816. According to the lunar calendar designated by the Heavenly Stems and
Earthly Branches, 1815 was the year of Yihai and 1816 that of Bingazi.
Hence the title. In the writing, Gong complained against the political cor-

ruption and expressed his strong desires for social reform.

— ] Two Strokes

—+1itZ Twentieth Century A non-periodic magazine published from
1931 to 1934 with Ye Qing as its chief editor. Subjects it covered included
natural and social sciences, and philosophy. It claimed that it would fight for

science and the promotton of culture, but it was usually regarded in China as

a Trotskyist publication.
ZtTER2Zz2PEETS¥EA Philosophical Trend in Recent 20 Years of
China An important treatise on contemporary history of philosophy in Chi-

na by Ai Siqi. It analyzes the conditions of Chinese society and Chinese cul-
ture, and the relationship between culture and philosophy, and generalizes
the philosophical development in China from 1912 to 1933. Ai divides in it
the development into six phases: that from 1912 to 1915, in which new ideas
entered China; that from 1915 to 1921, in which the New Culture Move-
ment broke out and the so-called scientific methods in philosophical study
were advocated; that from 1921 to 1927, in which the problem of life was
discussed and dialectical materialism was spreading; that from 1927 to 1930,

in which the discussion of life was declining while dialectical materialism be-
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came flourishing; that from 1930 to 1933, in which scholars of dialectical
materialism broke up into various groups and wrong tendencies were criti-
cized; and the last phase of 1933, in which the criticism was over.

—X— Two has noone Also translated into “Two does not contain one,”
it 1s Gongsun Long’s idea. In A Discourse on the Explanation of Changes, he
said, “Does two contain one?” “Two has no one. ” By this, he meant that
since this “one” and that “one” have become two, and the universal of two is
simply two, it is not one. That is to say the universal is unchanging, but the
particular is ever changing. This idea laid the theoretical foundation for his
argument that a white horse is not a horse.

& two forces A term first used in The Book of Changes. In Chapter 31
of Xian Hexagram, it says, “The two forces move and interact on each oth-
er 10 form a union. ” Here the two forces refer to yin and yang. Neo-Confu-
cianists, such as Zhou Dunyi and Zhu Xi accepted the saying. They held that
the two forces and the five elements produce all things in the universe.
“@i¥E Collected Works of Erqu A collection by Li Yong, whose literary
name was Erqu (see Z=ffi). In 26 volumes, the collection, including Li’s
writings on philosophy and politics, accounts of his travels, notes of his lec-
tures by his disciples, and so on, was edited by his disciple Wang Xinjing.
His philosophical writings were heavily influenced by Neo-Confucianism of
the Song and Ming period, especially the theories of the School of Mind of
Lu Jiuyuan and Wang Yangming, but the impressive point is that he stressed
that the classical learning be put into practical use.

—FHAE Two-Script Stone Classics See JLRFH L.

“#HE®E Collected Works of Erlin Residence A collection by Peng
Shaosheng, a scholar and philosopher of the Qing Dynasty. In 24 volumes,
the collection includes Peng’s explanation of Confucian classics, brief biogra-
phies of famous officials and Confucian philosophers, and other miscella-
neous essays. It was thus titled because Peng called his house Erlin Resi-

dence.
—# L two handles A term used by Han Fei, who said in the 7th chapter
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of The Book of Master Han Fei, “The means whereby the intelligent
sovereign governs his subjects are two handles. The two handles are pun-
ishment and reward. What is meant by punishment and reward? By punish-
ment are death and mutilation meant, while by reward is bestowal of honor
and wealth meant. ” II. On the Two Handles The title of the 7th chapter of
The Book of Master Han Feu.

~ 1 twofold truth Also translated into “double truth,” it is a Buddhist
term referring to the mundane truth and the absolute truth. According to
the Three-Treatise School of the transitional period between the Sui and
Tang dynasties, the former speaks of being, 1. e., the existence of reality,
while the latter speaks of nonbeing, i.e., things are by nature empty.
—“¥ 4L H Complete Works of the Two Chengs A collection containing
writings by the Cheng brothers, Cheng Hao and Cheng Yi. It includes Sur-
viving Works of the Two Chengs in 25 volumes; Supplementary Books of the
Two Chengs in 12 volumes; Collected Works of Mingdao in 5 volumes; Col-
lected Works of Yichuan in 8 volumes; Essential Words of the Two Chengs in
2 volumes; Explanations of the Classics by Yichuan in 8 volumes; and A
Commentary on the Book of Changes by Yichuan in 4 volumes. See FE£#il and
2R .

+—xKEFhF Art of War with Annotations by Eleven Scholars This cor-
pus came into being in the reign of Emperor Ningzong of the Southern Song
period. The 11 personages include Cao Cao, Du You, Li Quan, Du Mu,
Chen Hao, Jia Lin, Meng Shi, Mei Yaochen, Wang Xi, He Shi, and Zhang
Yu. Among them, Cao Cao did the best job.

+ — (R4 twelve Nidanas Also translated into “twelve causes,

” it is a

Buddhist term referring to the twelve links in the chain of existence, which
are expressed in the following formula: (1) The original condition of igno-

rance, which leads to (2) action, which leads to (3) consciousness, which

leads to (4) psycho-physical existence, which leads to (5) the six organs of

sense (eye, ear, nose, tongue, body and mind), which leads to (6) contact,

which leads to (7) sensation, which leads to (8) craving, which leads to
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(9) attachment or grasping, which leads to (10) worldly existence, which
leads to (11) birth, which leads to (12) old age and death. It is also trans-
lated into + 2 # in Chinese.

+ =4 Twelve Classics Twelve Confucian classics which usually refer to
The Book of Changes, The Book of History, The Book of Songs, The Rites
of Zhou, Ceremonies and Rituals, The Book of Rites, Zuo's Commentary on

the Spring and Autumn Annals, Gongyang’s Commentary on the Spring and

Autumn Annals, Guliang’s Commentary on the Spring and Autumn Annals,
The Analectss The Book of Filial Piety, and Literary Expositor.

+_—4F#& twelve Nidanas See |+ —[F%.

+ 7188 Important Conversations of Shili Also translated into Essence
of Shili and Essential Ideas of Shili, it is a work in four volumes by Xiong

Shili. It includes extracts from Xiong’s letters, lectures and conversations

coliected by his students. The work contains comments by the author on a
variety of topics, mostly philosophical. In philosophy, it mainly dwells on
Xiong’s new theory of consciousness-only. See BE-+ /).

+ =% Thirteen Classics Thirteen Confucian classics, which are con-
sidered the most important works among Confucian writings and include cne
more, The Book of Master Meng, than The Twelve Classics. See |+ 4.
+=2F8 Thirteen Classics with Annotations and Commentaries An

important collection of Confucian works. In 416 volumes, it contains the

thirteen Confucian classics (see + =% ) and the annotations and commen-

taries on them by various scholars from the Han to the Song Dynasty, such
as Zheng Xuan of the Eastern Han, Wang Bi of Wei, and Kong Yingda of
Tang. It was first published in the Song Dynasty.

+ =2 FTERBREY1Z Collation and Criticism on Various Editions of the

Thirteen Classics with Annotations and Commentaries In 243 volumes, the

work was edited by Ruan Yuan of the Qing Dynasty and became quite influ-

ential in the period in the study of the thirteen Confucian classics. See + =

L .-

+ AT O fE sixteen-character mind-to-mind instruction A term referring



8 +

to the sixteen Chinese characters: ARG, B OB . EHFE —, K

1. This sentence from The Book of History of the Ancient-Script School

means that the mind of man is unstable and the mind of the Way is but

small; be discriminating, be undivided, that you may sincerely hold fast to

the mean. It is thus termed because it is said that it was handed down from

Yao to Shun, then to Yu in the mind-to-mind way.

+ ZI'] Ten Profound Theories Also translated into “Ten Mysterious
Theories,” it is a Buddhist term which is also called + Z Z&# in Chinese.
As basic doctrines of the Huayan School, the ten theories, first put forward
by Zhi Yan and revised by Fa Zang, include the theory of simultaneous com-
pleteness, the theory of freedom in which all beings commune with each oth-
er without any obstacle, the theory of mutual compatibility between the dis-
simtlarities of the one and the many, the theory of mutual freedom among
things, the theory of hidden-and-displayed co-relation, the theory of peace-
ful compatibility of the minute and abstruse, the theory of the realm of In-
dra-net, the theory of elucidating the truth by factual illustrations, the theo-
ry of completing the entity of the ten ages in sections, and the theory of

completing virtues by the chief and the retinue working together harmo-

niously.
+ X4 Ten Profound Theories See |+ Z|7].
+#t # 4 Ten Critiques One of the most influential works by Guo

Moruo. First published in Chongqing in 1945, it includes ten treatises or ten
critiques mainly on the doctrines and theories of the philosophers in the pre-
Qin period, such as those of Master Kong and Master Mo, except for the
first and the last, the former being a criticism of his own study of the ancient
society while the latter being about Lii Buwei and the First Emperor of Qin.
4+ Ten Prohibitions Ten monastic disciplines of Buddhism which refer
to “not to kill, not to steal, no sexual conduct, not to lie, not to take intoxi-
cating liquor, not to eat out of regulated hours, not to use garlands or per-
fumes, not to sleep on fine beds, not to take part in or listen to or see

singing and dancing, and to refrain from accumulating gold, silver, jewels



+7T 9

—

and any form of wealth. ”
+£ Ten Classics () A term referring to ten Confucian classics, which

includes The Book of Changes, The Book of History, The Book of Songs,
The Rites of Zhou, Ceremonies and Rituals, The Book of Ritess Zuo’s Com-
mentary on the Spring and Autumn Annals, Gongyang’s Commentary on the
Spring and Autumn Annals, Guliang’s Commentary on the Spring and Au-
tumn Annals, The Analects and The Classic of Filial Piety, the last two of
which are often considered as one. (2) Reference made to the five Confucian
classics and the five apocryphal texts on them. See % and 5.

+I3 Ten Wings Another title of The Appendices to the Book of Changes.
It is thus called because The Appendices includes ten sections: the two com-
mentaries on the hexagrams, the two commentaries on the hexagram sym-
bols, Appended Judgements(/, £ ), The Commentary on the Words of the
Text, The Treatise on the Orderly Sequence of the Hexagrams, Remarks on
the Trigrams, and The Treatise on the Miscellaneous Hexagrams. See 5 {%.
T¥HBR Froghas atail One of the paradoxes based on the point of view
of the unity of similarity and difference of the school of dialecticians of the
pre-Qin period. It was said that people from the State of Chu called frogs
dingzi. A frog actually does not have a tail. To say “the frog has a tail”
means it grows out of the tadpole which has a tail.

T X:I Ding Wenjiang (1887 — 1936) A geologist and scholar, Ding,

styled Zaijun, was a native of Taixing of Jiangsu Province. Ding was born

into a gentry family and received a traditional education in Confucian clas-
sics., When he was 15 years old he went to Japan and began his study first in
Japan, then, in Britain. He returned to China in 1911, and in 1916, became
the first director and founder of China Geological Survey and in 1922, shared
the establishing of China Geological Society. Ding was famous in the philo-
sophical circle as a representative figure of the School of Science in the de-
bate on science and metaphysics in the 1920s. He published a series of arti-

cles such as Metaphysics and Science, Metaphysics and Science — Responding

to Zhang Junmai. See L5 % and Z¥ 58 2% — &k B .

e T v T

TR RS oot e L e eI TN Y [ R

'

= WU



10 Tt

THZE Ding Zaijun See T LY1.

T A& Ding Jie(1738— 1807) A Confucian classicist of the Qing Dynasty.
Styled Shengqu and literarily named Xiaoya, Ding was a native of Gui’an (in
the present Zhejlang Province). Versed in Coniucian classics, he wrote com-
mentaries and annotations on The Book of Rites, The Book of Changes, The
Book of Master Mo and The Book of Songs.

TZ8 Ding Gong(? —? ) A Confucian classicist of the Eastern Han Dy-
nasty. Styled Ziran, Ding, a native of Dongmin of Shanyang (in the present-
day Jinxiang of Shandong Province), mainly studied Gongyang’s Commen-
tary on the Spring and Auwtumn Annals.

T2 Ding Yan(1794—1875) A Confucian classicist of the Qing Dynasty.
Styled Jianging and literarily named Zhetang, Ding was a native of Shanyang
(in the present-day Huai’an of Jiangsu Province). With a good mastery of
Confucian classics, Ding, making careful examinations and studies of com-
mentaries and annotations by previous scholars and philosophers, worked
out his own books on them, such as Supplementary Comments on the Book of
History, Chronological Life of Zheng Kangcheng, The Source of the Book
of Changes Explored.

T4k Ding Fubao (1874—1952) A famous scholar. Styled Zhongyou
and literarily named Chouyin, Ding was born in Wuxi, Jiangsu Province. As
a young man he studied Confucian classics, medicine, chemistry, and
Japanese, successively in Nanqing Academy in Jiangyin, Dongwu University
in Suzhou and Dongwen University in Shanghai. His interest was extensive
and broad, such as in mathematics, medicine, literature, Confucian classics,
translation, Buddhism and philology. Totally, he published 422 books, the
main ones being Collected Glosses on the Explanation of Scripts and Elucida-
tion of Characters, Talks on Poetry through the Ages, A Dictionary of Bud-
dhism, and Notes and Commentaries on the Platform Sutra of the Sixth Pa-
triarch.

+%5 seven forces A term used by Li Quan of the Tang Dynasty, refer-
ring to yin, yang and the five elements. He thought that all things in the
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universe are resulted from the seven forces.

+ £ seven apocryphal texts The reference is made to the seven kinds of
texts that respectively interpreted the seven Confucian classics from the
apocryphal points of view in the Han Dynasty. Here the seven classics in-
clude The Book of Songs, The Book of History, The Book of Changes, The
Spring and Autumn Annals, The Classic of Filial Piety, The Classic of Rites
and The Classic of Music.

+ £ Seven Classics A collective term referring to seven Confucian clas-
sics,» which are, however, different in different period. In the Han Dynasty,
they were The Analects, The Classic of Filial Piety, The Book of Songs,
The Book of History, Ceremonies and Rituals, The Book of Changes, and
The Spring and Autumn Annals. In his Short Commentaries on the Seven
Classics, Liu Chang of the Song Dynasty listed the following seven: The
Book of History, The Book of Songs of Mao’s Version, The Rites of Zhou,
Ceremonies and Rituals, The Book of Rites, The Analects, and Gongyang’s
Commentary on the Spring and Autumn Annals. In the Kangxi period of the
Qing Dynasty, they were the same as those in the Han Dynasty except that
The Analects and The Classic of Filial Piety were replaced by The Rites of
Zhou and The Book of Rites.

+ 8 /vf& Short Commentaries on the Seven Classics A book by Liu
Chang of the Song Dynasty. A collection of Liu’s thoughts and views con-
cerning The Seven Classics as {follows: The Book of History, The Book of
Songs of Mao’s Version, The Rites of Zhou, Ceremonies and Rituals, The
Book of Rites, The Analects, and Gongyang’s Commentary on the Spring and
Auiumn Annals, the work was one of the early works by Song writers that
gave rise to the tendency of raising objection to the theories of the Han and
Tang scholars of Confucian classics. It also contributed much to bringing
about a complete change in the method of interpreting Confucian classics in

the Song Dynasty.
+ 1% seven emotions (D A traditional concept in Chinese philosophy,

which refers to the seven feelings of joy, anger, grief, fear, love, hate, and
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desire. Many ancient thinkers thought that these emotions are inborn in
man, SO they are natural and necessary, but they should be regulated and
restrained by rites and righteousness to achieve the mean in their expres-

sion. @A term in Buddhism referring to joy, anger, sorrow, fear, love,

hate, and desire.

P Bu Shang See F¥.
ANADH  True Meditation on the Eightfold Negation Also translated into

“Mean Meditation on the Eightfold Negation,” it is a Buddhist term. See /\

R,
ANADIEH Middle Path of the Eightfold Negation Also translated into

“Eight-No Middle Way,” it is a Buddhist concept and one of the important

doctrines of the Three-Treatise School. It is also termed as /\ P&, /\ A

I and /AANIEXM. According to the doctrine, the eightfold negation in-

cludes no production and no extinction, no permanence and no end, no unity

and no diversity, no coming and no departing. That is to say both being and
nonbeing are viewed as extremes whaose opposition must be resolved in a
synthesis, and in the end all the oppositions are dissolved in the True Mid-

dle.
JA\RIEM True Meditation on the Eightfold Negation Also translated into

“Correct Contemplation on the Eightfold Negation” or “Eight-No True

Meditation,” it is a Buddhist concept. See /\ A Fif.
INR&E#& Eightfold Negation Causation See /\ ~F1if.

J\XIFi§ Noble Eightfold Path See /\ IFik.

J\IEIH Noble Eightfold Path A Buddhist term which is also translated in-
to \%3H,/\3IEil , /\£JE 4} from the Sanskrit word Aryastangikamarga.
Usually regarded as the practical requirements for attaining the highest en-

lightenment — Buddhahood, the Noble Eightfold Path includes right view,

right thought, right speech, right action, right livelihood, right endeavor,

right remembrance, and right concentration,

/\Zi1E Noble Eightfold Path See /\ IE3if.
J\®, Eight Prohibitions Eight monastic disciplines for believers of Bud-
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dhism who stay at home. They are as follows: not to kill, not to steal, no
sexual conduct, not to lie, not to take intoxicating liquor, not to use gar-
lands or perfumes, or listen to music, or watch dancing, not to sleep on fine
beds, not to eat out of regulated hours, i.e., afternoon. The believers are
not required to follow them all the time. They can follow them for a few

days or weeks.
J\ iR  eight consciousnesses Also translated into “eight kinds of cogni-

tion,” “eight perceptions,” and “eight parijnana,” it is a Buddhist term of

the Consciousness-Only School. The term refers to seeing, hearing,
smelling, tasting, touching, sense-centre, manas intellection and alaya
(storehouse) consciousnesses. The eight kinds of mental activity are usualily
grouped under three general categories: the maturing consciousness, that of
intellection, and that of perception and distinction. The eighth kind consti-
tutes the maturing consciousness because it is able to induce the varyingly
matured fruition of the good or evil acts committed in the course of transmi-
gration through the various realms of existence; the manas consciousness
constitutes that of intellection; and the first six kinds which sensually dis-
criminate the objects of the external world are classified under the conscious-
ness ol perception and distinction. The sixth unifies and coordinates the
ideas derived from the five senses. Among them, the 8th one is the basic
consctousness, because it is basic for the birth of the other kinds. That is to
say, it is the spiritual origin of the world.

J\ £ eight trigrams A term referring to the eight essential diagrams in
The Book of Changes, each consisting of a combination of three broken(--)

and unbroken(—) lines as follows: qian =, kun ==, zhen ==, xun =, kan

==, li==, gen ==, dui =. The 64 hexagrams in The Book of Changes are de-
rived from these eight by combining any two of them into diagrams of six
lines each. The Appendices says that Fu Xi, the mythological emperor, de-
vised the eight trigrams to show fully the attributes of the spirit-like and in-
telligent and to classify the quality of the myriads of things. That is to say,

each of them represents something. According to the book, they respective-
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ly symbolize heaven, earth, thunder, wind, water, fire, mountain, marsh

and other natural phenomena.

J\EY eight administrations in governing a country Also translated into
“eight regulations of government,” it ts a term {from Chapter Seven, Grand
Norms of The Book of History, which refers to the eight following aspects of
affairs to do in governing a country: food, commodities, sacrifices, civil

works, instructions, justice, rites and army.

/\f® ecight schools of Confucianism A shortened form of FEZK /\JE. See
&R /\IK.

A M human moral norms A term referring to the ten important ethical
standards which are father’s benignity, son’s filial piety, elder brother’s
kindness, younger brother’s respectfulness, husband’s righteousness, wife’s
obedience, the elder’s gentleness, the younger’s docility, sovereign’s benev-
olence, and subject’s loyalty.

A X humanities A term first used in The Book of Changes, which refers
to those which can contribute to the human cultivation and civilization, such
as social institutions, laws, education, and ethical codes.

ARTMZR Man is the most highly endowed of all creatures A quota-
tion from The Great Pledge of The Book of History. It stresses man’s value.
A2 E#EIE Why People May Make Mistakes A lecture made by Liu
Shaoqi in October, 1941. The lecture makes an analysis of the cause of
people’s mistakes from philosophical point of view and maintains that the
mastery of the materialist dialectics will lead to the least and fewest mis-
takes.

AL+ mind of man Also translated into “mind of the body” and “human
mind,” it is a term originated from The Book of History of the Ancient-
Script School. In the chapter of Counsel of Great Yu it says, “The mind of
man ts unstable, and the mind of the Way is but small; be discriminating, be
undivided, that you may sincerely hold fast to the mean. ” Some Confucian
scholars of the Song Dynasty thought that it will be dangerous if the mind of

man is contaminated by selfish desires. See 1H .
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A&EEHRB{ theory of the Four spheres of living A philosophical theory

on human life put forward by Feng Youlan in A New Treatise on the Nature
of Man. According to Feng, man differs from other animals in that when he
does something he understands what he is doing and is conscious that he is
doing it. It is this understanding and self-consciousness that gives signifi-
cance to what he is doing. The various significances that thus attach to his
various acts, in their totality, constitute his sphere of living. Different man
may have different sphere of living according to his own understanding and
self-consciousness of what he is doing. So, generally speaking, there are
four spheres: the innocent sphere, the utilitarian sphere, the moral sphere,
and the transcendent sphere, beginning with the lowest.

AE]@ K% Beginning of the Problem about Life An article by Fu
Sintan published in the monthly New Tide in 1919, which advocates a prac-

tical and utilitarian phtlosophy of life.
ALEM  On the Philosophy of Life A treatise written by Zhang Junmai in

1923. He put forward the idea that science is objective, but the outloock of
life is subjective, so no matter how advanced science becomes, it is not help-
ful at all to the cultivation of the outlook of life. So to solve the problem,
the thought of Neo-Confucianism should be adopted.

AETMS5FSY  Philosophy of Life and Science A treatise by Liana Qichao
in the debate on the relationship between science and metaphysics in the
1920s. Published in 1923, the article adopts an ultra-science attitude and
sets the so-called scientific method against human emotions.

AL Debate on the Philosophy of Life See Bl2E 5 X %P R.
AER Y True Significance of Life An article by Chen Duxiu. Published
in the journal New Youth in February 15, 1918, the article argues that peo-
ple should try hard to create happiness, enjoy it, and at the same time leave
happiness behind so that the descendents can enjoy it.

A& S Philosophy of Life A book by Li Shicen. Published by the

Commercial Press in 1926, it mainly dwells on the definition of philosophy of

life and the methodology to study the subject; and comments by the author
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on theortes of human life by ancient scholars from Master Kong, Master

Meng to Dai Zhen.

A f& human relations
people and ethical regulations people should follow. In the chapter of Prince

A term used to refer to various relations between

Wen of Teng(I) of The Book of Master Meng, Meng said, “The object (of
all the educational institutions of the Xia, Shang and Zhou period) is to illus-
trate the human relations. ” And again he said in the same chapter, “The
sage Shun appointed Xie to be Minister of Instruction to teach the
relations of humanity; how, between father and son, there should be affec-
tion; between sovereign and minister, righteousness; between husband and
wife, attention to their separate functions; between old and young, a proper
order; and between friends, faithfulness. ”

A& highest standard for mankind Also translated into “ultimate stan-
dard for man,” it is a term used by Zhou Dunyi of the Song Dynasty, who
said in The Explanation of the Diagram of the Supreme Ultimate, “The sage

regulates himself by the principles of the mean, unbiasedness, humanity and

righteousness. .. regarding quiescence as the fundamental.... Thus he es-

tablishes the highest standard for mankind. ”
AR  Study of Talents A book compiled by Liu Shao of Wei during the

period of the Three Kingdoms, it is the first extant book on how to test,

judge , and select officials.
A%  On People’s Class Character An article by Liu Shaoqi. Writ-

ten in 1941, the treatise expounds the relationship between the social posi-

tion and the class character, the latter being determined by the former. And
the Communist Party spirit is the most central presentation of class charac-
ter.

A EF equality in human nature An idea shared by Kang Youwei and
Tan Sitong. Kang thought that vast is the primal energy, creator of heaven
and earth. Heaven is a single spiritual substance, and man too is a single
spiritual substance. Though different in size, they both share the vast ener-

gy derived from the Great Origin. . . and the path taken by all living creatures
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in the world is solely one of seeking pleasure and avoiding pain. So all men
have the same nature and desires. Tan maintained that “ether” is the ele-
ment of elements and that “ether” is equivalent to human nature and nature
of all men is the same. These ideas actually laid the theoretical basis for
their idea that everyone should be independent and equal.

A& government by man This is one of the Confucian views about poli-
tics and government which Master Kong tried his best to advocate. He
thought that if a worthy and virtuous person could govern a state, the state
would be flourishing. So in The Doctrine of the Mean when Prince Ai asked
about government, Kong replied, “The government of King Wen and King
Wu is displayed in books. With right men the government will flourish; but
without right men, the government decays and ceases. ... Therefore the ad-

ministration of government lies in getting proper men. ” Here “proper men”

Just means virtuous and worthy men.
AJE X Man can conquer heaven Also translated into “Man can tri-

umph over nature,” it is a view on the relationship between heaven and man
in Chinese philosophy. Master Xun started the idea in his writing and later
philosophers, such as L.iu Yuxi and Wang Tingxiang clearly used the term in

their works.
AR O[LI05E#R Everyonme can become Yao or Shun A saying of Master

Meng on the cultivation of one’s fine morals and nature. According to
Meng, human nature is originally good and all moral qualities are inborn. So
the cultivation of the self is the investigation of one’s mind and nature. i a
person develops his original nature and fully exercises his original mind, he

can become a sage like Yao or Shun.
A iR favours of men A term used by Master Zhuang. See XK.

ABE functions of man A term used by Liu Yuxi of the Tang Dynasty in
opposition to the term “functions of heaven. ” According to Liu, functions of
man refer to the social functions man plays in the productive practices, while

functions of heaven refer to the functions of nature. The two restrain each

other and act on each other.

B M A L LT e w1 o | b L O MLTIE TL o oy -

T MR R Mt O MR Sy - 1. . g



18 A

ABESAIE ,3EESAA Man can develop the Way while the Way cannot devel-

op man A view on the moral cultivation from the 15th chapter of The

Analects. It implies that the Way is eternal, it cannot make man good or

bad; on the contrary, man can develop it.

ABJXS8 Correlation of Man with the Numerical Categories of Heaven
The title of a chapter from The Luxuriant Gems of the Spring and Autumn
Annals by Dong Zhongshu of the Han Dynasty. He held that man is a copy

or a miniature of Heaven. He said in the chapter, “The body is like Heaven,

and 1ts numerical categories correspond with those of the latter,... The 366

lesser joints of the body correspond to the number of days in a year, and the
twelve divisions of the larger joints to the number of months. Within the
body there are the five viscera, which correspond in number to the five ele-
ments. Externally, the four limbs correspond to the four seasons.... The
mind possesses the power of thinking, which corresponds to Heaven’s power
of deliberation and calculation. Man’s conduct follows the principles of prop-
er relationship which correspond to the relationship between Heaven and
Earth. ” By this Dong laid the theoretical foundation for his doctrine of the
interaction between Heaven and man.

A®X human desire This was a long-lasting idea in dispute in ancient Chi-
na. In Master L ’s Spring and Autumn Annals, there is such a saying:
“Heaven has produced mankind endowed with longings and desires. These
desires have their restraints, The sage cultivates these restraints to halt his
desires, and, therefore, does not allow his natural tendencies to run to ex-
cess. ” It admits that desires are common to all people, no matter whether
they were Yao and Shun or Jie and Zhou, but man should restrain his de-
sires. Neo-Confucianist scholars of the Song period had different ideas about
it. The Cheng brothers and Zhu Xi had the view that human desires are evil
and man should eliminate human desires and preserving Heavenly principle.
Luo Qinshun of the Ming Dynasty thought human desires are not evil at all.
Only when someone gives in uncontrollably to desires do desires become se-

riously injurious. Wang Fuzhi held that human desire is equivalent to heav-
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enly principle. They are in fact a unity. Dai Zhen of the Qing Dynasty main-
tained that the failing in desire is selfishness, the sequel to which 1s the evil
of greed. If it is not selfish desire, the desire should be justified.

AE counsels of men A term used in opposition to the counsels of spirits
in Appended Judgements (£ ) of The Book of Changes, which says, “The
places of heaven and earth having been determined according to The
Changes, the sages were able to carry out completely their ability. In this
way even the common people were able to share with them in the counsels of
men and the counsels of spirits. ” Clearly, the counsels of men refer to the
discussions before leap.

AIE Way of man An important term in ancient Chinese philosophy,
which was usually used in opposition to the Way of Heaven to imply human
events, human relationships and human conducts. Zuo’s Commentary says in
the book Duke Zhao, “The Way of Heaven is distant, while the Way of man
is near.” The Book of Changes says in The Treatise of Remarks on the Tri-
grams, “The Way of man is humanity and righteousness. ” Other Confucian
scholars also laid great stress on the Way of man in the sense of humanity
and righteousness, such as Master Meng. Taoist scholars, however, denied
the Way of man while they worshiped the Way of heaven. Master Lao said
in the 77th chapter of The Book of Master Lao, “The Way of heaven com-
pensates the deficient by reducing the excess; the Way of man, on the con-
trary, takes away from those who have not enough in order to make offering
to those who already have too much. ” Master Zhuang maintained that the

Way of heaven lies in inaction, yet commands respect; the Way of man is en-

gaged 1n action and becomes entangled.
AEZHA knowledge of the Way of man A concept put forward by Wang

Tingxiang in opposition to the knowledge of heavenly nature. According to
Wang in his Elegant Narrative, except the knowledge of eating, drinking,
looking, and listening, which can be called the knowledge of heavenly na-
ture, “Knowledge that results from practice, from understanding, from mis-

takes, and from doubts, is all the knowledge of the Way of man. ” That’s to
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say, knowledge can only be obtained through practising, thinking, draw-

ing lessons,and probing. This view enriched the materialistic epistemology.

ABEAX Way of man is one of action A concept of Wang Chong which

is usually used in opposition to that the Way of heaven is one of non-action.

According to Wang the Way of heaven is that of spontaneity, and this spon-

taneity means non-action, that is to say, the Way of heaven is to take no ac-

tion. However, in spite of spontaneity, there must also be activity to help.

Plowing, tilling, weeding, and sowing in spring are all human activities. All

these show that the Way of man is one of action. Here he stressed the sub-

jective initiative of man. What is more, man should take action along the

natural law.

A K nobility of man See XK.
X Nine Heavens (1) A term in ancient China referring to the central

and the eight directions of heaven. @) A Taoist term. According to Religious
Taoism each of the three pure forces produce another three forces, which
form the Nine Heavens.

£ Nine Classics Nine Confucian classics which meant different refer-
ences in different periods. For instance, in the Tang Dynasty they were;
The Book of Changes, The Book of History, The Book of Songs, The Book
of Rites, The Rites of Zhou, Ceremonies and Rituals, Zuo’s Commentary,
Gongyang’s Commentary, and Guliang’s Commentary, while in the Song Dy-
nasty, Ceremonies and Rituals, Gongyang’s Commentary and Guliang’s Com-
mentary were replaced by The Book of Filial Piety, The Analects and The
Book of Master Meng.

LW Interpretations of the Nine Classics A collection of 146 books
which interpret and comment on The Nine Classics from the Tang to the
Ming period. The so-called Nine Classics cover The Book of Changes, The
Book of History, The Book of Songs, The Book of Filial Piety, The Spring
and Autumn Annals, The Four Books, The Book of Rites, The Rites of
Zhou, and Ceremonies and Rituals. The collection, consisting of 1860 vol-

umes, was first published by Nalan Xingde in the Qing Dynasty. It was also
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entitled Interpretations of the Classics by Tongzhi Hall.

¥ nine considerations A term from Chapter 16 of The Analects, Mas-

ter Kong said, “The superior man has nine things which he should take into
consideration. In observing, he should take it into consideration that he
must see clearly; in hearing, he should take it into consideration that he
must hear distinctly; in his countenance, he shouid take it into consideration
that it must be benign; in his demeanor, he should take it into consideration
that he must be respectful; in speaking, he should take it into consideration
that he must be sincere; in doing business, he should take it into considera-
tion that he must be earnest; in dispelling doubts, he should take it into con-
sideration that he must consult others; in anger, he should take it into con-
stderation what consequences it would bring about; before any gain that he
can get, he should take it into consideration that it must be righteous. ”
L&k Jiufeng School A philosophical school. represented by Cai Shen
of the Southern Song period. It is thus called because Cai Shen retired to a
life of seclusion in 1198 or so and studied Confucian classics in the Jiufeng
Mountain. Cai was one of Zhu Xi’s disciples. But he thought high of the
Study of Emblems and Numbers and took the abstract “principle” and “num-
bers” as the origin of the universe. In other fields, he followed Zhu Xi’s
points of view,

LT3R Nine or Ten Schools A collective name for the most important
schools of thought from the Hundred Schools period. Liu Xin, an eminent
scholar of the Western Han period, classified the Hundred into Ten: Confu-
cianism, Taoism, Maism, the Yin-Yang School, the Legalist School, the
School of Logicians, the School of Political Strategists, the School of Eclec-
tics, the School of Agriculturists, and the School of Story-Tellers. In con-
clusion, Liu Xin said that only nine of the ten schools needed to be noticed.
He meant that the School of Story-Teller was not so important as the oth-
ers. So people often exclude this school since then.

LB Nine Categories A shortened form of ZEF LB5. See MY JLEE.
L8 nine virtues () According to Counsel of Gao Yao of The Book of
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History, the nine virtues are magnanimity combined with dignity, mildness
combined with firmness, modesty combined with principledness, aptness for
government combined with reverence, docility combined with resolution,
straightforwardness combined with gentleness, easiness combined with dis-
crimtnation, vigour combined with sincerity, and valour combined with nigh-

teousness. (2) According to The Lost Books of Zhou, the nine virtues are sin-

cerity, faithfulness, reverence, resoluteness, gentleness, kindness, firm-
ness, loyalty and doality.

15733 1. philosophy of earnest practice A philosophical doctrine put
forward by Jiang Jieshi. II. Philosophy of Earnest Practice A work by
Jiang Jieshi. First published in 1939, the work consists of Jiang's several
lectures made in the 1930s. In it, he underscores the importance of practice
and views it as the decisive factor for the development of society, which iso-
lates knowledge and practice from each other and totally ignores their unity.
% Li Mu(? —?) A legendary figilre and one of the four officials to as-
sist the Yellow Emperor in governing the people. Also called Lt Hei and Li
Mo, he, according to The History of the Former Han Dynasty, was the au-

thor of The Book of Li Mu.
SHE LiHei See /7%I.

Y #ll perception and distinction One of the three categories of conscious-
ness in the Buddhist Consciousness-Only School. See /\ iH.

7} Diao Bao(1601—1667) A Confucian classicist of the Qing Dynasty.
Styled Mengji, Diao was a native of Qizhou of Zhili(the present-day Anguo
of Hebei Province). After the establishment of the Qing Dynasty, Diao re-
tired into seclusion, opening a private school and teaching Confucian clas-
sics. He once had a debate with Sun Qifeng on the subject of the innate

knowledge. His works are mainly commentaries on the classics.

= 18] Three Strokes

=4 three powers Another written form of =#4. See =#%.
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=A% three immortalities A term from the 9th volume, Duke Xiang, of
Zuo’s Commentary, which refers to the established virtue, established ser-
vice and established speech.

=A three kinds of friend A term from The Analects by Master Kong. In
Chapter 16, Kong instructed his disciples, “There are three kinds of friend
who can bring about friendship advantageous to you, and also three who can
bring about friendship injurious to you. Those who are advantageous are the
upright, the sincere, and the erudite while those who are injurious are the
flattering, the specious, and the glib-tongued. ”

=MDOfE three obediences and four virtues Confucian ethical code for a
woman in ancient China. The three obediences are obedience to Father be-
fore marriage, to Husband after marriage, and to Son after her husband’s
death, which first appeared in the book Ceremonies and Rituals; the four

virtues are morality, proper speech, modest manner, and diligent work,

which first appeared in The Rites of Zhou.

Z=I1Ei# theory of the Three Beginnings See =% 1i.

=1 Three Periods A Buddhist term referring to the transmigration of
the past, the present and the future, which is also translated into =FF .
=1ii{}{ theory of the Three Ages This theory of the Three Ages, which
refers to the Age of Disorder, the Age of Approaching Peace, and the Age
of Great Peace or Great Unity, first appeared in Gongyang’s Commentary on
the Spring and Autumn Annals. Dong Zhongshu of the Western Han period
absorbed the view and divided the Spring and Autumn period into three
ages: the age that Master Kong personally witnessed, the age that he heard
of from his elder contemporaries, and the age that he heard of through hand-
ed-down records. In the late Qing Dynasty, Kang Youwei, in order to re-
form the society and change the institutions, utilized and developed the theo-
ry. He maintained that the Way of Master Kong that contains the evolutions
of the Three Ages, the Three Sequences, and the five elements is the uni-

versal law of history. He analogized the Three Ages respectively to the

monarchy, constitutional monarchy and republic.
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=& I. three basic crafts Also translated into “three rules,” it is a term
used in The Book of Master Mo to refer to the three crafts or means in gov-
erning a state by playing the roles of the virtuous. The 9th chapter says,
“What are the three basic crafts? They are: When the rank of the virtuous is
not high, people would not show them respect; when their emoluments are
not liberal, people would not place confidence in them; when their orders
are not final, people would not stand in awe before them.” That is to say,
they should be given high ranks, liberal emoluments and rights or authority
to have the final say. II. three bases A term used by Master Xun who said
in the chapter On Rites of The Book of Master Xun, “Rites have three bases:

Heaven and earth are the basis of life; ancestors are the basis of the race;

and ruler is the basis of order.”

=I/J4k three refuges See —Hf{X.
=< three delightful things A term from The Analects by Master Kong.

It says in Chapter 16, “Master Kong said, ‘There are three things men can
find delight in and that are advantageous, and three things that they can find
delight in and that are injurious. The three things that are advantageous are
restraining oneself with the rites and music, speaking of the goodness of
others, and having many worthy friends; while the three things that are in-
Jurious are arrogance and extravagance, idleness and sauntering, and feast-
ing and dissipation. ’” Sometimes the term refers to the three delightful
things advanced by Master Meng in Chapter 13 of The Book of Master
Meng, which reads, “The superior man has three things in which he de-
lights, and to be ruler over the empire is not one of them. That his father
and mother are both alive, and that the condition of his brothers affords no
cause for anxiety,~— this is one delight. That, when loocking up, he has no
occasion for shame before Heaven, and below, he has no occasion to blush
before men, — this is the second delight. That he can get from the whole

empire the most talented individuals, and teach and nourish,— this is the

third delight. ”
=%l Three Books on Rites A collective reference to The Rites of Zhou,
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Ceremonies and Rituals and The Book of Rites. It was Zheng Xuan who first
used the term. See B %L ,{¥ %L and *LiC.

=%LBd Three Books on Rites INlustrated See —%|E£E/E.

=FBEEF Collected Commentaries on the Three Books on Rites IHustrat-
ed A work by Nie Chongyi of the Northern Song Dynasty. Nie, taking for

reference the commentaries on the three books on rites{see =#%) by Zheng
Xuan, Ruan Zhan and other classicists, and examining their illustrations,

gave his own commentary and illustrations in 20 volumes. It is often short-

ened to —#L[& in Chinese.
=% Three Mysteries Also translated into Three Profound Studies by

some scholars, it is a collective reference made by the Neo-Taoists of the
Wei-Jin period, such as He Yan, Wang Bi, Xiang Xiu, Guo Xiang, to The
Classic of the Way and its Virtue, The Book of Master Zhuang and The Book
of Changes. They adapted Taoist theories to a Confucian milieu and made
the studies quite mysterious and profound, and at the same time developed
their own doctrines.

=EKFE X I Three People’s Principles A doctrine put forward by Sun
Zhongshan which refers to nationalism, democracy and the people’s liveli-
hood. The Principles had a developing course which was usuoally divided into
two periods: that of the old Three People’s Principles and that of the new
Three People’s Principles. The former, advanced in 1905 when the United
League of China was founded, embraced nationalism, civil rights, and
people’s livelihood, which were the theoretical basis for the revolution car-
ried on by Sun and his comrades. In 1924 when he reorganized the National-
ist Party Sun reinterpreted the Principles and people usually call the reinter-
preted ones the new Three People’s Principles. The new ones, in the mean-
while, embody the Three Great Policies of alliance with Russia, co-opera-
tion with the Communist Party and assistance to peasants and workers. II.
On the Three People’s Principles A book by Sun Zhongshan. In order to
publicize and put into practice his new Three People’s Principles, Sun gave

several lectures on them in Guangzhou in 1924. This book is the collection

TUTTTITUNS TSI T SOEATOEINTER oSSl 0 Te iR o o e g o O S O ¢
: : CEL - g e .



26 —

of the lectures. See I.
=EEREEMNE5DHEE R Three People’s Principles and China’s Future

treatise by Sun Zhongshan. Originally, it was a lecture at the celebration

held for People’s Journal’s first anniversary, and then was published in the

A

newspaper. Sun pointed out, “The objective of our revolution is to seek hap-
piness for all of the people. ... We’ll make national revolution, for we can’t
tolerate the dictatorship of the Manchus; we’ll make political revolution, tfor
we can’t bear the monarchism; we’ll make social revolution, for we can’t
bear the ruling by few men of wealth. ”

EEFNZT¥ES, Philosophical Foundation of the Three People’s
Principles Also entitled The Philosophical Foundation of Sun Wen's Doc-
trine, it was a treatise by Dai Jitao published in Republic Daily in July and
August of 1925. Dai maintained that the philosophy of the people’s liveli-
hood is the ideological basis of Sun’s Three People’s Principles, which is in
great conformity with Master Kong’s theory of humanity and love. And he
also stated that historical materialism of Marxism can explicate the social
revolution, for it is a kind of class struggle, but is not proper for the nation-
al revolution, for all the classes unite in the national revolution. What he ac-
tually wanted to express was that Marxism was not appropriate in China.
=HM Three Hundred Poems A popular title for The Book of Songs. It
was thus titled because the book includes 305 songs or poems. See 4.
=358 three universal virtues See i5if.

=1% Three Commentaries A shortened form of F# =1{%. See FFk=1%.

= Ef: three characters of existence See —#F.

=i 5R Three-Treatise School Also translated into “Sanron School” or
“Three-Treatise Sect,” it is a Chinese Buddhist school based on three Indian
scriptures — A Treatise on the Middle Doctrine by Nagarjuna, Twelve Gates
Treatise also by Nagarjuna and One Hundred Verses Treatise by Aryadeva. Ji

Zang completed the founding of the school by his authorative commentaries

on the three treatises. See T ¥X.
=¥ Three Stages School A Buddhist sect founded by Xin Xing of the
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early Sui Dynasty. See {417T.
=%t three powers (I A term, which is also written as =4, referring ei-

ther to Heaven, earth and man, or to the Way of Heaven, the Way of earth,
and the Way of man. It was first used in The Book of Changes. One of its
chapters, Appended Judgements (£ ) reads, “The Text is a book of wide
comprehension and great scope, embracing everything. There are the Way
of Heaven, the Way of man, and the Way of earth. It then takes the lines
representing the three powers and doubles them till they amount to six.
What these six lines show is simply this —the way of the three powers. ” In
another chapter, The Discussion of the Trigrams, it is further interpreted,
“In ancient times when the sages created The Text, it was with the design
that its figures should be in conformity with the principles underlying the na-
tures of men and things, and the ordinances for them appointed by Heaven.
With this view they exhibited in them the Way of Heaven, calling yin and
yang; the Way of earth, calling the weak and the strong; and the Way of
man, under the names of humanity and righteousness. Each trigram em-
braced the three powers.” @) A reference used by Shao Yong of the Song

Dynasty to form, matter and spirit.
=1 three extremes A term used in Appended Judgements (/) of The

Book of Changes to refer to Heaven, earth and man.

=7 three precautions A term from Master Kong who, in the 16th chap-
ter of The Analects, said, “There are three things that a man of virtue takes
precautions against. In youth, when the physical powers are not yet settled,
he should take precautions against lust; in the prime of life when the physi-
cal powers are full of vigour, he should take precautions against belliger-

ence; and in old age when the animate powers are decayed, he should take

precautions against covetousness. ”
= A4 Three-Script Stone Classics See 1F 45 H 4.
=B 2% learning of the three Master Lus A collective name of the

three brothers: Lu Jiuyuan, l.u Jiuling and Lu Jiushao, who were all famous

scholars of the Southern Song Dynasty. Jiuyuan was the founder of the
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School of Mind of Neo-Confucianism. Jiuling maintained that the cultivation

or enlightenment of the original mind should be based on daily work.

Jiushao held that it was the most important to learn practical knowledge of

daily necessity.

=FKr Three Periods See —=t1it.
=% Three Cardinal Guides See — 7 F & .

= A %E Three Cardinal Guides and the Five Constant Virtues Feudal

ethical principles for society and individuals. Refore the Han Dynasty, there
had been some accounts about the five social relationships —those between
sovereign and subject, father and son, husband and wife, brother and
brother, friend and friend. Dong Zhongshu of the Han Dynasty laid special
emphasis on the first three and developed his own doctrine, that is, the
Three Guides: the sovereign is the guide of his subjects, the father is the
guide of his sons, and the husband is the guide of his wife, for Dong main-
tained that sovereign, father, and husband are yang while their counterparts

are yin. That is to say, subject, son and wife are secondary appendages of
sovereign, father, and husband. And he held that the Three Guides com-
prise the Way of the King. The Five Constant Virtues refer to humanity,
righteousness, propriety, wisdom, and faithfulness.

ZHMW/\FH three guiding pr.inciples and eight practising steps

translated by some scholars into “three programes and eight steps,” “three

Also

aims and eight steps” or “three main cords and eight minor wires,” it is a

summary of the main ideas of The Great Learning which says in the begin-
ning paragraph, “The fundamental doctrine of The Great Learning is to il-

lustrate illustrious virtue; to renovate the people; and to rest in the highest

excellence.... The ancients who wished to illustrate illustrious virtue
throughout the world, first governed well their own states. Wishing to gov-
ern well their own states they first regulated their families. Wishing to regu-
late their families, they first cultivated themselves. Wishing to cultivate
themselves, they first rectified their minds. Wishing to rectify their minds,

they first sought for absolute sincerity in their thoughts. Wishing to seek for
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absolute sincerity in their thoughts, they first extended their knowledge.
The extension of knowledge lay in the investigation of things.” These Con-
furian ideas have exerted great influence in China, especially among scholars
and intellectuals.

=3% three standards Also translated into “three tests” by some scholars,
it refers to the criteria proposed by Master Mo in judging any doctrine. Mo
said in the 9th chapter of The Book of Master Mo, “There must be three
standards for the statement or doctrine, namely, its basis, its verifiability,
and 1ts applicability. What is the basis? It is the deeds of the ancient kings
and sages. How to verify it? By the senses of hearing and sight of the broad
common people. How to apply it? Apply it in governing a country and ob-
serving the benefit it brings about to the country and the people. ” Of the

three, the most important is the third, according to Mo. If it cannot bring
about any benefit to the country and the people, it would be of no value.

This term is also called =#: in Chinese.

= three businesses A term from the volume Duke Wen of Zuo’s Com-
mentary, which says, “The rectification of people’s virtue, the conveniences
of life, and the securing of abundant means of sustentation are called three
businesses. ”

=% Three Books on Changes A collective term referring to Successive
Mountains, Restoration to the Storehouse and The Book of Changes.
=HI=4T three ways to obtain the knowledge and three kinds of practice
Concepts from The Doctrine of the Mean which says, “Some are born with
the knowledge of those virtues (see 15 f8); some obtain the knowledge by
learning; some acquire the knowledge by hard work. But the knowledge be-
Ing possessed, it comes to the same thing. Some put the virtues to practice
with a natural ease; some put them to practice from a desire for profit; some
put them to practice grudgingly. But once they are practiced, it comes to the
same thing. ”

="M three characters of existence Also translated into “three aspects of

being” or “three species of things,” it is a Buddhist term referring to the
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character of sole imagination (parikalpito-laksana), the character of depen-
dency on others (paratantra-laksana), and the character of ultimate reality
(parinispanna-laksana). The 1st type implies those of false existence which
are at the same time bereft of an original substance, just like a ghost that ex-
ists merely in one’s imagination but not in reality. The 2nd suggests those
of temporary or transitory existence, having no permanent character. It ex-
ists only by a combination of causes and is not self-existent. It has no per-
manent reality. The 3rd refers to those of true existence, that is to say,
non-existent in the highest sense of the word, bereft of all false and tempo-
rary nature. This concept is one of the key doctrines of the Yoga School of
the ancient India and the Consciousness-Only School of China. The term has
also been translated into =#H and = H#¥.

=% three standards Another form of =3. See =F.

=7%E] three proofs Also translated into “three signs,” it is a Buddhist
concept of a Hinayana sutra. Often shortened to =E[ in Chinese, it refers to
non-permanence, non-personality, and nirvana.

=% three changes A term from The Analects, which describes the man-
ners and appearance of the superior man. In the chapter of Zizhang, Zixia
said, “The superior man undergoes three changes. Looked at from a dis-
tance, he appears dignified and awe-inspiring; when approached, he looks
benign and mild; and when speaking, he makes earnest and penetrating
speeches. ”

=% three treasures (1 A term from The Book of Master Lao which says
in the 67th chapter, “Here are my three treasures. Stick to them! The first
1s benevolence; the second, frugality; the third, not venturing to be first in

the world. @ A term in Buddhism referring to Buddha, Dharma or the

teaching of Buddhism, and the Sangha or the order.

=% Interpretations of the Three Classics See =% X.
=% Interpretations of the Three Classics A collective name for Wang

Anshi’s three books, i.e. , An Interpretation of the Book of Songs of Mao’s

Version, An Interpretation of the Book of History, and An Interpretation of

R e
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the Rites of Zhou. Sometimes another name New Interpretations of the
Three Classics t1s used and it is often shortened to — 428 in Chinese.
=25 M New Interpretations of the Three Classics See =% Y.

=38 three characters of existence See =#%.

=Bk intent meditation A Buddhist term referring to one of the cultivation
methods, it is also transliterated into — FEH#l and — PE4RE from the Sanskrit
word samadi and translated into %, 1E % and % ¥¥ according to its meaning.

=% three things-in-awe A term from Master Kong who said in Chapter

16 of The Analects, “There are three things that the superior man holds in
awe: the mandate of Heaven, the great man, and the words of sages. ” By
this he meant that everyone should stand in awe and follow the will of the

Supreme Being of the ruling class, the ordinances and instructions of Duke
Zhou and other sages.

=3t three realms A Buddhist concept referring to the realm of sensuous
desire, the realm of form, and the formless realm of pure spirit, which are
the stages in the transmigration of life and death before one reaches the

highest realm of nirvana. It is translated from the Sanskrit word Trilokya or

Triloka.
=5 /> Three realms are but one mind A Buddhist concept which holds

that the realm of sensuous desire, the realm of form and the formless realm
of pure spirit all originate from mind and outside mind there is no other
thing.

=HRF& three refuges See =R {K.

= BRfX three refuges Also translated into “three conversions” or “three
surrenders,” it is 2 Buddhist term referring to the conversion to the Buddha,
the Dharma and the Sangha. Other translations of the term are = JH{& and
=R 7K s which are often shortened to = fR.

=i Three Caves A term of Religious Taoism first used by Lu Xiujing to
refer to the canon of all Taoist scriptures. Lu examined and distinguished
1228 Taoist scriptures, including precepts, ceremonies, alchemical drugs.,

and charms and talismans, and divided them into three caves. He thus laid
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the basis for the divisions of Taoist canon.

=44 theory of the Three Sequences Sometimes also known as the theo-
ry of the Three Beginnings, the theory, as Dong Zhongshu’s philosophy of
history, consists of the Black Sequence, the White Sequence, and the Red
Sequence. The three follow one another and revolve in endless cycles, and
human history circulates in the same way. When the emperor of a new dy-
nasty comes to throne he will change the beginning of the year. For in-
stance, the Xia Dynasty constituted the Black Sequence, for, according to
Dong, among the Three Sequences, the Black comes first, and its year be-
gan with the first lunar month. The Shang Dynasty constituted the White
Sequence and its year began with the 12th month. The Zhou Dynasty con-
stituted the Red Sequence and its year began with the 11th month. Besides
this, the new ruler will assume a new title and change the color of the offi-
cial clothing, so as to follow the will of Heaven. But these changes are not
fundamental ones. The fundamental principles which Dong called the Way
remain wholly as they were before. So he said, “The great source of the
Way is Heaven. Heaven does not change, nor does the Way. ”

=83t On the Three Dilapidations A treatise written by some Taoist in
the name of Zhang Rong in the Kingdom of Qi of the Southern Dynasties. It
was thus entitled because the author denounced that Buddhism could only
bring about the dilapidation of the country, family and one’s cultivation.
=5k Sanyuan Scheol A school represented by Wang Shu of the Ming
Dynasty. It was thus called because Wang and most of his disciples were na-
tives of Sanyuan of Shaanxi Province. Having very few of their own original
views and doctrines, the school mainly inherited the theory of the Cheng
brothers and Zhu Xi. The other chief members of the school were Ma Li,
Han Bangchi, Yang Jue, and Wang Zhishi.

=3Z three vehicles A Buddhist concept to refer to the three ways to carry
living beings across samsara to the shores of nirvana. The three are styled
the small vehicle, the middle vehicle and the great vehicle, or sometimes

they are defined as that of the hearer or obedient disciple, that of the en-




= 33

lightened for self, and that of Bodhisattva. The first two are usually de-
scribed as the small vehicle because the objective of both is personal salva-
tion and the third as the great vehicle, because its objective is the salvation
of all the living.

=% 1F Three Commentaries on the Book of Songs A collective name of
Lu’s Commentary on the Book of Songs,Qi’s Commentary on the Book of
Songs and Han’s Commentary on the Book of Songs. Though a little different
in their interpretation, all of them belonged to the Modern-Script School.
=38 three Neo-Taoist doctrines A term used to refer to the doctrine that
music has in it neither grief nor joy, the doctrine that speech is the full ex-
pression of ideas, and the doctrine on nourishing life, which were repeatedly
discussed by the Neo-Taoists of the Wei-Jin period.

=X three worries A term from The Book of Master Mo. In Chapter 32,
he said, “The common people have three worries: The hungry have no
enough food; the cold have no warm clothes; and the tired cannot get rest.
These three are the great worries of the common people. ”

=¥ harmonious combination of the threefold truth Also translated
into  “complete integration of the three truths,” it is one of the essential
doctrines of the Tiantai School of Chinese Buddhism. Sometimes it is also
called [B] & = 3% in Chinese. The so-called three truths refer to the three
dogmas: things causally produced are in their essential nature unreal;
though things are unreal in their essential nature, their derived phenomena
are real; but both are actually one and the middle or mean path unites the
two aspects of one reality.

=& 1. Three Pure Heavens A term used by Religious Taoism to refer to
the three highest fairylands. II. Three Pure Worthies Also translated into
Pure Trinity, it is a term used by Religious Taoism to refer to the three
highest immortals who govern the Three Pure Heavens, namely Celestial
Worthy of the Original Beginning, Celestial Worthy of the Sacred Treasure
and Celestial Worthy of the Way and its Virtue.

=% three delusions Also known as “three fallacies” in English, it is a
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term used by Master Xun to criticize three types of misleading arguments. In

The Rectification of Names of The Book of Master Xun, Xun said, “ ‘It is no

shame to suffer insult. > ‘The sage has no love for himself. > ‘When you Kkill

a robber, you do not kill a man.’ These are statements that delude men in

the use of names to bring confusion to names... ‘Mountains and abysses

are on the same level.” ‘It is the emotional nature of man to have few de-

sires, ° ... These are statements that delude men in the use of actualities to

bring confusion to name... °‘An ox is not ox and a horse is not horse.’

These are statements that delude man in the use of names to bring confusion

to actualities. ... All these heretical doctrines and heinous sayings which are

impudently fabricated and which depart from the proper way can be classified

under these three delusions. ”

=1Z three improprieties A term from The Analects. Master Kong said in
the 16th chapter, “There are three improprieties to which they who stand in
the presence of a man of virtue and high station are liable. They may speak
when it does not come to them to speak, which is called rashness. They may
not speak when it comes to them to speak, which is called concealment.
They may speak without observing the mood of their superior, which is
called blindly waffling. ”

=4 three schools of Moism See XK —=JE.

=% three virtues (U One of the nine categories of Grand Norms in The
Book of History. The so-called three virtues, which are actually three char-

acteristics of imperial rule, include the straightening of the crooked, strong

subduing and mild subduing. See 75 LB%. @ A term from The Rites of

Zhou referring to the virtue of perfection, the virtue of intelligence, and the

virtue of filial piety.
=M Three Collections of Buddhist Scriptures Also translated into “Trip-

itaka,” it 1s a term referring to the complete collection of Buddhist litera-

ture. It is thus entitled because it consists of three divisions: the Buddha’s

discourses, the disciplinary rules, and the philosophical treatises.

F&F Gan Ji See T 7.
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F=%= Gan Shi See 3.
FF Yu Ji(? —? ) A Taoist wonder-worker of the Eastern Han Dy-

nasty. Also called Gan Ji and Gan Shi, Yu was a native of Langya(near the
present Linyi, Shandong Province). Some records say that he was the au-
thor of The Scripture of the Great Peace, while others say he was just a

Taoist priest and killed by Sun Ce of Kingdom Wu of the Three Kingdoms

period.
4+ %L Official Rites See {¥%L.

& man of low virtue See -f#.
X Greatness Another term for the Way used by Master L.aoc who said in

the 25th chapter of The Book of Master Lao, “There is something formless
yet complete. It existed before heaven and earth. Without sound or sub-
starnce, it stands alone without changing. It is pervading everywhere and un-
failing. One may think of it as the mother of all things under heaven. I do
not know its name, but have to call it the Way or Greatness. ”

X — great one Also translated into “great unit” by some scholars, it is
the first of the ten paradoxes put forward by Hui Shi. It is in opposition to
the little one or the little unit. In Chapter 33, The Book of Master Zhuang
says, “The greatest has nothing beyond itself and is called the great one; the
smallest has nothing within itself and is called the little one. ”

K—% great unification A term that first appeared in Gongyang's Com-
mentary on the Spring and Autumn Annals, which says, “Why does The
Spring and Autumn Annals speak of ‘the King’s first month? It has refer-
ence to the great unification. >” When Dong Zhongshu of the Han Dynasty
wrote his Memorial to the Throne by a Man of Wise and Virtue Replying In-
quiries by Bamboo Slips, he quoted the sentence and commented, “The prin-
ciple of the great unification in the book is a permanent warp between Heav-
en and earth, and an expression of what is appropriate turning from the past
to the present day. But now what teachers teach is different, people follow
diverse doctrines, the hundred philosophical schools stick to their own theo-

ry though their positions differ from each other’s. ” So he put forward the
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proposal that the Han Empire should discard the hundred schools and re-
spect only Confucianism. That is to say, all the laws, regulations and moral
standards must get to unification. His proposal was soon adopted and put in-

to practice,
A ALHLESE Biography of Master Great Man One of the most influential

proses written by Ruan Ji of Kingdom Wei in the Three Kingdoms period.
The author, with the words and actions of Master Great Man, i.e., Sun
Deng, a recluse, exposed his own attitude towards life and society. He de-
scribed the man who, inspired by Master Laoc and Master Zhuang, mocked
hypocritical scholars by comparing them to fleas and lice in the seat of a pair
of pants who were detained there all their life.

AX K great man Also translated into “true man” or “real man,” it
refers to the ideal personality or character advocated by Master Meng who
says in the 6th chapter of The Book of Master Meng, “To dwell in the wide
house of the world, to stand in the correct position of the world, and to
walk along the great road of the world, to practise his principles for the
good of the people when having realized his desire for office; and when the
desire is disappointed, to practise them by himself; riches and honors cannot
make one dissipated; poverty and mean condition cannot make one swerve;
power and force cannot make one bend oneself. these are the characters of
the great man. ” Here “the wide house,” “the correct position,” and “the
great road”, in fact, are terms figuratively used in place of humanity, pro-
priety and righteousness.

A/ XK Xiahou the Elder and Xiahou the Younger A collective name for
Xiahou Sheng and Xiahou Jian of the Western Han period. See H £ ¥ and
HE.

X /vfRE Both the large and the small are adequate in their nature A
concept of Guo Xiang of the Wei-Jin period, which indicates the methodolo-
gy of his ontology of self-transformation. According to Guo, “If we compare
their forms, Mount Tai is indeed larger than a hair. But if things each con-

form to their nature and fully accept their limitations, then even what is
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large has no superfluity and what is small sutfers no inadequacy. Being satis-
fied with their nature, the hair does not single out its own smallness as
smallness, nor does Mount Tai single out its own largeness as largeness. If
adequacy in one's nature be called great, there would be nothing more ade-
quate in the world than the hair. If adequacy in one’s nature be not called
great, even Mount Tai might be accounted small. This is why it is said, ‘In
all the world there is nothing greater than the tip of an hair, Mount Tai is
small. ' If Mount Tai is small, there is nothing great under heaven; if the

hair is large, there is nothing small under heaven. There is no smallness,

no greatness; no long life, no premature death.... How, then, should

heaven and earth not be equal, or all things not one?”

A/1WH Dai the Elder and Dai the Younger A collective name for Dai De,
the elder and Dai Sheng, the younger. See ®{#& and #{x%.

A+{> 1. Expansion of Mind One of the chapters of Zhang Zai’s A Correct
Discipline for Beginners (see 1I. ). IL. expansion of mind A concept of
Zhang Zai of the Song Dynasty. Zhang held, “By expanding one’s mind one
is able to embody the things of the whole universe. If things are not thus all
embodied, there will be something that remains external to the mind. ” That
1s to say, man should prevent his mind from being restricted to hearing and

seeing alone, and man should view the whole world and try to obtain the

unity between Heaven and man.

AKIGEHR Most skillful seems clumsy A term used by Master Lao who
said in the 45th chapter of The Book of Master Lao, “The most perfect
seems flawed, yet its use can never be exhausted. The fullest seems empty,
yet its use will never fail. The straightest seems bent, and the most skillful
seems clumsy, and the most eloquent seems stuttering. ” According to Lao,

in doing everything one should conform to the natural law, or one cannot

succeed.

K3 £ great generalizing name See 34 554.
X BE Great Unity (D A term from The Book of Rites, one of Confucian

classics. It refers to an ideal society expected by ancient Confucianists. The
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book says in the treatise Evolutions of Rites, “Master Kong said, ‘When the
Great Way prevails, the world will be one community; men of talents,
virtue and ability will be selected, sincerity emphasized and friendship culti-
vated. Therefore, men will not love only their own parents, nor will they
treat as children only their own children. A competent provision will be se-
cured for the aged till their death, employment for the able-bodied, and a
means of upbringing for the young. Kindness and compassion will be shown
to widows, orphans, childless men, and those who are disabled by disease,
so that they will all have the wherewithal of support. Men will have their
proper work and women their homes. People will hate to see the wealth of
natural resources undeveloped, but also not hoard wealth for their own use
alone. They will not hate to exert themselves, but also not only for their
own benefit. Thus, selfish scheming will be repressed and found no develop-
ment. Robbers, filchers and rebels will not show themselves, and hence the
outer doors will not need being closed.”’ This is the Age of Great Unity!”
Later reformists and revolutionaries, such as Kang Youwei and Sun Zhong-

shan accepted the doctrine and started their movements. @) A term used by

Taoism to refer to the highest spiritual realm.

XK[Bl# Book of Great Unity A work by Kang Youwei which indicates
Kang’s outlook on history and world. Begun in 1885, the work was roughly
finished in 1901 or 1902. In 1913, the magazine Unbearing published the
first two parts and the whole work, consisting of 10 volumes, was published
by China Book Company in 1935. Inheriting and developing the theory of
three ages put forward in Gongyang’s Commentary on the Spring and Au-
tumn Annals, Kang maintained in the book that history evolves through
three ages with three rotating phases in each. The three ages are the Age of
Disorder, the Age of Approaching Peace, and the Age of Universal Peace or
Great Unity (see X [A]). Then combining this theory with Darwin’s evolu-
tionism and the Western Utopian thinking, Kang held that China, which
was then in the age of disorder, should try its best to catch up with the

Western countries which were in the age of approaching peace. In the first
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two ages, man’s life is largely a life of suffering, for there exist nine spheres
which are the sources of all sufferings(sece Z LA ). Only the elimination of
the nine spheres can lead the human world to the Age of Great Unity, for up
to that age, the whole world will become a unity —no class distinction, no
racial distinction, no sex distinction or family distinction; love and equality
being prevailed among all sentient beings. And the power to enable the real-
ization of the Great Unity is humanity that means, as Master Meng detfined,
not being able to bear to see the sulferings of others.

XKfE S great similarity-and-difference A concept from Hui Shi, a dialec-
tician of the pre-Qin period. Among the ten paradoxes by Hui Shi that are
listed in The Book of Master Zhuang , the fifth one reads, “A great similari-
ty differs from a little similarity, which is called the little similarity-and-dif-
ference. All things in the universe are in a way similar, in another Way. they
are all different. This is called the great similarity-and-difference. ” Master
Zhuang agreed to the idea. He said in The Book, “If we observe all the
things from the point of view of their difference, even liver and gall are as
different as the State of Chu from the State of Yue. If we observe all the
things from the point of view of their similarity, all things are one. ” In plain
words Hui discussed the general and specific characters of things. And this
paradox could come to the conclusion that “love all things equally, for the
universe is one. ”

A% I great whole Also translated into “great integrity,” it is a term
used by Master Zhuang to refer to heaven and earth, and all things between

them. II. being A term used by Feng Youlan to refer to all things that can

be called “being. ”
X4 Popular Philosophy A work by Ai Siqi. First published in the

1930s, the work was one of the most outstanding books in publicizing Marx-
ist philosophy in easy and plain language at that time. Up to 1948 it had
been published in 38 editions.

A 94E great classifying name See 3£ % 5 545.

K& greater self A concept used in opposition to the smaller self by Mas-
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ter Meng. In the 11th chapter of The Book of Master Meng, he said,
“Those who follow the greater self are superior men while those who follow
the smaller self are inferior men. Here the greater self means the mind, and
the smaller self refers to eyes and ears, that is, the senses of hearing and
seeing. ” To Meng, the mind functions thinking. By thinking, it can get the
right view of things. Eyes and ears cannot think, and are often obscured by
the false appearances of the outside world.

Z B Major Illustrations The title of the 44th chapter in The Book of
Master Mo. It is one of the six chapters that make up The Moist Canon.
Like the other five chapters, this one chiefly discusses some topics of logical
interest, refutes the approaches of the Confucianists and criticizes the points
of view of the logicians such as Hui Shi and Gongsun Long.

A& 1. great mandate A term first used in the 7th chapter Taijia of the
torged Book of History to refer to the mandate of Heaven, especially that en-
dowed to kings and emperors for rewarding the good and punishing the
wicked. II. great law A term used in the 8th chapter of The Book of Mas-
ter Han Fei to refer to regulations and laws.

K5 Great Teacher Also translated by some scholars into Great and
Venerable Teacher, it is the 6th chapter of The Book of Master Zhuang , one
of the most important chapters. According to the chapter, the Way is the
great teacher of heaven, earth and all other things in the universe, for “the
Way has its reality and evidence, but no action or form. It may be transmit-
ted but cannot be received. It can be attained, but cannot be seen. It exists
by and through itself, prior to heaven and earth, and for all eternity. It gave
spirituality to the spirits and to gods, and gave birth to heaven and earth.
Only those who get the Way can be perfect men. ”

K5 Great Learning One of The Four Books. It was originally one of the
treatises in The Book of Rites. Not until the Song Dynasty was it singled out
and became an independent book. Some scholars of the past believed that it
was written by Master Zeng, a disciple of Master Kong; some considered it

a work by Zisi, grandson of Kong, but modern scholars generally thought it
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was a work by Confucianists in the era of the Qin and Han period. As for
the implication of the term “great learning” there are two different views.
One maintains that “great learning” signifies “broad and great knowledge,”
Zheng Xuan of the Han Dynasty being the representative. The other holds
that it 1s the synonym of “senior school” in contrast with the term “junior
school. ” Zhu Xi of the Song period thought, judging from its content, it
could only be taught in senior schools in ancient times. Its main content is
given in the first paragraph of the treatise; “The fundamental doctrine of

The Great Learning is to illustrate illustrious virtue; to renovate the people;

and to rest in the highest excellence.... The ancients who wished to illus-

trate tlustrious virtue throughout the world, first governed well their own
states. Wishing to govern well their states, they first regulated their fami-
lies. Wishing to regulate their families, they first cultivate themselves.
Wishing to cultivate themselves, they first rectified their minds. Wishing to
rectify their minds, they first sought for absolute sincerity in their thoughts.
Wishing to seek for absolute sincerity in their thoughts, they first extended
their knowledge. The extension of knowledge lay in the investigation of
things, ”

KN B eight steps of The Great Learning A term referring to the
eight steps in moral cultivation described in The Great Learning, namely, in-
vestigate things, extend knowledge, be sincere in thought, rectify one’s
mind, cultivate oneself, regulate one’s family, govern well one’s state, and
bring peace to the world. See X7 iH.

KE¥2ZiH fundamental doctrine of The Great Learning A term from the
first sentence of the treatise The Great Learning, which reads, “The funda-
mental doctrine of The Great Learning is to illustrate illustrious virtue; to
renovate the people; and to rest in the highest excellence.... The ancients
who wished to illustrate illustrious virtue throughout the world, first gov-
erned well their own states. Wishing to govern well their states, they first
regulated their families. Wishing to regulate their families, they first culti-

vated themselves. Wishing to cultivate themselves, they first rectified their
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minds. Wishing to rectify their minds, they first sought for absolute sinceri-

ty in their thoughts. Wishing to seek for absolute sincerity in their

thoughts, they first extended their knowledge. The extension of knowledge
lay in the investigation of things. ” In fact these are the gist that the author
would expound in the treatise. Many scholars also call them the three pro-
grams and the eight steps of The Great Learning, which constitute the core
idea 1n the moral cultivation of Confucianism. Almost all Confucian philoso-
phers discussed these ideas in their works.

KE=ZHM three guiding principles of The Great Learning Also trans-
lated sometimes into “three aims of The Great Learning,” “three programs
of The Great Learning” or “three main cords of The Great Learning,” it is a
term referring to the three important aspects of the moral cultivation advo-
cated in The Great Learning. It reads, “The fundamental doctrine of The
Great Learning is to illustrate illustrious virtue; to renovate the people, and
to rest in the highest excellence. ” Of the three aspects, the most important
1s to illustrate illustrious virtue. “To renavate the people” serves “to illus-
trate illustrious virtue. ” And “to rest in the highest excellence” is the most
ideal state or realm that one’s virtue can or should reach.

A %[a] Questions on the Great Learning A treatise on The Great Learn-
ing by Wang Yangming in the question-answer form, for the content was
collected by his students according to their notes taken in class when Wang
taught them the classic. The work is of great importance because it contains
Wang’s basic philosophical views, such as how to enlighten or illustrate il-
lustrious virtue, how to extend the intuitive knowledge, and the relation-
ships between illustrious virtue, renovating the people, and the extension of
the intuitive knowledge.

XM  Argument on the Great Learning A work written by Chen Que in

the early years of the Qing Dynasty. Including the text itself and 20 or more
letters to his friends, the work sharply criticized Zhu Xi for listing The Great

Learning into Confucian classics. Chen maintained that The Great Learning

stresses only knowledge, but not action; so it must be of Buddhism. Chen
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particularly refuted the view that knowledge rests in the highest excellence.
Al  Analysis of the Great Learning A work by Li Gong of the Qing
Dynasty. In four volumes, it is one of the theoretical works of Yan Yuan
and Li Gong School. According to Li, what the ancient sages taught was
simply how in concrete terms to passess the six virtues, practise the six pat-
terns of conduct, become proficient in the six arts. As to the famous term
“Investigation of things,” Li asserted it means nothing more than the con-
crete practice of the above-mentioned activities. It does not mean, as Zhu Xi
interpreted, cultivating one’s mind and nature. He maintained that Zhu Xi’s
interpretation was nothing but empty illusion of Buddhism.

K% 1. Great Classic A term used to refer to The Spring and Autumn
Annals. 1I. great classics One of the terms in the Tang and Song dynasties
to divide Confucian classics according to their numbers of characters. In the
Tang Dynasty, The Book of Rites and Zuo’s Commentary belonged to the
great classics; The Book of Songs, The Rites of Zhou, and Ceremonies and
Rituals to the medium classics; The Book of Changes, The Book of History,
Gongyang’s Commentary and Guliang’s Commentary to the small classics. In
the Song Dynasty The Book of Songs, The Book of Rites, The Rites of
Zhou, and Zuo’s Commentary were regarded as the great classics while, The
Book of History, The Book of Changes, Gongyang’s Commentary, Guliang’s
Commentary, and Ceremonies and Rituals as the medium classics. In the

reign of Hui Zong of Song, The Book of Master Zhuang and The Book of

Master Lie were regarded as the small classics.

A# major cause A term used in Canon (I) of The Book of Master Mo in
opposition to the minor cause. According to Canon, *A minor cause is one
with which something may not necessarily be so, but without which it will
never be so, for example, a point in a line. A major cause is one with which
something will of necessity be so, and without which it will never be so, as

in the case of the act of seeing which results in sight. ”

& fiT great evolution See XfF2Z¥.
X7 Interpretation of the Great Evolution A writing by Wang Bi of
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the Three Kingdoms period, which interprets the numbers of the great evo-

lution. See X i~ ¥1.

A $T2Z3 numbers of the great evolution Also translated into “numbers
of the great expansion,” it is a term from The Book of Changes. In Append-
ed Judgements(l), it says the numbers of the great evolution make 50, of
which 49 are used. Kong Yingda of the Tang Dynasty quoted what Jing
Fang of the Han period had said: “50” refers to 10 days, 12 periods of hours
and the 28 constellations. Some modern scholars hold that the term comes
from another sentence of the same text; The heavenly numbers amount to
25, and the earthly to 30. So the numbers of heaven and earth together
amount to 55. For the convenience of its expression, people usually say 50.
Wang Bi of the Three Kingdoms period maintained that “one” symbolizes
“nonbeing” and 49 symbolizes heaven, earth, and all things in the universe.
Anyhow, in ancient China it was maintzined that the numbers could evolve
and deduce all the transformations and changes in the universe.

X HRi¥ Counsels of Great Yu One of the treatises in The Book of Histo-
ry. It is famous because of the so-called sixteen-character mind-to-mind in-
struction. See -} 75F L% and 1H .

AKE greatsound Also translated into “great music,” it is a term used by
Master [Lao to exemplify the Way. Lao said in the 41st chapter of The Book
of Master Lao, “The great sound seems soundless and the great form seems
formless. The Way always conceals itself without a name, but it is the Way
alone that helps and brings them to fulfilment. ”

X3 great beauty A term used by Master Zhuang to imply the Way in
The Book of Master Zhuang, which says in the 22nd chapter, “Heaven and
earth have their great beauties but do not speak of them; the four seasons
have their clear-marked regularity but do not discuss it; all things have their
principles of growth but do not expound them. Sages seek out the beauties
of heaven and earth and master the principles of all things. Thus perfect

men do not act and great sages do not move — they have perceived the Way

of heaven and earth. ”
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4t Great Admonition Also translated by some scholars into Great An-
nouncement,it is one of the chapters of The Book of History. When King Wu
had deceased, King Cheng was still a child. Guan Shu, Cai Shu and Wu
Geng rebelled. The Duke of Zhou, out of his loyalty to the Zhou Empire,
decided to suppress the revolt. But some feudal lords and high officials were
quite nervous before the rebels’ strong forces. The Duke of Zhou made this
Great Admonition to encourage and persuade them.

s 3 Great Vehicle School A term translated from Mahayana and refer-
ring to one of the two main Buddhist schools established in the 1st century
in India, the other being the Small Vehicle School or Hinayana. With the
enormously elaborated and sophisticated development of primitive Bud-
dhism, the school received its chief growth in the countries north and north-
east of India, Central Asia, Japan and China. According to the school, nei-
ther does self or ego exist, nor do the hypothesized dharmas and skandhas;
and the being who seeks Buddhahood should seek it altruistically. It asserts
that all living beings have Buddha-nature and can attain Buddhahood. The
main scriptures the school follows are Avatamasaka Sutra, Prajna Suira,

Lotus Sutra, Nirvana Scripture, and Sukhavativyuha Sutra.
A EAHR Sect of Being of the Great Vehicle School See Hj il 7 JK.

* 2R Sect of Nonbeing of the Great Vehicle School See 5.

K EEPHiiC Buddhist Records of the Western Regions in the Tang Dynasty
A work compiled by Bian Ji on the basis of Xuan Zang’s account. In 12 vol-
umes, the work, which was completed in 646, gives a vivid description of
138 cities , regions or countries that Xuan Zang traveled to or heard about in
his quest of Buddhist sutras. It is not only valuable in the study of the devel-

opment of Buddhism, but also important in the study of history and geogra-

phy of the central and southern Asia.

PG 5K %= = 4% Biographies of the Eminent Monks of the Great Tang
Dynasty Who Studied Buddhist Scriptures in the Western Regions A work

by Yi Jing of the Tang Dynasty. In two volumes, the work, usually short-
ened to Biographies of the Eminent Monks Who Studied Buddhist Scriptures
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in the Western Regions or Biographies of the Eminent Monks Who Studied

Buddhist Scriptures, records stories of over 60 monks who went to India to

study Buddhism.

K great principle
Way. Master Zhuang said in the 17th chapter of The Book of Master

(1 A term used by Taoists to refer to the Great

Zhuang, “You can't discuss the ocean with a well frog — he’s limited by the
space he lives in.... Now you have come out beyond your banks and borders
and have seen the great sea — so you have realized your own pettiness.
From now on it will be possible to talk to you about the great principle. ”
(2 A term used by the Yin-Yang School to refer to the yin and yang forces.

Master Guan said, “Yin and yang are the great principle of heaven and

earth. ”
K#¥ 1. Great Symbolism A term from The Book of Changes, referring to
the commentaries on the diagrams of the 64 hexagrams. See £{%. II. Great

Form A term irom the 35th chapter of The Book of Master Lao which

means the Way.
A #MBH great pure illumination/enlightenment A term used by Master

Xun to refer to the excellent cognitive state of one’s mind. Xun said in the
21st chapter of The Book of Master Xun, “Emptiness, unity and quiescence
are the qualities of the great pure illumination. ”

AiH Great Way A term from The Book of Master Lao which says: The
Great Way pervades everywhere; it can go left and right. Actually it has just

the same meaning as the Way does.

I Great Declaration See T E.
K 1. great virtues A term used by Zixia to refer to great moral princi-

ples that people should follow in opposition to small virtues. He said in the
19th chapter of The Analects, “One should never transgress the boundaries
of the great virtues, but it need not be very stiff in the small virtues.” II.
great attribute A term from The Book of Changes, which says in Appended

Judgements(d ), “The great attribute of heaven and earth is the giving and

maintaining life, ”
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%M Book of Rites by Dai the Elder Also translated into The Book of
Rites of Elder Dai or Elder Dai’s Record of Ritual by some scholars, the
work was compiled in 85 chapters by elder Dai, Dai De in the 1st century on
the basis of The Book of Rites compiled in 130 chapters by Liu Xiang. It was
a collection of writings on rites and ceremonies of the pre-Qin period. Then
it was reduced by Dai De’s nephew Dai Sheng from 85 to 49 chapters, which
is called The Book of Rites by Dai the Younger and now known as The Book
of Rites. It is also called in Chinese KX $Li2. See *LiC.

M 2LiC Book of Rites by Dai the Elder See KX #iC.
AREL2 Complete Collection of Buddhist Scriptures Also translated into

Great Tripitaka Literature, Tripitaka, or Buddhist Canons, it is a series of
Buddhist scriptures. Referring to those in Chinese translation at first, now
the title covers Buddhist literature in any language. It mainly consists of
three divisions of Buddhist doctrines; the Buddha’s discourses, the disci-
plinary rules, and philosophical treatises. Records have it that in the Tang
Dynasty, it included 1076 works in 5048 volumes, but to each edition new
works would be added.

FEK25% A+ Wan's Five Books on Confucian Classics See &% H 3.
& Wan Biao (1498 —1556) A Ming scholar whose style and literary
names were Minwang and Luyuan (Deer Garden). Coming from a military
officer’s family Wan succeeded his father as an assistant commander, and in
1520, passing the imperial military examination, he became a Military Pre-
sented Scholar, but he also showed great interest in scholarly pursuits, mix-
ing his military activities with literary and philosophical achievements. He
was quite versed in Confucian classics and was one of Wang Yangming
School of Zhejiang. He laid great emphasis on the investigation of things and
held the most important is the investigation of matters of the mind so as to
illustrate it by sweeping away all material desires. The principal works he
left behind are Writings of the Deer-Sporting Pavilion and Selected

Essays of Luyuan.
F¥—; All things are one horse See K #i—%5.
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F—FF All things are equal See FFHJit.
I tiBHmMmMmpPE All things connote the yin and yang forces
sion from the 42nd chapter of The Book of Changes, which shows that Mas-

ter Lao had tenderly realized the universality of contradiction in things.

An expres-

FTHE ETIE Al things are already complete within us A quotation
from the 13th chapter of The Book of Master Meng , which says, “All things
are already complete within us. There is no greater delight than to find sin-
cerity on self-examination. If one acts with a vigorous effort at altruism
when he seeks for humanity, nothing will be closer to him. ” Modern schol-

ars usually maintain that it is an idealistic concept of Master Meng in episte-

mology.
eI ® Al things make a gradual, not sudden, evolution
philosophical argument put forward by Yan Fu in his treatise On Politics,

A

which shows that Yan, thinking that gradual evolution was a law in the uni-
verse, was for social reform, but against social revolution.

B ERER  AH things are products of consciousness One of the main doc-
trines of the Yogachara Sect of the Great Vehicle School of ancient India and

of the Consciousness-Only School of China, for they maintain what people
call the “ego” and “dharmas,” or things has only a false basis and lacks the
real nature of their own; their manifestations are all mental representations
dependent upon the evolutions of consciousness.

X Wan Zhang @ (2 —? )One of the disciples of Master Meng. Com-
ing from the State of Qi of the Warring States period, Wan is said to have
written part of The Book of Master Meng since he was the very person who
asked the most. (2) The title of the ninth and tenth chapters of The Book of
Master Meng. In it, Wan Zhang and Master Meng mainly discussed the
problem of the succession of sovereignty, thinking that sovereignty was giv-
en by Heaven.

B RrX Wan Sida(1633—1683) A scholar of the Qing Dynasty, whose
styled and literary names were respectively Chongzong and Powong (QOld

Limp Man). A native of Zhejiang and a disciple of Huang Zongxi, he took
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no interest in the imperial examinations, conceiving it his duty to elucidate
Confucian classics, particularly the three books about rites and The Spring
and Autumn Annals. The works he left behind are Miscellaneous Notes in the
Study of the Spring and Autumn Annals, Queries in the Study of the Rites of
Zhous A Discussion on Ceremonies and Rituals, etc.

FRE Wan Sitong(1638—1702) A scholar and historian of the Qing Dy-
nasty, whose style was Jiye. Like his elder brother Wan Sida, he was also a
disciple of Huang Zongxi, shared Huang’s interest in the field of history and
became one of the outstanding members of the so-called Eastern Zhejiang
School. He worked 13 years or so in Beijing for the compilation of A History
of the Ming Dynasty. His other works are Collected Essays and Poems by
Shiyuan, and Scholars of Various Confucian Schools which deals with the
lives of Confucian philosophers of various schools.

S5WLER#EIZH Letter to Break off Relations with Shan Juyuan A letter

written by Ji Kang to Shan Juyuan who recommended Ji as one of official
candidates. In it, Ji refused the recommendation and listed his reasons, say-
ing that he enjoyed an unconventional and unrestrained life which was not
proper for an official; what was more, he constantly condemned King Tang
and King Wu and belittled the Duke of Zhou and Master Kong, and acted
against the rituals and ceremonies that Confucians followed faithfully. .
A natural powers Also translated into “capacity,” “capability,” “abili-
ty,” it is a term referring mainly to natural endowment and capacity, i.e. ,
the raw material, the stuff that enables one to perform, in Chinese philoso-
phy. When Master Meng held human nature was good in the 11th chapter of
The Book of Master Meng, he continued; “If some men do what is not goed,
the blame cannot be imputed to their natural powers. ” In his mind natural
powers of men should be in conformity with human nature and good, too.
For the fact some people sometimes do something evil, the objective envi-
ronment should be blamed. “In good years most of children are good, while
in bad years most of them abandon themselves to evil. It is not owing to

their natural powers conferred by Heaven that they are thus different. ”
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Wang Chong of the Han Dynasty thought the nature of some people is good
and that of others is bad, so those who have a good nature have good natu-
ral powers, and those who have a bad nature have bad natural powers. They
held that both human nature and natural powers are inborn. Cheng Y1 of the
Song Dynasty matntained that “human nature derives from Heaven, while
the powers derive from material force. If the force is clear, the powers are
also clear; if the force i1s turbid, the powers are also turbid.” Some later
scholars maintained that the powers are obtained after one’s birth.

A4 natural powers and nature (of man) See A" and .

A4 @A four essential relationships of natural powers and nature (of

man) One of the propositions covered in their pure conversations by
philosophers of the Wei-Jin period, which refers to the similarity, the differ-
ence, the unity, and the separateness of natural powers and nature of man.
ZA 1G] similarity of natural powers and nature (of man) See A #:J0Z%.

A4S  unity of natural powers and nature (of man) See A ¥ Q7.

A SR difference between natural powers and nature (of man) See A
1.

A RE difference and similarity of natural powers and nature (of man)

It refers to the opposite views on the relationships between natural powers
and nature of man. Those who were for the idea of similarity and unity of
natural powers and nature of man held that human nature determined natural
powers, while those who were for the idea of difference and separateness of
human nature and natural powers maintained that there was not necessarily

any connection between the two things.

A 1&B separateness of natural powers and nature (of man) See A #:[0
Z:

A 1% natural powers and emotions Two concepts of Neo-Confucianism of
the Song Dynasty, the relationship between which was often discussed by
scholars of the Song, Ming and Qing dynasties. Zhu Xi of the Southern

Song Dynasty held that they were quite close, saying, “Emotions and natu-

ral powers are in fact very close to each other. But emotions are resulted
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from their encounter with external things.” Yan Yuan of the Qing Dynasty
maintained that the four virtues — humanity, righteousness, propriety and
wisdom — are called nature; when externally manifested, they become emo-
- tions; and that natural powers or capacity are that which manifested one’s
nature in emotions; so it is the power of the four virtues. See A and 1#.
FETFR  wisdom of the high class and the stupidity of the low class Con-
cepts of Master Kong’s apriorism, which come from the quotation “The wis-
dom of the high class and the stupidity of the low class cannot be altered. ”
According to Kong the high class is born with knowledge while the low
class cannot acquire knowledge even by hard work.

t# %k Shangcai School A philosophical school of the Song Dynasty
represented by Xie liangzuo, a native of Shangcai, Henan Province and one
of the disciples of the two Cheng brothers. Xie was true to the spirit of his

teachers in discussing the basic Neo-Confucian concepts like humanity, sin-

cerity, and the proper way to investigate things. See i B /4.
+#ZiEFR Recorded Conversations of Master Shangcai A work that
records conversations of Xie Liangzuo who was a native of Shangcai of
Henan. In three volumes, it was edited successively by Zeng Tian, Hu An-
guo and Zhu Xi. Following the theory of the Cheng brothers, Xie, in the
work, advocated the exhaustive extension of principle, for in the world,
principle exists everywhere and dominates everything. He also argued that
humanity is the principle of Heaven.

{8 man of high virtue A term used in opposition to “a man of low
virtue” in The Book of Master Lao, which says in Chapter 38, -“The man of
high virtue does not reveal himself as a man of having great virtue. He is
truly a man of virtue. The man of low virtue fears the loss of virtue. As a
matter of fact, he has no virtue. ” What Master LLao wants to express is that

virtue is also a thing of naturalness and cannot be gained through one’s de-

liberate efforts.

tJE & Shan Juynan See |l]%.
IUHi 0 Mountains produce mouths One of the 21 paradoxes of the Dialec-
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ticians of the Warring States period listed in The Book of Master Zhuang.

This argument , based upon the principle of similarity , means that moun-

tains may become things that have mouths though they have no mouths now.

Ll % Shan Tao (205 — 283) One of the Seven Worthies of Bamboo
Groves. Styled Juyuan, Shan was a native of Huaixian County, Henei Pre-
fecture (the present Wuzhi County, Henan Province). Beginning his official
career at the age of about 40 he was once minister of personnel and educa-
tion, and became one of the three dukes of the Jin Dynasty. He enjoyed very
much The Book of Master Lao and The Book of Master Zhuang and was
much versed 1n them.

L4 Classic of Mountains and Rivers A book of geography of ancient
China. It, however, includes many stories about history, geography, reli-
gion, medicine, customs and mythology.

13 Mountains and abysses are on the same level One of the ten para-
doxes of Hui Shi or Deng Xi. The Book of Master Xun reads, “Heaven and
earth are near and mountains and abysses are on the same level. ” The Book
of Master Zhuang reads,“The heaven is as low as the earth; mountains are
on the same level as marshes. ” By saying this, he wanted to tell that the
high and the low are relative.

M righteousness One of the most essential and important terms in Chi-
nese philosophy. It refers to the conformity of one’s thought and action to
Confucian moral principles. Master Kong and Master Meng considered it the
highest standard of behavior of a superior man and were resolutely opposed
to the idea that righteousness and profit should be coupled with each other,
as Master Mo thought. See N H| 7 3.

MZ YiXuan(? —867) A Buddhist master and founder of the Linji Sect
of the Tang Dynasty. A famous master, Yi Xuan was posthumously titled
Hui Zhao. He developed in a way some doctrines o-f the Chan Buddhism. He
taught his disciples not to cling to or rely on anything subjective or objec-
tive. If they really did not depend on anything, they would have nothing to

be stripped of and would directly enter the Buddha stage. He also instructed
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them not to cling to the teaching and concurrent cause but only to recognize
their “self” in order to distinguish and snatch away their attachments when
receiving them later. If one is free from both ego and things, he is ready to
leap over the sea of mortality.

M #H|Z ¥ distinction between righteousness and profit A controversy on
righteousness and profit and their relationship carried on throughout the his-
tory of Chinese philosophy. Righteousness means what one thinks and does
should be in great agreement with moral, especially Confucian moral princi-
ples while profit or utility means that one must gain something for what one
does. Master Kong was firmly against the idea that righteousness is prac-
tised with an eye to one’s gain or material return. He said in The Analects,
“The superior man knows righteousness while the inferior man knows only
profit. ” He considered righteousness one of the noblest standards of the su-
perior man. And one should do what he ought to do without the considera-
tion of any profit, or he must be a so-called inferior man. Master Meng fol-
lowed the idea and even went farther. On the contrary, Moists, especially
the Later Moists, tried to identify righteousness with profit, though they al-
so honored righteousness. The Book of Master Mo says, “Righteocusness
consists in doing profit. 7 So righteousness and humanity and practical ad-
vantages can be well wedded together. The Legalists paid more attention to
profit. They maintained that profit is the central concern of people. So they
advised the rulers to govern the state by meting out rewards and punish-
ments. Since the Song Dynasty discussions and controversy about the rela-
tionship between righteousness and profit became even more heated. The
Cheng brothers and Zhu Xi thought of righteousness as the principle of
Heaven and profit as selfish desires. So profit should be denied, and even
eliminated. But Ye Shi, a Southern Song philosopher, advocated the identi-
fication of the two, saying, “Without profit, righteousness is nothing but
nonsense. > In the Qing period, the two opposite views were still a subject to

be hotly debated about.
X, fl{f Righteousness consists in doing profit An ethical proposition
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of Later Moism. The 43rd chapter Exposition of Canon(f ) in The Book of
Master Mo reads, “Humanity consists in showing love; and righteousness in
doing profit. ” That is to say the Later Moists argued that only those actions
and businesses that conform to righteousness could bring about profit.

M4 YilJing(635—713) A Buddhist monk of the Tang Dynasty. Yi,
whose lay name was Zhang Wenming, was a native of Qizhou (the present
Licheng, Shandong Province) or Fanyang (near the present Beijing). He
went to India in 671 and came back to Luoyang in 695 with a great number
of Buddhist scriptures. Yi translated, since then, these scriptures and be-
came one of the four great translators of Buddhist scriptures. His main
translations are Buddha-Avatamasaka Sutra, Suvarnaprabhasottama Sutra
and so on. His own writings include The Record of the Buddhist Practices
Sent Home jfrom the Southern Sea and Biographies of the Eminent Monks of

the Great Tang Dynasty.
M principle (D A term used to refer to principles which were popularly

proper for all men, such as sincerity and faithfulness. @) A term usually
used by Neo-Contucianists to refer to the study of nature and mind since the

Song Dynasty.
MHEZM nature of principle Ancther way to term the nature of Heaven

and Earth. See X #i Z ¥E.
NHE 25 philosophy of principle Another way to call Neo-Confucianism

of the Song and Ming dynasties. See %%,
A duration A term of Later Moism which comes from The Book of Mas-

ter Mo. In the chapter of Canon(/ ), it says, “Duration is what pervades dif-
ferent times. ” In its Exposition, it says, “Duration is what unites and con-
nects past and present, morning and evening. ” Here duration refers obvious-
[v to the concept of time, and the infinity of time is comprised of finite and

specific time.
28R KL  Flood Stories of the Mexie Nationality See =

J"¥& ]k  Guangping Scheol A philosophical school headed by Shu Lin of

the Southern Song Dynasty. It was thus called because Shu’s literary name
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was Master Guangping. In philosophy, the school laid great stress on the

cultivation of the subjective self and one’s own mind. They argued that the

innate knowledge is the basis of one’s cognition. The other chief members

include Li Yuanbai and Shu’s five sons.

J"SAHBR 3£ Expanded Collection of Essays on Propagating the Light
work compiled by Dao Xuan of the Tang Dynasty. In 30 volumes, the work,
actually a supplement to Collected Essays on Propagating the Light, records

about over 130 monks and lay Buddhists from the Northern and Southern

A

Dynasties to the Tang Dynasty, about the rise and fall of Buddhism in Chi-
na, and discussions on Buddhist theories and principles. See 18 E.

J-BB&ic Miscellaneous Notes of Guangyang A work of five volumes by
Liu Xianting of the Qing Dynasty. Edited by Liu’s disciple Huang Yuehu,
the Notes include various subjects, the philosophical being one of them. It
can be taken for reference in the study of Liu’s thought and the trend of

scholars in the early Qing Dynasty that the study of Confucian classics

should be for practical purposes.

J"IR4% Guangzheng Stone Classics See &7 4.
P 1. Master Shi See P'#7. II. Book of Master Shi A book written

by Master Shi. Tradition has it that it consisted of 20 treatises, but the orig-
inal edition was lost long ago. Now only some of them are included in some
collections.

P {2 Shi Jiao (390—7330 BC) Alsoc called Master Shi, Shi, from the
State of Jin or the State of Lu, was a Legalist scholar and a faithful follower
and assistant of Shang Yang in the reform. After Shang was killed, he es-
caped to the Shu area. He held that the early Kings should not be modeled
on any more and Master Kong’s doctrine should be given up, and rewards
and punishments should be meted out to people according to their contribu-
tions to the state. The Book of Master Shi was the collection of his writings.
See P F.

P B corpse-like stillness A term used by Master Zhuang to refer to the

stillness of the outward appearance. According to Zhuang, outward stillness
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implies the movement of a flying dragon; silence implies thunders; inaction

implies regulation of all things.
CBiAZ. 2B F A Do not do to others what you do not want done to

yourself One of Master Kong’s ethical ideas and also a concept of Kong’s

altruism.

CARIIMiLA.C8REMEA Wishing to be established himself one should
also seek to establish others; wishing to be developed himself, one should

also seek to develop others One of Master Kong’s ethical ideas. According

to Kong, a man of humanity should be thoughtful to others and it is part of

the content of humanity.
BH Wei Jie(286— 312) A well-known scholar and Neo-Taoist of the

Western Jin Dynasty, who was conversant with The Book of Changes and

The Book of Master Lao and contributed to the development of the so-called

learning of the Mystical School.

P8 Wei Yang See P88,
JIfj2% analogy between a knife and its keenness An analogy made by

Fan Zhen of the Southern Dynasties. Fan was strongly opposed to the idea
about soul of Buddhism. In his work On the Destructibility of the Soul, Fan
said, “The body is the substance of the soul; the soul is the function. The
relationship of the soul to its substance 1s like that of keenness to a knife,

while the relationship of the body to its function is like that of a knife to

keenness. What is called keenness is not the same as the knife, what is

called the knife is not the same as keenness. Nevertheless, there can be no

knife if the keenness is discarded, nor keenness if the knife is discarded. ”

Fan used this convincing analogy to show that the soul cannot remain if the

body of a man is annihilated.

/h— little one See J—.
Hh =1  three small ages The philosophy of history of Kang Youwei.

Kang accepted and developed the theory of Three Ages (see = i) of

Gongyang’s Commentary on the Spring and Autumn Annals. He maintained

each of the three ages can further be divided into three small ages. These "
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three can further be extended into nine ages, then 81, then thousands, and
then innumerable ages.

I FFLIC  Notes of the Caution Study Compiled chronologically by Gu
Xiancheng of the Ming Dynasty, it is a book chiefly containing Gu’s notes in
study and records of his answers to questions by his disciples. In the book,
he thought much of the Cheng brothers and Zhu Xi, but little of Wang
Yangming and Buddhism. According to him, the fundamental principle was
nothing but the goodness of nature.

/hEX, small completion (1) Also translated into “little accomplishment,” it
is a term from The Book of Changes which says in Appended Judgements
(/), “It takes 18 changes to form a hexagram. The formation of the eight
trigrams constitutes the small completion. ” That is to say, the formation of
the eight trigrams is only the early stage; and the formation of the 64 hexa-
grams symbolizes all things in the universe. 2 A term used by Master
Zhuang to refer to humanity and righteousness, who said in On the Equality
of Things of The Book of Master Zhuang, “The Way is obscured by small
completion. Speech is obscured by eloquence. ”

/Nal®  little similarity-and-difference See X [d] 5.

/IME  smaller self See A&,
/NEX Minor IHustrations The title of the 45th chapter of The Book of

Master Mo, which is one of the six chapters that make up Moist Canon. This
chapter concentrates a large part on the discussions of dialectic, such as pur-
pose s function and methodology. The purposes and functions are as follows:
to distinguish between right and wrong; to distinguish between ordered and
disordered government; to distinguish between similarity and difference; to
examine names and actualities; to differentiate between beneficialness and
harmfulness; and to settle what is uncertain. As for the methods, there are
seven: probability, hypothesis, imitation, comparison, parallel, analogy,
and extension.

/JNEEER small country with few inhabitants The ideal society advocated
by Master Lao, who said in the 80th chapter in The Book of Master Lao,
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Though there might be

boats and carriages, no one would go in them. Though there might exist

weapons of war, no one would drill with them. Let people return to the use

of knotted cords. ... The neighbouring state might be so near at hand that

one could hear the cocks crowing in it and the dogs barking, but the people

would grow old and die without ever having been there.”

J\H petty knowledge A term used by Zhang Zai to refer to the visual and

auditory knowledge. See . [H 2 4.
/&% small classics See K22 L.

X minor cause See K.
/ZNJE Small Vehicle School Hinayana in Sanskrit, it is one of the two main

Buddhist schools started in the lst century in India, the other being the
Great Vehicle School. The school. which emphasizes individual salvation
and negates the reality of permanent self and things, continues in Ceylon,
Burma, Sitam, and Cambodia, hence is known as the Southern Buddhism.
/PR Small Symbolism A term from The Book of Changes, referring to
the commentaries on the lines of the 64 hexagrams. See £ {%.

/\FE Minor Prosperity Also translated into “Small Tranquility” by some
scholars, it is a term from The Evolution of Rites. It referred to an age next
to the Age of Great Unity. According to the treatise, in the Age of Minor
Prosperity the Great Way fell into obscurity; the world was divided into
families; each loved but his own parents and treated as children only his own
children; people accumulated wealth and exerted their strength for their own
advantage. So in such an age people must be restrained with rites though the

society was in a relatively good order. The period of Yu, Tang, and Zhou

belonged to the Age of Minor Prosperity. See X [d].
/N8 small virtues Small moral principles that may be followed somewhat

unstiffly. See K f&.

/["\#i2 Book of Rites by Dai the Younger See X #(iC and %LiC.

/M #L1C Book of Rites by Dai the Younger See A EiC.

KB ZRAER Shadow of a flying bird never moves One of the 2] argu-
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ments of the Dialecticians of the Warring States pertod recorded in The Book

of Master Zhuang.
)% icHE Notes in the Study of Ancient Learning A work by Ye Shi of

the Southern Song Dynasty. In 50 volumes, the work contains Ye’s com-
ments on the classical books and scholars of the past dynasties. It is greatly
characteristic of Ye’s critical spirit. In it, Ye criticized some of the views of

Master Lao, Master Meng, the Cheng brothers, Zhu Xi and some of Taoism

and Buddhism. Meanwhile he stressed the importance of utility.

L8P Ma Danyang(1123—1183) A Taoist priest of the Jin period. A
disciple of Wang Chongyang, Ma, a native of Ninghai(the present Muping,
Shandong Province), was one of the eminent masters of the Perfect Realiza-
tion School and the representative of the 2nd generation of the school. After
the 7th generation, the school split into various sects, and Ma was wor-
shiped as the founder of the Immortal-Encountering Sect. His main works
are An Anthology on Gradual Enlightenment and A Precious Anthology from
the Dongxuan Tradition.

588 Horse has eggs One of the 21 paradoxes of the Dialecticians of the
Warring States period listed in The Book of Master Zhuang. This ar-
gument, based on the similarity principle of Hui Shi, means that it might
have or may become an oviparous creature from the view of evolutionism,
though it is an viviparous one now.

O B fE Biography of Marx A work by Li Ji. In three volumes, the
work was published, volume by volume, in 1926, 1930 and 1932. It made

an account of Marx’s life, his theory, and his works. It exerted great influ-

ence in the 1930s and the 1940s.
OE BT  Marx's Philosophy on History A treatise written by

Li Dazhao in 1920, which briefly introduced historical materialism of Marx.

O 544 Marxist Doctrines A treatise written by Chen Duxiu and
published in New Youth on July 1, 1922. In four parts, it introduced Marx-

ist theories of surplus value, historical materialism, class struggle, and the

dictatorship by labourers.
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OF BENAIHLIE  Criticism of Marxist Doctrines An article written by
Huang Lingshuang and published in New Youth in May, 1919. From the
standpoint of anarchism, the article criticized the three components; histori-
cal materialism, Marxist economic theories and scientific socialism.

D BEHHTS  Society for the Study of Marxism Also known in Eng-
lish as “Research Society of Marxism,” it is a research society established on
November 17, 1921 by Deng Zhongxia and other 18 students of Beijing Uni-
versity. Guided by Li Dazhao, it publicized Marxism and organized students
to study Marxist works. Later many workers also joined it. It lasted to the
end of 1925.

R  Ma Jian(1906 —1978) Styled Zishi, Ma Jian, a native of Gejiu of
Yunnan Province, was a scholar from the Hui Nationality. He studied in
Egypt from 1931 to 1939. Back to China in 1939, he began his teaching ca-
reer as a professor in Beijing University. He translated many works from
Arabic into Chinese, chief ones being The Koran, A History of Islamic Phi-
losophy, Philosophy of Islam, and A Comprehensive History of Arab.

3 Ma Zhu(1640—1711) A scholar of the Hui Nationality of the tran-
sitional period from the Ming to the Qing Dynasty. Styled Wenbing and lit-
erarily named Zhongxiu, Ma was a native of Jinchi (the present Baoshan,
Yunnan Province). He was well versed in Islamism, Buddhism and Confu-
cianism and once taught Neo-Confucianist learning of mind and nature. His
most famous work is Islamic Guide.

L Ma Jianzhong (1845—1900) A reformer and scholar of the late
Qing Dynasty. Styled Meishu, Ma was a native of Dantu of Jiangsu (the
present Zhenjiang, Jiangsu Province). In childhood he, as others, learned
Contucian classics. Later, when he saw the Western powers repeatedly bul-
ly China, he began to study Western science and technology in the hope to
make China strong. In 1876 he went to France and studied there for a few
years. On the return, he became an assistant of Li Hongzhang in the
Strengthening Movement. He maintained that the most important thing for a

country was prosperity and strength. So he encouraged learning from West-
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ern science and developing industry and commerce in China. As a scholar,
he wrote the first systematic grammar of Chinese. His philosophical work is
A Record of Writings and Travels in the Shike Studio.

8% MaFuchu(1794—1874) An Islamic scholar of the Hui Nationality
of the Qing Dynasty. Ma’s given name was actually Dexin, Fuchu being his
style. Ma, a native of Xiaguan, Yunnan Province, received an Islamic edu-
cation at home from his childhood and was well versed in Islamic scriptures
and wrote much on Islamic classics, such as Collected Essentials of the Four
Canons and Maxims Awakening the World.

Bl Ma Zu(709—788) A Buddhist master of the Tang Dynasty, whose
given name was DaoYi. When he propagated Buddhism in Kaiyuan Temple
in Jiangxi he contributed a lot to the rising of the Chan Buddhism and thus
was popularly known as Zu, meaning “ancestor, ” for people regarded him as
one of the Buddhist ancestors. So later he was also called Ma Zu of Jiangxi.
He emphasized that mind is Buddha, and that no other Buddha exists outside
mind and no other mind outside Buddha. After his death he was honorifically
titled Chan Master Da Ji.

B5E MaLi(1474—1555) Styled Boxun and literarily named Xitian, Ma
L1, a native of Sanyuan in Shaanxi Province, was a scholar and one of the
important members of the Sanyuan School. He is famous for the inheritance
of the theory of the application of earnestness and the exhaustive study of

principle of Neo-Confucianism.
LEJC Ma Lianyuan (1841 —1895) A scholar of the Hui Nationality of

the late Qing Dynasty. Styled Zhiben, Ma was a native of Xinxing, Yunnan
Province. Born into a family traditionally expert in Islamic scriptures, Ma
had a good mastery of Arabic and Persian and became an expert and teacher
of the scriptures at the age of 22. In the following dozens years over 1000
students studied Islamic doctrines under him. He also wrote much on the

scriptures , such as A Commentary on the Islamic Canon and Ver:fied Distinc-

tion on Principles.

D ERik Ma Ruichen(1782—1853) A Confucian classicist of the Qing Dy-



62 HF

nasty., Styled Yuanbo, Ma was a native of Tongcheng of Anhui. After years
of official career, he returned to his hometown and concentrated himself to
the classical study. Then he gave lectures in the White Deer Cave Academy
in Jiangxi, the Yishan Academy in Shandong, and the Luyang Academy in
Anhui. He was famous for his commentary on The Book of Songs titled A
Comprehensive Explication of the Book of Songs of Mao’s Version and its
Commentaries.

Yzl MaDuanlin(1254—1323) A historian of the early Yuan Dynasty.
Styled Guiyu, Ma was a native of Leping of Raozhou(in the present Jiangxi
Province ). In his thirties he began to compile A General Examination of
Historical Literature which took him 20 years. He paid great attention to the

validity of historical documents. He maintained that history has its own de-

veloping tendency and no sages can change or influence it.

H98%¥ Ma Dexin See LT E#].

58 Ma Rong(79—166) Styled Jichang, Ma was a native of Maoling
(the present Xingping of Shaanxi Province). Flourishing as a scholar and of-
ficial of the Eastern Han Dynasty, he was a man of profound learning and
was popularly known as a versatile scholar, for he made commentaries on
many of Confucian classics, such as The Book of Changes, The Book of His-
tory, The Book of Songs, The Analects, The Book of Filial Piety, The Book
of Rites, The Rites of Zhou, and Ceremonies and Rituals. He was also a
teacher of more than 1000 students, among whom, Zheng Xun and Lu Zhi
were the most outstanding.

FHF Master Zihua(? —? ) A philosopher and native of Wei of the
Warring States period. Records have it that his surname was Cheng, and his
given name was Ben and Zihua was his style. Influenced by Yang Zhu, he
put forward the concepts of valuing life and the completeness of living. He
said, “Completeness of living is the best. Life that is incomplete is second to
this. Death comes next.... What is called completeness of living is a life in

which the six desires all reach a proper harmony. ” His doctrines are close to

those of Taoism.
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F 7= Zichan (7580 —522BC) A politician and thinker of the Spring and
Autumn period. His name was Gongsun Qiao, Zichan being his style. After
he became prime minister of Zheng in 543 BC, he carried out reforms in poli-
tics and economy and Zheng became powerful very soon. He laid great em-
phasis on rites, arguing that rites constitute the standard of Heaven, the
principle of earth, and the conduct of man. He also said, “The Way of
Heaven is distant while the way of man is near. We cannot reach to the for-
mer; what means have we of knowing 1t?” This shows that he was opposed
against the prevailing ideas about Heaven, gods, and spirits at that time.

¥D1 Zigong (520 — 456BC) A disciple of Master Kong. His name was
Duanmu Si with Zigong and Zigan as his styles. A native of the State of Wei

(the present Puyang, Henan Province), he is said to have been quite elo-

quent and often traveled between the states. So The Record of the Grand
Historian reads, “Zigong could well establish the State of Lu, throw the
State of Qi into disorder, destroy the State of Wu, strengthen the State of
Jin and make the State of Yue a dictator. ”

Y& Zihan(? —7? ) A native of Song of the Spring and Autumn period,
whose given name was Yue Xi. According to Zuo’s Commentary, he once
said, “Heaven has produced the five elements which supply men’s require-
ments, and men should use them all. Not one of them should be dispensed
with. ” This denied the theory popular at that time that gods created every-
thing.

ik Zizhang (503 —7?BC) (@ The styled name of Zhuansun Shi, a native
of Yangcheng of the State of Chen(the present Dengfeng, Henan Province).
A disciple of Master Kong, he wandered from state to state with his teach-
er. The Analects recorded his words on ethics. He said in the 19th chapter,
“A scholar, facing threatening danger, should be ready to sacrifice his life.
Facing the opportunity of gain, he should think of righteousness. ” Again,
he said, “A superior man should honor the talented and virtuous and tolerate
all of the other people. He should praise the good and pity the incompe-
tent. ” (2 The title of the 19th chapter of The Analects, in which some of
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Zizhang’s words are recorded.
¥ 5% learning of the philosophers See &£,
FHFfX Period of the Philosophers A term used by Feng Youlan to re-
fer to the period from pre-Qin to the early Han Dynasty. In the duration

hundreds of philosophers appeared and put forward various theories, which
resulted in an extremely flourishing situation in the history of Chinese phi-
losophy. The period 1s thus called, in some sense, for the reason that the
following period from then on to the end of the Qing Dynasty is called the

Period of the Classics Study. See Z%=H}4L.
¥ &  Zisi (483 —402BC) A Confucian scholar and grandson of Master

Kong. With Zisi being his style, his given name was Kong Ji. A student of
Zeng Shen, Zisi was the teacher of Master Meng. He inherited and devel-
oped his grandfather’s doctrine of the mean and laid special stress on the
virtue of sincerity. He said, “Sincerity is the end and beginning of things;
without sincerity there would be nothing.” The Book of Zisi, which had
long been lost, was attributed to him. According to some scholars, The
Doctrine of the Mean, one of The Four Books, was also his creation, which
is not based on convincing facts.

FE Zimo(? —? ) A Confucianist of the early Warring States period.
His family name was Zhuansun and Zimo was his given name. Contemporary
with Zisi, Zimo is said to have advocated the doctrine of the mean.

FH Zixia(507—7BC) The styled name of Bu Shang, Zixia was a native
of the State of Jin or the State of Wei, and a disciple of Master Kong. For a
time, he served as magistrate of Qufu(in the present Shandong Province).
Tradition has it that it was he who handed down The Book of Songs and The
Spring and Autumn Annals. At least, he once made some comments on the
two works. After the death of his teacher, he taught Confucianism in Xihe
area of the State of Wei, and Li Ke, Wu Qi and Prince Wen of Wei were his
students. He advocated the views that death and life are determined by
Heaven’s mandate, and riches and honors are at the disposal of Heaven. He

also maintained one should never transgress the boundaries of the great

L TR L DR - Lo N TR ST O S P - LR P PO R &-::g..-.HlvawW#mh:_ . PR P, TR



F % 65

virtues, but in the small virtues one needn’t be very stiff.

¥ {83F Master Sang Bozi See F .

¥ B Ziyou(506—?BC) The styled name of Yan Yan who was also styled
Shushi. Ziyou was a native of the State of Wu and served for a time as mag-
istrate of Wucheng (the present Feixian County, Shandong Province). A dis-
ciple of Master Kong, he is said to have encouraged the teaching of the rites
and music and have been good at writing.

F ¥ Zilu(542—480BC) The styled name of Zhong You who was also
styled Jilu. Zilu came from Bian of the State of Lu (the present Sishui of
Shandong Province). A disciple of Master Kong, he was candid and coura-
geous in character and was praised by Kong, “Only Zhong You can settle a
case on the ground of the words from one side. ” He was killed in the inter-
nal strife of the nobility by Duke Zhuang of Wei.

S ¥ IZFE®  Theory of Rural Reconstruction A book written by Liang
Shuming and published in 1937. Also titled The Future of the Chinese Na-

tion, the book was, actually, a collection of Liang’s lectures made from 1932
to 1936. The boock maintains that the Chinese people traditionally lays great
emphasis on the noble morals and friendships, and that, in life, they are en-
terprising and think highly of principle and rationalism. So China should re-
cover its traditional culture and spirit which have been crumbled and given
up in modern ttmes and carry out the traditional rural reconstruction instead
of taking the road of the West. And only in this way can China have a bright
future.

%Z B vulgar and hypocritical person A term from Master Kong who said
in The Analects, “Vulgar and hypocritical persons are those who cause moral
degeneration. ” Master Meng explained the term clearly. According to
Meng, such a person is usually magniloquent, flattering, and even says yes
before the evil and wicked. Kong and Meng sharply criticized such kind of
persons because they did not follow the virtues of propriety, righteousness,

humanity, and faithfulness.

Z MK Xiang Lingshi Another way to call Deng Lingshi. See X3 K.
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ot H] Four Strokes

tt #8684 B]48HE Each element in turn produces the next and is overcome by
the next but one in turn This is Dong Zhongshu’s theory of the production
and overcoming of the five elements, which is a little different from that of
other philosophers’. According to Dong, the first is wood, then fire, earth,
metal, water in succession, each in turn producing the next, but being over-
come by the next but one in turn.

X HAFBE China Institute of Inner Learning Also translated into “Bud-
dhist Institute of China” or “China Ruddhist Academy,” it is a Buddhist in-
stitute established by Ouyang Jingwu in July, 1922 and stopped in 1952. It

was thus named because some Buddhist monks and lay men regarded Bud-

dhism as Inner Learning.

M Lokaraksha See T iR.
F8 Zhi Dun(7314—366) A Buddhist master and founder of the Sect of

Matter As Such of the Prajna Buddhism of the Eastern Jin period. Styled
Daolin, Zhi, whose original surname was Guan, was a native of Chenliu
(near the present Kaifeng, Henan Province) or Linlii (the present Linxian
County, Henan Province). For generations his family had been devotees of
Buddhism. He left his family and became a monk at the age of 25 and con-
centrated himself on the Prajna Sutras. Later he composed A Treatise on
Wandering in the Mystery Without Departing from Matter As Such and main-
~ tained that as to the nature of matter, matter is not matter of ttself; not be-
ing so in itself, though seemingly matter, it is really empty; and that in the
same way knowing does not know of itself. That is to say, matter and mind
are both empty as to their natures, and they have no need to be destroyed in
order to become so. Zhi also wrote On the Sage Not Arguing or Possessing

Knowledge and other works, but all were lost long ago.

Sz Zhi Qian(? —? ) A great translator of Buddhist sutras of Kingdom
Wu of the Three Kingdoms period. Styled Gongming, Zhi was well-versed
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in Buddhist sutras and had a good mastery of six languages. His chief trans-
lations were Vimalakirti Sutra, Amitabha Sutra and Prajna Sutra.

BE#F Zhi Daolin See X JE.

3 & Lokaraksha (? —? ) A Scythian monk of the late Eastern Han
period, whose form of this calling is shortened from 37 25i&. He came to
Luoyang in the 160s and started to translate into Chinese Buddhist scrip-
tures, especially those of the Great Vehicle School. It was just from that

time that the Great Vehicle Buddhism began to spread in China. His main
translations are Surangamasamadhi Sutra and Prajnaparamita Sutra.

Z= X8 Bookcase with Seven Labels A great Taoist collection of 122
volumes compiled by Zhang Junfang of the Northern Song Dynasty. In
1019, Zhang headed and completed the compilation of The Celestial Precious
Treasury of the Great Song Empire under imperial auspices. On the basis of
the series of 4565 volumes, Zhang collected the basic and important Taoist
writings and doctrines and compiled the work classified according to the con-
tent. See KB }E.

Z 3 cloud and fog A philosophical term of the Miao Nationality. Ac-
cording to the Miao people, they are the origin of the universe and all things
In it.

Jt I. origin A term used to refer to the beginning of heaven and earth,
and all things in the universe. Dong Zhongshu stated in his Luxuriant Gems
of the Spring and Autumn Annals, “The Spring and Autumn Annals changes
one into origin. ” What is called “origin” means the very beginning. ... This

origin is like a source. Its significance is that it permeates heaven and earth

from the beginning to the end.... Therefore “origin” is the root of all

things. II. primordial force A shortened form of J£X,. See 7K.

gt primeordial force Also translated into “primal force” or * primal
ether,” it is a term used in ancient philosophy to refer to the primary ele-
ment that forms heaven and earth and all things in the universe.

Jtitidl Emperor Shi Zu of the Yuan Dynasty See Z A3,

TtEiEid  doctrine of cycles, epochs, revolutions, and generations A
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doctrine by Shao Yong of the Song Dynasty. Based on his Diagram of What
Antedates Heaven and the Study of Emblems and Numbers, the relationship
of the four periods to one another is as follows: 12 generations=one revolu-
tion, 30 revolutions =one epoch, 12 epochs=one cycle, in which the num-
bers are analogous to that of the earthly branches, days, months, and year.
According to the correlation, one cycle=12 epochs =360 revolutions =4320
generations = 129600 years, which makes up one complete period of growth
and decay. When one comes to an end, a new one, which also means a new
world, will begin. See BBZE.

JTE B doctrine of cycles, epochs, revolutions, and generations
ened form of JLEIZ . See TT&EIE K.

JTT¥ F0T  supremacy, success, potentiality and perseverance Also trans-
” it 1s the com-

A short-

lated into “origin, prosperity, advantage, and uprightness,
£ p Yy g 4

ment or interpretation of the qian hexagram in The Book of Changes. In his-
tory scholars have various interpretations of them. Some compared them to
spring, summer, autumn and winter, while some compared them to humani-

ty, righteousness, propriety and wisdom.
JcAl intuition A term used by Yan Fu to translate the Western philo-

sophical term “intuition. ”

JU#® great mandate Another way to term K4 in Chinese. See K #J.
JUIGRKE  Celestial Worthy of the Original Beginning A term of Religious
Tacism referring to the first God who taught the Way to all other immortals
at the original beginning of heaven and earth in the Jade Pure Heaven. So he

is. also called the Celestial Worthy of the Original Beginning of the Jade Pure

Heaven,
Jt4% Yuan Jie(719—772) A thinker of the Tang Dynasty. Styled Ci-

shan, Yuan put forward ideas of transformation in The Book of Master
Yuan: 1. Mutual transformation between being and nonbeing; 2. Transfor-

mation of being into nonbeing; 3. Transformation of nonbeing into being;

4. Endless transformation and retransformation.

JTCEIM 52 Secret History of the Yuan Dynasty See 5% &5 F .
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JtIR vital force The most essential part of the primordial force. Accord-
ing to Wang Chong of the Han Dynasty, heaven and earth are made up of
the primordial force while man is made up of the vital force. | |
Jc neonbeing one of the key concepts in Taoist philosophy which is usuall'y
used in opposition to being. See H ;.

C— non-dual dharma gate See A~ H:07).

X no self A concept from Master Zhuang which means no subjective
thinking and be in the state of unity with the universe. Zhuang said in the
first chapter The Happy Excursion of The Book of Master Zhuang, “Sup-
pose there is one who chariots upon the normality of the universe, rides up-
on the transformation of the six elements, and thus makes excursion in the
infinite, what has he to depend upon? Therefore, it is said that the perfe?:t
man has no self; the spiritual man has no achievement; the sage has no
name. ”

7T A inaction Also translated into “nonaction,” or “inactivity,” it is a
basic and key concept in Taoism, which is usually understood as no unnatﬁ—
ral action rather than complete passivity. According to Master Lao, the ori-
gin of the universe is the Way and the Way never acts, yet there is nothing
it cannot do. And man should also follow the Way and adopt inaction in per-
sonal as well as in social life. So he said in the 2nd chapter of The Book of
Master Lao, “The sage relies on inaction to do everything and carries on
wordless teaching. ” Master Zhuang followed the theory.

TTAMAXAX By inaction there is nothing that cannot be done Also
translated into “Do everything by doing nothing,” it is a basic concept of
Taoism. Master Lao first used the term in the 37th chapter in The Book of
Master Lao, saying, “The Way does nothing yet everything is done through
it. ” Later Master Zhuang and other Taoist philosophers accepted and devel-
oped the doctrine. See jH.

X bmi& government by inaction A viewpoint of Taoism on the society
and politics. Master Lao maintained that people are difficult to govern be-

cause those above them always interfere on one hand, on the other, people

e P AR



70 Xt

have desires and knowledge; if people are desireless and knowledgeless, and
the ruler gets rid of laws and of the virtues of humanity and righteousness,
and acts through inaction, that is to say to govern by inaction, the society
will be 1n good order.

F X% noncausative truth Also translated into “inactive law” from the
Sanskrit word Asamskrtadharma, it is a Buddhist term referring to the eter-
nal state not conditioned by any cause or effect. In fact, it implies the same

as nirvana, dharma-nature and reality.
> mindlessness A term used by Master Zhuang to refer to the realm of

inaction that people should try to seek and reach.

FTLLAXX Do not let what is human harm what is heavenly Also trans-
lated into “Do not let what is of man obliterate what is of nature,” it is a
term used by Master Zhuang. He said in the chapter Autumn Floods of The
Book of Master Zhuang, “The heavenly is internal. The human is exter-
nal. ... Horses and oxen have four feet — this is what I mean by the heav-
enly. Putting a halter on a horse’s head, or a string through an ox’s nose —
this 1s what I mean by the human. Hence, do not let what is human harm
what i1s heavenly; do not let what is purposeful harm what is fated.” Here,

Zhuang 1s actually proving the idea that “realizing what is inevitable as the

appointment of fate and to be content with it. ”

FTLL/VEK  Great must not be injured for the small A concept of Master
Meng in The Book of Master Meng. The 11th chapter reads, “There is no
part of his body which a man does not love.... Some parts are noble, and

some ignoble; some great and some small. The great must not be injured
for the small, nor the noble for the ignoble. ” Here, according to Meng, the

great and noble refers to humanity, rightecusness, propriety and wisdom

while the small and ignoble to food.

XEARRE, EEAREHE There is no plain without bumps; there is no going

without returm A concept from Ta: Hexagram of The Book of Changes to

imply that things can transform from bad to good, or vice versa.

72 no achievement A concept from Master Zhuang which means con-
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forming to nature and thinking nothing of achievements. See J 2.

T H<ZH use of the useless Also translated into “usefulness of the use-
less,” it is a term used by Master Zhuang to refer to the great uses beyond
the worldly ones in The Book of Master Zhuang. The chapter Human World
reads, “The mountain trees cause themselves to be cut; the grease causes it-
self to be burned. The cinnamon is eatable, and so it gets cut down; the lac-
quer tree is useful, and so it gets hacked. All men know the use of the use-
ful, but nobody knows the use of the useless. ”

% no counterpart A term from Neo-Confucianism of the Song Dy-
nasty, which suggests that something very noble and high has no equal, or
has no opposite. Cheng Hao was the first man to use the term, saying,
“Students must first comprehend humanity. A man of humanity is undiffer-
entiably one with other things. Righteousness, propriety, wisdom and faith-
fulness all are part of humanity.... This Way has no counterpart among
things, even the word ‘great’ is not the one to express it. ” Zhu Xi held that
the Supreme Ultimate has no counterpart, while Wang Shouren maintained
that the intuitive knowledge has no counterpart.

I EHit theory of causelessness A concept of Guo Xiang. Guo maintained
that since nonbeing is nonbeing, it cannot produce being; yet before being it-
self has yet been produced, it cannot go on to produce other things; what,
then, produces things? They spontaneously produce themselves. Everything
i1s spontaneously what it is called natural. And to be natural means not to be
made to be so. In other words, he meant that things are spontaneous-
ly what they are; there is nothing that causes them to be such. This theory,
actually, provides proof for his theory of self-transformation. See J#4k.
¥ nameless Also translated into “unnamable,” it is a Taoist term from
The Book of Master Lao. When Master Lao talked about the Way, he said
that he was forced to give it the name Tao, for he did not know its name or
how to call it. So at the very beginning of the book, he said, “The term Tao

that is thus used is not the invariable term (Tao). The names that are thus

given are not invariable names. Nonbeing is the term given to what
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heaven and earth were produced from while being is the term given to what
rears all things in the universe. ” This shows that Master LLao held that the
Way 1s the all-embracing fundamental principle of all things, so it cannot be
called a thing in the usual sense but nonbeing. At the same time, however,
the Way is what has produced the universe, so, in a sense, it may also be
called being. For this reason the Way is thought of as both being and nonbe-
ing. Nonbeing refers to its essence; being refers to its function. But the
most popular saying is that heaven, earth, and all other things in the uni-
verse are produced from being, and being is the product of nonbeing. So
nonbeing is an equivalent to the Way. As Master Lao, again, said, “The
Way is eternal, but nameless,” and “the Way is concealed in the nameless. ”
The nameless s clearly equal to nonbeing and the namable to being. From
this comes the saying that the nameless is the beginning of heaven and earth
and the namable i1s the mother of all things. Therefore, the nameless, which
1s used in opposition to the namable, is an alternative name of the Way.

%%iﬁ' On the Nameless Also known in English as Treatise on the Name-
less, 1t is a treatise by He Yan of the Three Kingdoms period. Some scholars
believe it is part of He’s On the Classic of the Way and its Virtue. The piece
as a whole having been lost, only its fragments can be seen in The Book of
Master Lie. The treatise holds that “the nameless is the Way; the Way nev-
er possesses anything, but since the beginning of the universe it has pos-
sessed all things and yet it is still called the Way because it can exercise its

ability not to possess them. Therefore, although it dwells in the realm of

the namable, it shows no sign of the nameless. ” So essentially the Way has

no name.
TR unlimited causation See =R .

X # Ultimate of Nonbeing Also translated into “Ultimateless,” “Non-
Ultimate, ” or “Limitless,” it is a term referring to the primitive state of the
universe, which was formless and chaotic. Master Lao first used the term in

The Book of Master Lao, which reads in the 28th chapter, “... return to

the Ultimate of Nonbeing. ” Neo-Confucianism of Song absorbed the idea
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and developed it. Zhou Dunyi maintained that the Ultimate of Nonbeing was
also called the Supreme Ultimate which was regarded by Neo-Confucianists
as the eternal and fundamental source of all things and the universe. See X

B P 3.
T iZmA${ Ultimate of Nonbeing is also called the Supreme Ultimate

This is the 1st sentence of The Explanation of the Diagram of the Supreme
Ultimate (see X E 4 ). In the early days of the Song Dynasty, there exist-

ed two different editions of The Explanation. As for the 1st sentence, one is

“The Ultimate of Nonbeing is also called the Supreme Ultimate.” In the
other, it is “From the Ultimate of Nonbeing came the Supreme Ultimate. ”
The two forms are obviously quite different in sense, which, in history,

evoked heated debates. Now it i1s still a question in controversy.

K AHF 2% land of nothing Also translated into “land of nowhere” or
“land of not-even-anything,” it is a term used in The Book of Master
Zhuang. The 7th chapter tells a story: Tian Gen was traveling the Yinyang
Mountain. When he reached the Liao River he happened to meet a nameless

man; to whom Tian said, “I beg to ask about how to govern the world. ”

“Get away, you low fellow!” said the nameless man, “What a weary ques-

tion is yours! I’m just about to set off with the Maker of things. And when
bored, 1 would ride the bird of ease and light and fly beyond the world,
wandering in the land of nothing and living in the domain of nothingness.
Why do you come to disturb my mind with such a question?” The story
shows that Zhuang was wearied of the world and wanted to seek the spiritual
tranquility.

Jc i No-Particular-Reason Writings A work by Xiong Bolong of the
Qing Dynasty. In 14 volumes the work criticizes religions and superstitions
and advocates atheism. The first 12 volumes include the classified passages
and writings by Wang Chong that criticized gods, spirits, and the ideas that
gods and spirits could mete out fortunes and disasters, and Xiong’'s com-
ments on them. The 13th volume contains writings by other authors on se-

vere criticism of Buddhism. Writings in the last volume were chiefly written
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by Xiong’s son, Xiong Zhenghu and were intended to praise Wang Chong’s

Balanced Inquiries.

T ¥ non-self Also translated into “no ego” from the Sanskrit word

“Anatman,” it is one of the key concepts of Buddhism, which means that
any thing in the universe has no ultimate reality of its own, but the reality of
the self in the transcendental realm, for the empirical self or ego is merely an
aggregation of various elements, and with their disintegration it ceases to
exist. Other translations of the term are JE& or Ik 5.

FTHZEUITHE Without concrete things there cannot be the Way A con-
cept of Wang Fuzhi to refute Zhu Xi’s theory: Without its Way there cannot

be concrete things. According to Wang, the Way cannot exist without con-
crete things and the changing of concrete things will surely result in the
changing of the Way, which shows Wang’s progressive thought of dialec-
tics.

B non-enlightenment Also translated into “original condition of igno-
rance” from the Sanskrit word Avidya, it is 2 Buddhist concept referring to
the ignorance before being enlightened. It is the first link of the Twelve
Causes that bring about transmigration. In this stage, people mistake illuso-

ry phenomena for realities.
XA ENLE Debate on Anarchism An influential debate on Marxism

and anarchism between Marxist and Anti-Marxist groups after the May 4th
Movement which lasted more than a year. Chen Duxiu, Li Dazhao, Zhou
Enlai, Cai Hesen, Wang Ruofei, Xiang Jingyu and many others who fol-

lowed Marxism wrote articles and treatises to criticize anarchism. The de-

bate widely publicized Marxism in China.

T MABEH He who has no cause follows the one who has it One of the
debating principles put forward by Master Mo. He said in the 39th chapter
of The Book of Master Mo, “He who has no cause follows the one who has
it. He who has no knowledge follows the one who has knowledge. Running
short of argument, he should acknowledge his defeat; seeing good, he

should be converted. ” This was the first time that Mo attached importance
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to “cause” from the point of view of logic. Later Moists accepted and devel-

oped the concept.
F* I8 no/without thickness One of the propositions of the Dialecticians in

the pre-Qin period. Master Zhuang says in the 3rd chapter of The Book of
Master Zhuang, “The edge of a knife is without thickness. ” Hui Shi also
discussed. the proposition: To be without thickness means the extreme of
thinness, which carries to its farthest limit, just as the plane of geometry.
What is without thickness cannot be three dimensional, but can be two-di-

mensional, so it is possible to extend over 1000 /i. See 38+ #H.

TEAof#Hth, HAFE What has no thickness cannot be increased in

thickness, yet it can extend a thousand /i in dimension One of Hui Shi’s

logical propositions. See i+ 3 and JJE.
JcE  absence of thought A Neo-Confucian expression first used by Li Ao

of the Tang Dynasty in An Essay on Returning to Nature. He said, “At the
moment of quiescence when the absence of thought is resulted in the mind,
the state of ‘fasting and abstinence’ will be reached. If one can realize that
the original condition 1s that of the absence of thought and if one can remain
silently immovable with the separation both from movement and quiescence,
one will get into the state of perfect sincerity. ” According to Li, the first
step in the self-cultivation is to reach the realization of the absence of
thought in mind which only represents a relative kind of quiescence; the sec-
ond step is one’s realization of the original condition and get into the state of
perfect sincerity and enlightenment. Zhou Dunyi of the Song period devel-
oped the idea, saying, “The absence of thought is the root, and the pene-
trating activity of thought is its application. ... He who can penetrate every-
thing in the state of the absence of thought is a sage. ” Clearly, Zhou main-

tained the process of cognition is from the cultivation of thinking to the state

of no thinking or the absence of thought. Zhou’s viewpoint was obviously

influenced by Taoism.
F-f¥ have to depend on nothing A term used by Master Zhuang in oppo-

sition to “have to depend on something. ” See H %F.
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¥t On Atheism A philosophical treatise by Zhang Binglin. Published
in People’s Journal in 1906, the writing chiefly refuted the theism of Chris-

tianity and Brahmanism.

JHEF Beok of Master Wuneng Also translated into Book of Master In-
capability, it 1s a Taoist book by a recluse of the late Tang Dynasty whose
real name is not known. In three volumes of 34 writings, the work advo-
cates the theory of spontaneity, inaction, and the equality of all people, and
criticizes the sage and the wise for their classifications of social positions.

% impermanence Translated from the Sanskrit word Anitya, it is a
Buddhist term referring to the idea that all things are impermanent in na-
ture, for their birth, existence, change, and death never rest for a moment.
JC 8K absence of desires Also translated into “desireless” or “having no

desires,” it is a concept first used in The Book of Master Lao. According to
Lao, “If people never see such things as excited desires, their hearts will not
be disturbed. ... So the sage rules by making people give up knowledge and
desires. ” In fact, what L.ao means here is just to restrain one’s desires and
to discard the excessive, the extravagant, and the extreme. But Master
Zhuang went farther. He thought that desires are harmful to man’s nature
and virtues. So he urged people to eliminate all their desires and return to
simplicity. Zhou Dunyi of the Song Dynasty considered the complete absence
of desires the highest principle of moral cultivation and the sole way to sage-

hood.
JC1% having no emotions Also translated into “having no feelings,” “hav-

ing no affections,” or “emotionlessness,” it is a term used by Master Zhuang
to show one’s state in which one is completely indifferent to external hap-
penings. The 5th chapter of The Book of Master Zhuang reads, “When 1
talk about having no emotions, I mean that a man does not allow likes or
dislikes to get into his mind and do him harm internally. He just lets things
be natural as they are and does not try to help life along. ”

X Ett innumerable ages A term used by Kang Youwei. Kang accepted
and developed the theory of the Three Ages of Gongyang’s Commentary(see
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%), and maintained that each of the Three Ages can be further divided
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into three ages; these three can be further extended into nine ages, then 81,
then thousands and thousands, and then innumerable ages. Even after the
arrival of the Age of Great Peace, there will still be many small ages.

X heaven/Heaven Also translated into “nature,” it is one of the most
important terms in Chinese philosophy which has different implications in
different schools or periods. () A ruling or presiding Heaven. In the Shang
and Zhou period, this “Heaven” was usually interpreted as anthropomorphic
Heaven or God that had ultimate authority over the human world. The Book
of History records the so-called speech of Tang (%) which says, “The
sovereign of the Xia Dynasty has many crimes and Heaven has commanded
me to destroy him.... Fearing the Supreme God, I dare not but punish
him. ... ” Master Kong had a very firm belief in this “Heaven” and in The
Analects, the word “X” almost exclusively meant the supreme, all-ruling
Heaven. (2) A material or physical heaven which is often spoken of in oppo-
sition to earth, such as in The Book of Master Lao and The Book of Master
Zhuang. (3 A fatalistic Heaven, equivalent to the concept of fate and a term
applied to all those events in human life over which man is unable to control.
Master Meng, though his “Heaven” mostly signified the personal Heaven,
referred to this when he said, “The accomplishment of a great deed must de-
pend on Heaven.” (@) A naturalistic heaven, which is equal to the word “na-
ture. ” The “heaven” talked about in A Discussion on Heaven by Master Xun
and Balanced Inquiries by Wang Chong belongs to this type. ® An ethical
Heaven, which is the highest principle of the universe. The Doctrine of the
Mean refers to this implication when the opening sentence says, “What
Heaven confers on man is called his nature. ” Neo-Confucianists of the Song
and Ming period enhanced the view. To them, Heaven, principle, nature

and mind are actually the same,
Fx A heavenly man A term used by Master Zhuang to refer to those who

do not depart from the Way and nature.

XA A Z4 distinction between heaven and man A viewpoint of Master
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Xun. Going against the doctrine that Heaven had will and could control the
human world pervasive during the Spring and Autumn and Warring States
period, Master Xun laid stress on the differences between heaven and man,

nature and human society, which was progressive at that time. See K ER.

AAZ¥ debates on Heaven and man Lasting debates on the relationship

between Heaven and man, between the Way of Heaven and that of man, and
between man and nature. Many scholars advocated the doctrine that Heaven
and man are in unity(see X A& —), but some other scholars thought differ-
ently. In the Spring and Autumn period Zichan put forward the idea that the
Way of Heaven is distant while the Way of man is near. Later Master Xun
developed the theory and believed the distinction between heaven and man.
Wang Chong, Liu Zongyuan, Liu Yuxi and Wang Fuzhi of later periods
maintained that, more or less, the so-called heaven, actually, is made up of
material force and is a natural one. See K AZZAHHE and H 4R,

KXAZ=% Reply to Thrice-asked Questions on Heaven and Man See 2%

B XTIk,
FTAARHEM Heaven and man do not defeat each other Also translated in-

to “Nature and man do not overcome each other,” it is a concept of Master
Zhuang who said in the 6th chapter of The Book of Master Zhuang, “What
he likes is one. What he doesn’t like is also one. What is one is one. What is
not one is also one. He who knows the one is the follower of heaven. He
who doesn’t is the follower of man. Heaven and man do not defeat each oth-
er. He who knows this is a true and perfect man. ” Here the Master was ac-
tually telling that a true and perfect man can unify nature and man, and
equalize all things. To him, there is no mutual opposition in all things. So

Zhuang’s unity of man with heaven is quite different from that of Dong
Zhongshu and other Confucianists.

AKAAHEH no interference with each other between heaven and man A
term used by Liu Zongyuan of the Tang Dynasty. In order to refute the ide-

alistic dectrine that Heaven had a presiding will and could mete out rewards

and punishments by judging man’s behaviour, Liu, as a materialistic schol-
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ar, put forward the concept that the universe, including heaven and earth,
was made of nothing else but material force, and heaven, one of the prod-

ucts of nature, had never made and could not make any deliberate interfer-

ence with the human world.

K AG12% Heaven and man are of the same class
K. See K AFHE.

XA E— unity of man with Heaven Also translated into “unity of uni-

Another form of X A #H

verse and man” or “unity of Heaven and man,” it is an important concept re-
ferring to the unity of the Way of man with that of Heaven and the unity of
nature with man. In different periods it meant differently. In the Shang and
Zhou dynasties, Heaven was the personified god. It dominated the whole
universe and man must follow its mandate. Master Meng of the Warring
States period, on the basis of the theory about humanity, put forward the
doctrine that the unity could be reached only by the cultivation of one’s na-
ture and such virtues as humanity, righteousness, propriety and wisdom. So
he said in the 13th chapter of The Book of Master Meng, “He who has exer-
cised his mind to the utmost, knows his nature. Knowing his nature, he
knows Heaven. ” Dong Zhongshu of the Han Dynasty stressed the unity by
inheriting and developing the ideas of Master L7 's Spring and Autumn An-
nals(see KX AREN , K AM &, AB|X%¥). Since the Song Dynasty philoso-
phers, such as Zhang Zai, Zhu Xi, Wang Yangming, all clung to Master
Meng’s theory while they laid emphasis on some other concepts. Taoists al-
so advocated the unity. But they did not mean the same. According to Tao-
ism, heaven is a natural one and man is part of nature, just as Master
Zhuang said in the 2nd chapter of The Book of Master Zhuang, “Heaven and
earth were born at the same time | was, and all things are one with me. ”

XA mutual struggle between heaven and man One of the concepts
put forward by Liu Yuxi of the Tang Dynasty in his philosophical essay On
Heaven. In criticizing the doctrine of interaction between Heaven and man,
he expounded that while heaven and man are both capable of many feats,

neither is omnipotent, heaven can produce many things while man can con-
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trol many things; so the relationship between heaven and man is that of mu-

tual struggle and mutual use.

A A3 Heaven and man are of the same class A concept from Dong
Zhongshu. According to Dong, Heaven possesses wisdom, consciousness,
and cognition. It creates human beings and every part of a person can be cor-
related with that of Heaven. So he said, “The fact that men can be called

men derives from Heaven. Heaven is the first father of man. This is why

L

man is to be classed with Heaven above.’
K AMLE; interaction between Heaven and man One of the basic doctrines
of Dong Zhongshu. According to Dong, Heaven and man tally, respond,
correlate mutually. Heaven possesses a free will and is able to confer re-
wards and punishments and to enforce its will when it wants; man, by his
virtuous and righteous deeds, is able to obtain what he desires from Heaven.

So Dong said, “Heaven has also its own emotions of joy or anger, sorrow or

pleasure correspondent to those of man. Thus if classification is made,

Heaven and man are of one. ” Again, “Heaven has yin and yang, and man,
too. ... Their Way is one. ” Therefore, all of the people, the ruling and the
ruled, should do everything in accordance with Heaven’s will, and thus, or-
der and harmony will be brought about to the country and the world.

X 773 Heavenly power doctrine A concept in Mongolian philosophy
which implies that human activities are controlled by the power of Heaven.
X World The title of the last chapter in The Book of Master Zhuang.
Scholars have different ideas about its authorship. In the chapter, comments
and summaries are made on the representative figures of all the philosophical
schools in the pre-Qin period, such as Master Mo, Shen Dao, Master Lao,
Hui Shi, Gongsun Long. Of course it mainly describes the thought of Mas-

ter Zhuang.
XK PFA%2 whole world as one community Also translated into “World is a

community of all people” and “World is common to all,” it is a term from
The Evolution of Rites which indicates a political ideal of the ancients in Chi-

na. According to the treatise, at the time when it was compiled, the Great
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Way had fallen into obscurity and the world had been divided into families.
People of all levels, from selfish motives, did everything for themselves or
for their own families alone and tried their best to take hold of material ben-
etits for their own advantage. Therefore, wars arose and disorder dominated
the world. The author maintained that when the rites, righteousness, and
justice were prevailing and followed by all people, that ts to say, when the
Great Way was in the most popular practice, the whole world would be like
one community. In that society, men of talents, virtue, and ability would be
selected, sincerity emphasized and harmony cultivated ; everyone would have
his proper place and work for the whole society.... All of this would result
in a peaceful, good-ordered world of Great Unity (see K [a]). Sun Zhong-
shan of modern times accepted the idea and elaborated it for his democratic
theories and advocated that since the world is the community of all people,
all men are equal and should have equal rights, which, in fact, functioned as
the theoretical foundation for his objective that the feudal empire be over-
thrown and a republic be established.

K PFNEIEFIFI Merits and Drawbacks of Different Regions of the Em-
pire A work compiled by Gu Yanwu, a thinker of the Qing Dynasty. Con-
sisting of 120 chapters, the book is a miscellaneous one on many things,
such as geography, water conservancy, matters of defense along the border,
products of various regions, and tax. See [l # .

X P28 Universe consists only of concrete things A term used by Wang
Fuzhi of the Qing Dynasty. Wang, a materialistic philosopher, had a view
about principle and material force quite different from, even opposite to,
that of the Cheng-Zhu School of the Song Dynasty. He maintained that in
the universe there are only principle and material force, which are identical
with each other; the force is the vehicle of principle and the so-called Way is
actually the evolutions of the yin and yang forces, two sorts of material force
in the universe. Therefore, he said that the universe consists only of con-

crete things and that without concrete things there would not be the Way.

See ER 2.
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X[ heavenly gate (1) A Taoist term referring to the gate through which
all natural things go and come, that is, the origin of all things. A term
used by Master Zhuang to refer to the mind. Zhuang said in the 14th chapter
of The Book of Master Zhuang, “lf the mind cannot accept the fact, the
heavenly gate will never open. ” Cheng Xuanying of the Tang Dynasty com-
mented, “The so-called heavenly gate refers to the mind. ”
EATEIFAZT Heaven does not change, nor does the Way A doctrine
put forward by Dong Zhongshu of the Han Dynasty. It comes from the say-
ing: The great source of the Way derives from Heaven; Heaven does not
change, nor does the Way. Here, the Way, according to Dong, chiefly
refers to the feudal ethical codes, such as the Three Cardinal Guides and the
Five Constant Virtues. Contemporary interpretation of the saying is that
Dong intended to express that the fundamental principles of the feudal gov-
ernment system would never change since Heaven would never change.

XX 1. astrology In ancient Chinese philosophy, it is often used to fore-
tell the good or bad fortune of a person or a country, just as A History of
the Former Han Dynasty says: Astrology is used to arrange in order the 28
constellations and note the progressions of the five planets and of the sun
and the moon so as to record thereby the manifestations of fortune and mis-
fortune. It is in this way that the Sage-Kings conduct government. II. as-
tronomy

F 3 i)l Instructions on Astronomy One of the essays in The Book of
Prince Huainan. Mainly on astronomy and calendar, the writing also de-
scribes the Taoist cosmology and philosophy. It holds that material force is
the source of all things. Material force includes the pure and the turbid, the
yin and yang forces. The pure and yang force flying up turns into heaven
while the turbid and yin force sinking down turns into earth. The yin and
yang forces interact upon each other and produce all things in the universe,
It argues that the Way, which is the law and cannot produce anything,
comes from one. One cannot produce. It is divided into yin and yang. The

interaction between yin and yang results in the production of all things.
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Hence the saying: One gives birth to two, two to three, and three to all

things.
ZXI) heavenly accomplishment Also translated into “heavenly effect” or

“accomplishment of nature,” it is a term used by Master Xun to refer to the
natural effects that nature has in producing and rearing all things. Xun re-
garded heaven as a naturalistic one(see X ), so he said in the treatise A Dis-
cussion on Heaven, “All things acquire their harmony and have their lives;
each gets its nourishment and develops to its appointed state. We do not see
the cause of these occurrences, but we do see their effects: This is what is
meant by being spirit-like. The results of all these changes are known, but
we do not know the invisible sources: This is what is called heavenly accom-
plishment. ”

X %< heavenly happiness Also translated into “happiness of nature,” it is
a term from Master Zhuang referring to the ideal happiness one obtains by
reaching the state of harmony of one’s innate nature with the naturalistic
heaven. According to the chapter The Way of Heaven in The Book of Master
Zhuang, “Comprehension of the qualities of heaven and earth can be called
the great root and the great foundation. It is to be in harmony with heav-
en.... To be in harmony with heaven is the heavenly happiness. ”

XX} Answers to Questions about Heaven One of the philosophical works
of Liu Zongyuan of the Tang Dynasty. The treatise was thus entitled be-
cause Liu intended to answer one by one the questions of Qu Yuan in Ques-
tions about Heaven. A natve materialistic philosopher, Liu maintained in the
essay that the universe is constituted by dynamic material force and the evo-
lutions and transmutations of things are the results of the interaction be-
tween the yin and yang forces. The treatise also refutes the doctrine of the
interaction between Heaven and man. It argues that heaven is part of na-
ture, which can never preside or control the human world, and that success
or fatlure, fortune or misfortune of man are decided wholly by man himself.

XS5 Tiantai School An important schoo! of Chinese Buddhism founded

by Zhi Kai and named after the Tiantai Mountain in Zhejiang Province where
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Zhi lived and taught. Because it took The Lotus Sutra as its basic text, it is
sometimes referred to as the Lotus School. As all schools of Buddhism, the
Tiantai School teaches a middle way, but it achieves a typically Chinese syn-
thesis. According to this school, dharmas(elements of existence) are empty
because they have no self-nature and depend on causes for production. This
is the Emptiness. But since they are produced, they do possess temporary
and dependent existence. This is the Temporary Truth. Thus dharmas are
both empty and temporary. This is the Truth of the Mean. Each truth in-
volves the other two so that three are one and one is three. This mutual
identification is the true state of all dharmas. In the realm of the temporary
truth — that is the phenomenal world — all realms of existence, whether of
Buddhas, men, or beasts, and all characters of being, such as cause, elfect,
and substance, involve one another so that each element, even an instant of
thought, involves the entire universe. As put by the Buddhists, “The three
thousand worlds are immanent in an instant of thought. ” Accordingly all be-
ings are of the same Buddha-nature, and hence all are to attain Buddhahood
eventually. The methods of attaining Buddhahood include both the method
of concentration and that of insight. As one of the most famous early Chi-
nese Buddhist schools, the Tiantai School lasted for several centuries. In the
early ninth century it spread to Japan and in the late 11th century to Korea.
XK —1#8 Heaven and earth are one attribute An argument of Master
Zhuang to refer to the equality of all things in the universe so as to oppose
Gongsun Long’s argument “a white horse is not a horse. ” Zhuang said in
the chapter On the Equality of Things of The Book of Master Zhuang, “To
use an attribute to show that attributes are not attributes is not as good as
using a nonattribute to show that attributes are not attributes, To use a
horse to show that a horse is not a horse is not as good as using a non-horse
to show that a horse is not a horse. Heaven and earth are one attribute; all

things are one horse. ”

F#i 7 nature of Heaven and Earth Also called Xy 2Z ¥, X 22 %

and 4R Z 4E, it is one of the most important concepts from Neo-Confucian-
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ism. Used in opposition to physical nature, Zhang Zai of the Song Dynasty
said, “When things exist, there then exists the physical nature. The con-
quest of the physical nature by goodness leads to the preservation of the na-
ture of Heaven and Earth. Therefore in the physical nature there is that that

the superior man denies to be his nature. ” Zhu Xi maintained that the nature

of Heaven and Earth exclusively referred to principle (see ) while the phys-
ical nature to principle mixed with material force, so the former could retain

its transcendent purity while the latter might be corrupted by its contact

with material force.

A SEHE, T PSHEKH— Heaven and earth are born at the same time

as 1 was, and all things are one with me A concept from The Book of Mas-

ter Zhuang, the 2nd chapter of which reads, “There is nothing bigger than
the tip of an autumn hair in the world, yet Mount Tai is small. No one lives
longer than a dead new-born baby, yet Peng Zu of about 800 years old died
young. Heaven and earth were born at the same time as [ was, and all things
are one with me.” Some scholars maintain that this is Zhuang’s relativism,
while some others hold that it is Zhuang’s intuitivist estheticism.

ALk Heaven and earth are near One of the paradoxes of Hui Shi or
7

=

Deng Xi, which is intended to tell that things are relative. See [l 4.
KHFEIL, 5{EFEH Heaven and earth are established by me and all trans-

mutations issue forth from me A saying by Chen Xianzhang of the Ming

Dynasty. According to Chen who accepted Lu Jiuyuan’s doctrines about
mind, the whole universe lies within oneself, and the mind can embrace

heaven, earth, and all things in the universe. So everything comes

, .
from one’s mind.

XBEHHE, MEEH Heaven has its constant way and earth has its constant

dimensions An idea of Master Xun who said in the 17th chapter of The

Book of Master Xun, “Heaven does not suspend winter because people dis-
like cold; earth does not cease being vast because people dislike great dis-

tances. ... Heaven has its constant way and earth has its constant dimen-

sions. ” Here Xun is telling that natural laws have their own objectivity and

-+ vt T A i I ¢ - SR A



86 X

will not change according to one’s likes or dislikes.

A IfiE Way of the Celestial Masters A school of Religious Taoism
founded by Zhang Daoling of the Eastern Han Dynasty. Also called the Way
of the Five Pecks of Rice (see F i} & 3H ), it honored Master Laop as its

founder and The Book of Master Lao as its main scripture. It split into the

northern and southern sects during the Northern and Southern Dynasties.
The Northern Way of the Celestial Masters was represented by Kou Qianzhi
who reformed the school by eliminating abuses from it and absorbed some
Confuctan i1deas. Lu Xiujing, a Taoist priest in Jiangxi, also codified the
Taoist liturgies and infused some Buddhist doctrines into it and formed the
Southern Way of the Celestial Masters. The two sects lasted hundreds of
years until they were replaced by the Way of Orthodox Unity in the Yuan
Dynasty. See J¥ 8B, BB and %
XM heavenly net Also translated into “heaven’s net,” it is a term from
The Book of Master Lao to which the Way is compared. Lao says in the 73rd

chapter, “The Way of heaven does not strive but none the less to conquer;

nor speak, but none the less to get an answer; nor beckon, yet things come
to it of themselves. Heaven is like one who seems to be always calm and at
letsure, yet deft at planning. The heavenly net is wide and the meshes are
coarse, yet nothing can slip through. ”

X% movement of heaven Also translated into “motion of heaven,” it is a
term from The Book of Changes. (1) Used to refer to the mavement and
change of heaven or nature. It says in Great Symbolism of the chapter Qian
Hezagram, “The movement of heaven signifies strength. The superior
man, in accordance with this, should also constantly strive to become
stronger. ” (2) Used to imply the Way of Heaven. It says in Chapter 18, Gu
Hexagram, “The end is the beginning; such is the movement of Heaven. ”
XiTH¥ Heaven operates with constant regularity Also translated into
“Heaven has a constant regularity of activity,” it is a concept from the chap-
ter On Heaven of The Book of Master Xun, which reads, “Heaven operates

with constant regularity of its own. It did not exist for the sake of Yao, nor
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cease to exist for the sake of Jie. ” This shows Xun did not believe the theory
that heaven had its will and could dictate man to do this or that.

X1 On Heaven (1) One of the treatises in The Book of Master Xun
which reflects that, to some extent, Xun had a materialistic cosmology. He
maintained that heaven is not an anthropomorphic god, but a purely natural
and mechanical process running its own course. He said, “Heaven operates
with a constant regularity of its own. It did not exist for the sake of Yao,
nor cease to exist for the sake of Jie. ” If man could understand the distinc-
tion between heaven and man, man will not depend on heaven to govern a
state or control disorder. He advocated that man should control heaven’s
conditions and changes and earth’s material resources and utilize them. That
1s to say man should master their fate and try to conquer nature for his
good. 2 A philosophical essay by Liu Yuxi of the Tang Dynasty. In it, Liu
elaborated the doctrine of material force. He held that there is not any place
that is empty and there is not such a thing as nonbeing. The vacuity which
seemed to be empty is actually full of material force. According to him,
heaven could produce many things while man could control them, so the re-
lationship between heaven and man is that of “mutual struggle” and “mutual
use. ” The essay also criticizes Buddhist ideas such as the doctrine of empti-
ness and that of reincarnation. It is sometimes translated into A Discussion
on Heaven by some scholars.

X la] Questions About Heaven Also translated into “Heavenly Questions ”
it is one of The Songs of Chu by Qu Yuan of the Warring States period. It
consists of a long series of more than 170 questions on the origin of the uni-
verse, the nature and movement of heavenly bodies, legends of the past,
persons in history, and so on. Some questions show the author’s doubts
about traditional moral concepts. Some indicate his challenges about the doc-
trine of the so-called Heaven and Heaven’s will.

X ¥) evolution of heaven Also translated into “evolution of nature,” it is

a term used by Master Zhuang referring to the spontancous changes of

things. According to Zhuang, there is never a moment when things in the
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universe are not in a process of change. He said, “Things are classified into
thousands upon thousands of varieties and are incessantly changing from one
form to another. Their beginning and end meet like a circle, no part of
which is any more the beginning than another part. This is called the evolu-
tion of heaven which is also the boundary of heaven. ”

X #%& heavenly extremity A Taoist term used to refer to the limit of the
heavenly Way.

X #& 1. will of Heavem A Moist concept which regards Heaven as the
Supreme God that has will and feelings and can mete out rewards and pun-
ishments. In the chapter The Will of Heaven(/ ), The Book of Master Mo
says, “The son of Heaven is the most honorable and richest in the world.
Hence those who wish to be rich and honorable cannot but obey the will of
Heaven. Those who obey the will of Heaven, love universally and benefit
others will then be inevitably rewarded. Those who oppose the will of Heav-
en and who are partial and unfriendly and harming others will inevitably in-
cur punishments. ” Also termed X & in Chinese, the will of Heaven, accord-
ing to Moism, is to be accepted as the unifying standard of human thought
and action: Large states must not attack small ones; the strong must not
oppress the weak; the clever must not deceive the simple; the honored must
not contemn the humble. Meanwhile, the superior should attend to the gov-
ernment diligently and the subordinates to their work hard. If the will is un-
derstood and widely practised in the world, then justice and government will
be orderly, the multitudes will be harmonious, the country will be wealthy,
the supplies will be sufficient, and the people will be warmly clothed and
sufficiently fed, happy and without worry. II. Will of Heaven The title of
the 26th, 27th and 28th chapters of The Book of Master Mo.

A F heavenly sequence A term used by Zhang Zai to refer to the princi-
ple that guides the transformation and production of things in the universe.
Zhang said in his work A Correct Discipline for Beginners, “In the process of
production, some things come first and some afterward. This is the heavenly

sequence in the interrelationship and assumption of shape by those things.
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Some are small and some large, some lofty and some lowly. This is the
heavenly orderliness. The production of things by heaven has its sequence;

the assumption of shape by these things has its orderliness. ”
X B  heavenly ruler Also translated into “natural lord” or “natural

ruler,” it is a term from The Book of Master Xun referring to the mind.

Master Xun said in the 17th chapter, “The mind is established in the central

void to control the five senses. This is what is meant by the heavenly ruler. ”

Xun maintained that the mind is in a higher sphere than the five senses. The
five senses can receive stimuli and get impressions of objects tn the world,
but only the mind can give meanings to impressions.

*BH heavenly brightness Also translated into “natural brightness,” it is

a term used by Master Han Fei to refer to man’s intuitive sense of sight.

The 20th chapter of The Book of Master Han Fei reads, “Brightness and

wisdom are endowed by heaven. Behaviour and thinking are enacted by

man. Man sees by virtue of heavenly brightness, hears by virtue of heavenly

sharpness, and thinks by virtue of heavenly intelligence. ”

% [. mandate of Heaven Also translated into “decrees of Heaven,” it
is an important concept in Chinese philosophy referring to the will or com-
mand of the Supreme God or Heaven. The concept appeared very early in
China. The ancients, facing many natural phenomena unexplainable, at-
tributed them to the operations of God or Heaven. By the Shang period, the
idea became prevalent. The rulers of Shang and Zhou, making use of it, also
claimed that they owned the empire because they had received the mandate
of Heaven from the Supreme God. About this, many classics, such as The
Book of History, The Book of Songs, and Zuo's Commentary, have a lot of
records. Master Kong, though he seldom talked about the belief, insisted on
instructing his disciples and other people to be in awe of it and said in the
2nd chapter of The Analects, “... At 50, I knew the mandate of Heaven.”
But in the second half of the Zhou Dynasty, more and more thinkers began
to doubt about it, and they attributed the failure or success, the rise or {all

of a country to the moral character of the rulers rather than to the mandate
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of Heaven. Zuo’s Commentary also records such speeches as “when a state is
zabout to flourish, the ruler listens to his people; when it is about to perish,
he listens to the spirits. ” “The Way of Heaven is distant, while that of man
is near. We cannot reach to the form; what means have we of knowing it?”
The concept, however, was still inherited by many later philosophers. Dong
Zhongshu of the Han Dynasty elaborated the concept systematically. Even

Kang Youwei, a philosopher of modern times still had the belief. II. fate of

Heaven This is another reference made by Master Xun and Master Han

Fei. According to them, heaven is equal to nature and the fate of Heaven is,
in fact, the inevitability of nature, so people should, just as Xun said, adapt
the fate of Heaven and make use of it instead of obeying and praising the
Heaven. III. innate/natural endowment The term in this sense is used in
The Doctrine of the Mean which says at the beginning of the treatise, “What
Heaven imparts to man is called human nature.” Most of the Neo-Confu-
ctanists of the Song and Ming period {ollowed this sense in their explanations

of the term.
A ZH nature of the mandate of Heaven Another way to term the na-

ture of Heaven and Earth. See X #h 2 4E.

KiEZH knowledge of the heavenly nature See A iH .2 4.

XM heavenly emancipation Also translated into “natural emancipation,”
or “emancipation of heaven,” it is a term used by Master Zhuang to refer to
the state in which man follows his own innate nature and all other things de-
velop along their own natural course. According to Zhuang in the 9th chap-
ter of The Book of Master Zhuang, the ruler who is good at government
does not interfere at all, for “people have a constant nature. to weave and
cloth themselves, till and feed themselves, which is also the common na-
ture. and everyone agrees with it. This is called heavenly emancipation. ” So
in the age when the nature of men was perfect, men moved quietly and gazed
steadfastly. At that time there were no roads over the mountains or boats
and bridges to cross the waters. Things were all born and grew in the same

place. Birds and beasts multiplied; trees and shrubs grew up.... That is to
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say, in the age of perfect nature, men dwelled together with birds and
beasts, and the human race was one with all things. How could there be
knowledge of the distinctions between superior and inferior men? All being
equally without knowledge, their original nature did not change. All being
equally without desires, they may be said to have still been in the state of
unadorned simplicity.

XE heavenly semse Also translated into “natural faculty,” it is a term
from The Book of Master Xun which refers to the ears, the eyes, the nose,
the mouth, and the body. According to Xun’s epistemology people know

things by the faculty of knowing which includes “the heavenly senses” and

“the heavenly ruler (see XFE).” The heavenly senses can receive stimuli but

cannot interchange their functions. That is to say. the contact of the natural

senses with the things to be known can only give people some impressions or
perceptual knowledge. Only the mind can give meanings to the impressions,
which results in the rational knowledge.

X EMP Heavenly senses perceive things A saying from Master Xun
who said in the treatise Rectification of Names of The Book of Master Xun,
“Names are made to denote actualities.... Then why are there similar and
different names? Because of the heavenly senses. All creatures that belong
to the same class and have the same emotions have the same heavenly senses
with which to perceive things. When things are compared and some are

found to be somewhat alike, then names for them are agreed upon, and so

they can be recognized. ” From the words the conclusion can be reached that
all of the members of the human race have the same natural senses, and
therefore, have the same feeling or impression in regard to external things.

By comparison and induction, names are given to certain actualities, which

enables people to convey ideas to one another.

FHF store of heaven Also translated into “reservoir of heaven” or “store
of nature,” it is a term used in The Book of Master Zhuang. In the chapter
On the Equality of Things Master Zhuang said, “Who can understand de-

marcations that cannot be spoken of and the Way that cannot be named? If
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he can understand these, he can be called the store of heaven which is never
full when things are poured into it and never runs out when things are taken
from 1t. Yet he himself does not know where the supply comes from. This is
called the preservation of light. ” Zhuang means here that one should follow

the Way or nature and stop at pure experience and intuitive knowledge. This

way, he could be one with the infinite.
K& M  standard of Heaven and the principle of Earth An idea about
rites put forward By Zichan, a politician and thinker of the Spring and Au-

tumn period. He laid great emphasis on the functions of rites in governing a

state, saying that rites constitute the standard of Heaven, the principle of

Earth, and the conduct of man.

X heavenly dictates Also translated “dictates of nature,” it is a term
used by Master Xun to refer to the natural laws people should follow in their
lite. In the 17th chapter On Heaven of The Book of Master Xun, Xun said,
“When the activities of heaven have been carried out and its accomplish-
ments brought to completion, the form of man comes into being and his spir-
it begins its existence. Then love and hate, delight and anger, sorrow and
joy find their place in him. These are called the heavenly emotions. Ears,
eyes, nose, mouth, and body all can perceive things and receive stimuli but
cannot substitute for one another. These are called the heavenly senses. The
heart or mind dwells in the centre and governs the five senses. So it is called
the heavenly ruler. Other species are not of the same as man, and vet they
serve to nourish him and are called heavenly nourishment. Those that accord
with what 1s proper to his species will be called good ones; those that turn
against his species called disastrous ones. These are called the heavenly dic-
tates. ”

X$§3 evolution of heaven Another written form of X#j. See XH.

XKid Exposition of Heaven A treatise by Liu Zongyuan of the Tang Dy-
nasty. A naive materialistic philosopher, Liu criticized the concept of the
mandate of Heaven Han Yu, a contemporary of Liu, inherited from the an-

cients. Liu expounded that heaven and earth, yin and yang and original ma-
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terial force were all natural phenomena. He also denied in the treatise that
heaven was a presiding one and could mete out rewards and punishments,

happiness and disasters.

% ¥ heavenly nourishment Also translated into “natural nourishment,”
it 1s a term used by Master Xun. See KIH.

KX #7 inflictions of heaven A term used by Master Zhuang in opposition
to “favours of men. ” In the 20th chapter of The Book of Master Zhuang the
master said, “It is easy to be indifferent to the inflictions of heaven; it is
hard to be indifferent to the favours of men.” Here “the inflictions of
heaven” implies the disasters and troubles exerted on man by nature and
fate, while “the favours of men” refers to the “good” things given by men,

such as fame, position, and benefits.

XM enemy of Heaven A term used by Master Mo to refer to those who

act against the will of Heaven and do not practise the universal love.

F#k heavenly orderliness See X J¥.
X {f# boundary of heaven See X1.

%8k functions of heaven See A BE.
X principle of Heaven An important concept in Chinese philosophy.

By it, traditional philosophers meant different things. Master Zhuang used
it to refer to natural laws. Some other scholars maintained that it meant the
original nature of human beings. Zhu Xi of the Song Dynasty held that it in-
cluded nothing else but humanity, righteousness, propriety and wisdom.
Wang Yangming of the Ming Dynasty argued that the intuitive knowledge

was the principle of Heaven, which was opposite to human desires. See X FE

ANEK.
KE A principle of Heaven and human desires The principle of Heav-

en, which i1s a traditional concept probably first used in The Book of Rites,
and human desires are two opposite terms stressed in Neo-Confucianism of
the Song and Ming period. The so-called principle of Heaven, according to
the Neo-Confucianists, refers actually to the moral guides and virtues of hu-

manity, righteousness, propriety and wisdom. They maintained that the two
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kinds of things could not co-exist in the human mind, for human desires
were evil and should be eliminated; if human desires became strong, the
principle of Heaven would be suppressed. So Zhu Xi advocated the elimina-
tion of human desires and the preservation of the principle of Heaven. Some
philosophers in the late Ming and early Qing period denied the distinction be-
tween the principle of Heaven and human desires and held that the so-called
principle of Heaven just exist in human desires which should be properly sat-
isfied. See X HH and A %K.

K HR activities of heaven Also translated into “work of heaven,"” it is a
term used by Master Xun which means the activities of nature. Xun regard-
ed heaven as a naturalistic one that had no will or ability to control the hu-
man world. So he said, “Heaven operates with a constant regularity of its
own. It did not exist for the sake of Yao, nor cease to exist for the sake of
Jie. If man responds to it with good government, success will result. If man
responds to it with misgovernment, calamity will result. ... Hence, he who
can understand the distinction between heaven and man will be a perfect

man. To make complete without acting and to obtain without seeking are

what is meant by the activities of heaven. ”

X 1% heavenly emotions Also translated into “natural emotions,” it is a
term used by Master Xun. See KIE.

K E heavenly intelligence Also translated into “natural intelligence,” it
1s a term used by Master Han Fei to refer to thinking intuition of man. See

K.

X1 Way of Heaven/heaven An important concept in Chinese philoso-

phy. It implies different things in the view of scholars of different schools.
Confuctanists and Moists hold that Heaven is a presiding one, but Taoists
regard it as nature. So it is sometimes translated by some scholars into “the
Way of nature. ” See AJH.

K= Way of Heaven Has no Duality One of the treatises in Luzuri-
ant Gems of the Spring and Autumn Annals by Dong Zhongshu, which puts

forward the idea of oneness of the Way of Heaven and maintains that things
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in opposition to each other cannot simultaneously arise. Therefore the Way

ol Heaven is spoken of as oneness. “That it is single and not dual: such is

the movement of Heaven. ”

KiE I A Way of heaven is one of non-action See AEH A.

XKIBE 7 Way of heaven does not show any faveritism  Also translated
into “Way of heaven makes no distinction between persons,” it is a concépt
from the 79th chapter of The Book of Master Lao which reads, “The Way of
heaven does not show any favoritism. It invariably helps the good. ” Here,
according to the master, the Way of heaven is nothing but the natural law.
XKE#H$ Heaven is lofty and honorable while earth is low and humble A
concept first appearing in The Book of Changes which reads, “Heaven is
lofty and honorable while earth is low and humble. The symbols, the gian
hexagram and the kun hexagram (with their respective meanings), are de-
termined in accordance with this, so are all things between them. The
former’s lowliness and loftiness serve to display the latter’s honourable and
humble positions. ” That is to say, the classification of positions in society
into the honorable and humble are just as natural as the loftiness of heaven
and lowliness of earth. In ancient China the ruling class enjoyed the doctrine
in their state government.

X evolution A Chinese term used by Yan Fu to translate the English
word “evolution” in the book Evolution and Ethics. See R IH.

X Wit Evolution and Ethics The Chinese title used by Yan Fu in trans-
lating part of the book Ewvolution and Ethics by Thomas Henry Huxley (1825

—1895).
X2 heavenly sharpness Also translated into “natural sharpness,” it is a

term used by Han Fet to refer to man’s intuitive sense of hearing. See X Hf.
< 5 heavenly virtue (1) A term used in The Book of Changes to refer to
the strength and vigor of heaven which is symbolized by the gian hexagram.
@) A term used by Taoists to refer to that which the Way of heaven lies in
inaction. (3 A term used by Confucianism and Moism to refer to the political

and ethical realm that conforms to humanity and righteousness. @) A term
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used by the Neo-Confucianists of the Song and Ming period to refer to the

supreme morals that cannot be contaminated by human desires.

X R A intuitive knowledge of heavenly virtues Also translated into

“innate knowledge of the natural character,” it is a term of Zhang Zai of the

Song Dynasty who said in A Correct Discipline for Beginners, “Knowledge
gained through sincerity and enlightenment is the intuitive knowledge of
heavenly virtues. It is not the small knowledge of hearing and seeing. ” Ac-
tually he referred it to the knowledge gained after the unity of one’s own na-
ture with the Way of Heaven.

X B nobility of Heaven A term used by Master Meng in opposition to
the nobility of man, which refers to the great morals man should cultivate.
According to the master in the 11th chapter of The Book of Master Meng,
“There is nobility of Heaven, and there is nobility of man. Humanity, righ-
teousness, sincerity and faithfulness. .. constitute the nobility of Heaven.
The positions of dukes and high officials constitute the nobility of man. The
ancients cultivated their nobility of Heaven, and the nobility of man came to

them in its train. ” This shows that Meng laid great emphasis on the nobility

of Heaven.

F TR Kaiyuan Catalogue See FFTE ¥ 3.

FHIXBEHR Kaiyuan Catalogue of Buddhism A catalogue of Buddhist
works compiled by Zhi Sheng during the Kaiyuan Reign of the Tang Dy-

nasty. In 20 volumes, it mentions about 176 translators and 2300 Buddhist

works translated into Chinese from the Eastern Han to the Tang period. It is

often shortened to K.
FFB, A4 Kaicheng Stone Classics Confucian classics carved on stones in

the 2nd year (837) of the Kaicheng Reign of the Tang Dynasty. Carved in
the regular script, they include The Book of Changes, The Book of History,
The Book of Songs, Ceremonies and Rituals, The Rites of Zhou, The Book
of Rites, Zuo’s Commentary, Gongyang’s Commentary, Guliang’s Commen-

tarys The Analects, The Book of Filial Piety, and Literary Expositor,

which are still extant in Xi’an.
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Y% open up the knowledge of things and accomplish the undertak-
This i1s the high appraisal in The Text of The Book of Changes

ings of men
by the author of its Appendices. In Appended Judgements (1), the author

says, “Master Kong said, ‘What is it that The Text (of The Book of

Changes) does? It opens up the knowledge of things, accomplishes the un-
dertakings of men, and embraces under it the way of all things in the uni-
verse. Nothing but this is what it does.””

% Opening Obstructions The 7th chapter of The Book of Lord Shang.
The chapter divides history into three ages. In the highest antiquity, people
loved their relatives and were fond of what was their own; in the middle an-
tiquity they honored the virtuous and talked of humanity; and in later days,
they prized the noble and respected office. It points out “as conditions in the
world change, different principles should be practised,” and the ruler
“should not imitate antiquity, nor should he follow the present time.” And
all the obstructions should be opened with severe laws. Thus was it enti-
tled.

AZ 1. no double mindedness Also translated into “no doubleness of
mind,” it is a term from the 13th chapter of The Book of Master Meng.
Meng used it to refer to the concentration of one’s mind on the cultivation of
one’s personal character alone. II. no doubleness Also known in English
as “uniqueness,” it is a term used in The Doctrine of the Mean to refer to
“absolute sincerity. ” The work says, “The Way of Heaven and earth can be
stated in one sentence: It is no doubleness in the production of things, and
the production is inexhaustible. ”II1. non-dual dharma gate A shortened
form of R H:0]. See &~ "H:].

A&7 non-dual dharma gate Also translated into “non-dual Dharma-

paryana, it is a Buddhist term referring to the wisdom of Buddha with
which one can perfectly realize that all things are not dual in nature or differ-

ent in form. It is often shortened to A or ..

AZHWXE Selected Works of No-Double-Mindedness Study A work by

Zhang Yuanbian of the Ming Dynasty. In seven volumes, it was one of the
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most important works of Yangming School, which was famous, in history,
for the publicizing and expounding of the innate knowledge.

AAAm A achieve everything without doing anything A term from The
Book of Master Lao. The 47th chapter reads, “Without leaving his door he
knows everything under heaven. Without looking out of his window he
knows all the roads of heaven. For the farther one travels, the less one
knows. There the sage knows everything without going out, sees all with-
out looking, achieves everything without doing anything. ” It is in great con-
formity with his doctrine of doing everything by doing nothing.
ALLABIX  not supplement heaven with man An expression used by
Master Zhuang to show his idea that men should act naturally in the world.
Zhuang said in the 6th chapter of The Boot of Master Zhuang, “The true
man of ancient times knew nothing of loving life or of hating death. Living,
he felt no delight; dying, he offered no resistance. Unconsciously he went;
unconsciously he came; that was all. He did not try purposely to forget what
his beginning had been, or to seek what his end would be. He received with
delight anything that came to him, and left without consciousness anything
that he had forgotten. This is what is called not preferring the conscious
mind to the Way or supplementing heaven with man. Such is what we call a
true man. ”

Az)i> unperturbed mind A term used by Master Meng to indicate his
standard in personal cultivation. Meng maintained that so long as one culti-

vates oneself to great extent one would attain an unperturbed mind and could

maintain firm one’s will and moral principles.

AfTM4 know everything without going out See & X1 K.

ARBAZ1L> mind that cannot bear to see the sufferings of others An im-
portant concept advocated by Master Meng, which can also be translated in-
to “unbearing mind to see the sufferings of others. ” See 3.

AAZH unknowable knowledge A term used by Master Zhuang to refer
to the Way. In the chapter Knowledge Wandered North of The Book of

Master Zhuang, there is such a story: Grand Purity asked Infinitude, “Do
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you know the Way?” “I don’t know it. ” Then Grand Purity asked Inaction,
and Inaction replied, “I know the Way.” Grand Purity then turned to No-

Beginning, saying, “Of the two answers, which is right and which is
wrong?” No-Beginning said, “ ‘I don’t know 1t’ is profound; ‘I know it’ is
shallow, The former penetrates the internal nature while the latter only
knows something external.” Thereupon Grand Purity looked up and sighed,
“*‘Not know’ is to know; *to know’ is not to know. Who knows unknow-
able knowledge ?” No-Beginning said, “The Way cannot be heard; what can
be heard is not the Way. The Way cannot be seen; what can be seen is not
the Way. The Way cannot be expressed; what can be expressed is not the

Way. That which gives form to the formed is itself formless. Can you un-

derstand that? There is no name that fits the Way. ”

AP Nothing would exist without sincerity One of the Confucian
ethical ideas, which comes from The Doctrine of the Mean. It says, “Sinceri-
ty 1s the end and beginning of things. Nothing would exist without sincerity.
Therefore the superior man considers sincerity the noblest of all attain-
ments. ”

A% Amoghavajra(705—-774) A Buddhist master, translator and one of
the founders of the Esoteric School. A native of India or Ceylon,
Amoghavajra studied Buddhism under Vajrabodhi and came to Luoyang at
the age of 20 with his teacher. He translated 77 Buddhist sutras, among
which the main one is Vajrasekharasutra. See % 7=,

A% HH,%HF (¥ Truth and falsehood of things do not depend upon the
ear and eye, but require the exercise of intellect A concept of Wang
Chong’s met