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A TENTATIVE COMPARATIVE STUDY OF FUNDAMETAL
DOCTRINES BETWEEN CHRISTIANITY &ISLAM

ABSTRACT

Religious issues are equally importund 1o stability and development both for
any country and for the whole world. But unfortunately numerous people have
various misunderstandings ol some religions. Christianity and Islam, as 1wao
greatest religions in the world, are two of representative examples. So this thesis is
intended to study commparatively fundamcntal doctrines between Christianity and
Istam and thus draw a conclusion that in current situation, on the one hand, it is
worthwhile to pay enough attention 1o religion at home and abroad to umprove
undersianding and guarantec slability, and that, on the other hand, religion must be

adapted and contribute to the country’s constructiot:.

In order that we can make a comparison between Christianity and Islam from
an impartial point of view, two issucs about Islam must be clarified first —
woman’s status and vioicnee in Islam, both of which many people leel very
interested in. The role of women in Islam has been misunderstood by most people,
even inchuding some Moslems. And what's more, many individuals regard violence
as one of characteristics of Islam. All these are because of general ignorance of the

Istarntc system and way of life as a whole.



Christianity and Islam have many fundamental differences in their basic
doctrines, All their doctrinez are mainly from their respective Scriptures —-
namely, the Holy Bible and the Noble Koran. According to the AHoly Bible, the
basic doctrines of Christianity are (1) the Trinity, (2) the Divinity of Jesus Chnist,
(3) the Divine Sonship of Jesus, (4) the Original Sin, and (5) tho Atonement,
Accordingty, from the Noble Koran come the essential doctrines of Islam: (1) the
Unity of Ged, (2) the belief both in the Prophets, including Jesus, raised by God
aniong all the nations of the world and in the Revelatians sent down by Giod to the
Prophets to gutde human beings to truth and righteousness, {3) the sinlesspess ol
man at birth and his capacity {or unlimited moral and spiritual progress (through
belief in God and faithful adherence to the inspired teachings of the Prophets), and

{4} persunal accountability for one's actions.

[t seems to pecple that Christianily and Islam have little in common. They
find many coniradictions existing between the two religions. Actually, there arc
more similarities between them than most peeple think. The most Important
simtlarity between them is their concept of God. The maost obvious commanness is
the legends in the Holy Bible and the Noble Koran. The last but not the least, there
are many positive social and religious regulations and prohibitions in the Noble
Koran, tor example, ban of lechery, of greed, of dirty foods, and encouragement of

charity, which can be found similar to the lections in the Hobv Bible.



Since our country has provided religion with such a relatively tolerant
cnvironment, religion should be suited to socialist economie construction and
sutted to socialist culture. So whether the purse s to promole the progress of
society or to premote the culiural development, religion is one of the fields that
deserve study most. 11 may be used as a tool lo spread superstition, to instigate
distuption and sequentially 1o jeopardize social stabilization and it can coniribute
to publicizing and exchanging cultures of nationalities, to promoting the unity of
nationalities and thus to easing social contlicts. Therefore, what is important now
is neither to create conditions for religion development nor lo take measurcs to
restrain and eradjcate religion. What must be donc now is, instead, to reinforce
managemeni and lead religion properly to reasonable development so that it ¢an

adapt itself to social developmient.

Key Words: tentative, comparative study, fundamental doctrines, Christianity,

Islam
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Chapter One  Introduction

Iu the past three yvears, [ have developed a strong interest in the study of religion. Adter
having tead some materials on religion, 1 got some ideas on its nature in religious people’s eyes
that religion is as natural as social intercourse for them. For the religions believers, cn the one
hand, the aim of the religion in the world 13 to bestow the highest blessings upon mankind, and
the special way they try ta accomplish this 1s by establishing friendly relations with a Power that
is believed stronger than the ordinary course of nature, On the other hand, they believe that the
one and only God and Who 1 the Crealor and Sustainer of the warld would not leave them to
explore in the dark and 'y to find out the trath. He is believed to be a living God and reveals
Himself to his beltevers and guides them to the vight path leading to Him. Tor them, the religion
recognizes man’s earnest demand for the highest good, promises full development of the seed of
divinity implanted in buman pamre, w fill their mind and soul with knowledge and love of God,
and to bring them cloge to Him, so that they may live eternally a blessed lite of peace and joy in
the presence of God. Based on the sbove positive nature of religion, lots of reliptons have
experienced through so lang 2 human history that they still exist nowaduys and some of them
even have a more important role in respective cultures and in the world. So every religion, big or
small. should deserve our study, which can enbance the understanding among different cultures
i diferend codnloes, As [ar as different Teligicns in one couniry are conecrned, they shootd be
paid more attention 1o some extent, because they bave a tight connection with whether the
country has z stable environment in which it can develop its economy as much as possible. F.er's
lake China as an example. The whole world has witnessed the high-speed development of
China’s economiy in recent decades, and political and social stability is absclutely ons of main
reasons that account for this satislactory situation

Flowever, there are 3o many teligions in the world that 1 cannot study them one by one, so |
have to narrow down what I want 10 discuss 1o Christianity and lsiem. As we all know, among
the revealed religions, Christianity and Jslam are the greatest examples today. Dr. Johnson goes
to the extent of saying: “Ther: are two abjects of curiosity — the Christian world and the Tslamic
world, all the rest may be considered as barbarous™ {Arberry, 1995:2). These remarks are, of
course, a fittle extreme, bog they at least show us how Iimportant these two religions are and how
they are worth our study Clristianily and Islam have a great deal in common. From their
position. they are two greatest religions in the world. And ag to the situations in China, | don't
need o explain Islam’s stams too much. Meanwhile no one can ignore Christianity’s present
development in China, From their doctrines, both Christiapity and Islam claim o be revealed
religions. lesus Christ declared that ihe message he was delivering was pot his but God’s: “ have
not spoken of myself, bul the Father which sent me, he gave me o commandment, what 1 shonld



say, and what 1 should speak” (John 12:49), He deseribed himsell as “a man who hes told you
the trath that | have heard from God™ (Johsn 8:40), In the same way it is claimed in the AMoble
Koran that the revelation which came to the Prophet Mubammad was from the Lord of the
Worlds: “And traly, this is a Revclation from the Lord of the Worlds: with it came down the
Spirit of Faith and Truth — to your hearl and mind (O Muhammad), that vou roay be of the
warmers in the plain Arabic tongue™ {26:192-95} The fundamental beliefs about God of the twoe
religions are nearly the same — that He is Omne, a personal Being, enduring thraugh alt time and
ruling throwgh all space, All-Wise. All Holy, Al-Loving, All-Merciful, Almighty, the Crealor, the
Preserver, and the Ruler of the world. The coadition of pleasing God is to believe in Him, to
completely surrender one’s will to s will and purpose, and 1o da good deeds, particularly the
zervice to His creatures. Moreover, bath of them claim (o be monothoistie faithe. Both believe in
the immortality of the soul and the life of the world to come. The morul leachings of the two
relipions are very asimilar, teo, which, generally speaking, instruct their believers to do good
deeds. Moreover, there are mony prophets including Abraham, Moses, John the Baptist, ctc

- who are held in reverence by the followers of Christianity and Islam. Besides the prophers
above, hoth believe in Jesus Chiist - - the Clajstias befieve in him as the Incamation and Son of
God and the Redeemer of mankind; and the Moslems believe in him as a great prophet and
messenger of God, Above all, both of the two bring about o far-reaching influence on the cultures
they belung to.

Though I'am a Party member and don’t believe in any religion, T am HUT nationality at the
same time. Besides, very ofien many people would ask: “Why is Christianity developing zo fast
tn Ching recently?”, “Is women's statos reallv so low in Islam?” or “Why is there so much
vinlence in Islamic regions”” and so on. These questions are difficult to answer at one stroke.
What made me happy is that The Bible and Western Culture 15 one ol our compulsory courses,
and 1t gave me an opportunity to compare the two religions. So 1 acquired much knowledge and |
am eaget to share with those who are interesied in it. Consequently T may say it is the ignorance
and many people’s misunderstanding of the two religions that make me try o explaie 1o them by
cuomparing the fundamental doctrines of Chrstianity and Islam.

I'or above reasons, a tentative comparative study of these two might be of some help to
those who want to have a better understanding of the twe religions. OF course, because [ am
actually a beginrer in this field, and my opinions are surely not mature, I am ready (o accept any
crikicism and correction from any one.



Chapter Two  Two Issues Concerned Islam

Before T make 4 comparison between Christinnity and Islam, [ want to make clear 1wo issues
that many persons are intcrested in, namely, woman’s status and violence in 1slam. Most people,
even including some Moslcins, have misunderstood the role of woman in Islam. And what's
more, many individuals regasd violenee as one of Islamic cluracteristies. All these are because of
gencral ipnorance of the Islamic system and way of life as @ whole, Perhaps my brief analysis ol
theac two issues can contribute to o better understanding of Islam and thus we all can cxamning

the twa religions without any bias.

2.1 Woman’s Status in Isiam

Now I will sum up the stams of worman in society, according to the Holy Kurga, from its

virlous aspects — spiniiually, socially, and economically.

2.1.1 The Spiriteal Aspect

Actually the Koran provides clearcut evidence that woman is completely equated with man

in the sight of God i terms of her rights and responsibilitios, The Koram states:
“Every pevson is a pledge for what he has camed” (Koran 74:38).
Tt also s1ates:

“50 their Lord accepled their prayers, (saying), ‘Never will I allow to be lost the work of any
of you, whether male or fomale, You are (members) one of another...”™ (Koran 3: 195),

*Whoever works rightcousness, man or womman, and has faith, verily to him will We give a
new life that is good and pure, and We will bestow on such their reward according to the their
actions” {16:U7, 4:124,

Woman is also cleared of the responsibility for the fall of Adam according to the Koran that
vindicates her honor and dignity. Both were jointly wrong in their disnbedience 1o Ciod. hoth
repented, and both were forwiven. (Koran 2:36,7:20-24). In one verse in fact {20:121), Adam
specifically, was blamed, I raises the status of woman to make her man's equal. Therefore, falam
gave wornan the sare rights a3 those of man:

“And wornen shall have rights similar te the rights of men over them, uccording to what is
equitahle™ (2:228).



In lerms of religious obligations, such as the Daily Prayers, lasting, Poor-duc, and
Pulgrimage, wonan is not different from man. In some cases, indesd, woman has certam
advantages over man. For cxamplc, the woman is exempred from the daily prayers and from
fasting during her menstrual periods axd forly days after childbirth. She is also exempted from
fasting during her pregnancy and when she 1s nuesing her baby 1 there is any threat to her health
or her baby’s. If the missed fasting is obligatory (during the month of Ramadan}, she can make
up for the missed days whenever she can. She does not have to make up for the prayers missed
for anv of the above reasons. Women ¢an and did go mto the mosque during the days of the
prophet and from then on attendance at the Friday congregationul prayers 5 optional for them,
while it is pecessary for men {on Friday).

This is clearly a tender touch of the Islamic teachings, for they are considerale of the tact
that & woman may be nuesing her baby or canng {or men, and thus may be unable to go out to
the mosque al the time of the pravers. They also take mio account the physiclogical and
psychological changes associated with her natural female functions.

2.1.2 The Social Aspect
2.1.2.1 As u Child and an Adoleseent

Drespite the soctal acceptance of female infanticide by some ancient Arabian tribes, the

Koran forbade this custom, and considered it a crime like any other murder.

“And when the female {infant} buried abive is queshioned, for what orime was she klled ™
(Karan 81.8-9)

Criticizing the attitudes of such parcnts who reject their fomale children, the Koran teaches:

“When news is brought to one of them, of {the Birth of) a fomale (child), his face darkens
and he 15 lilled with inward griefT With shame does he hide himselT from his people hecause of
the bad news he has had! Shall he retain her on (sufferance) and contempt, or bury her in the dust?
Ah! What an evil {choice) they decide on!™ {Koran 16:58-59)

Far from saving the girl's dife so thal she may later suffer injustice and inequality, Islam
requites Kind and just treatment [or her. Amony the sayings of Prophet Mubamimad in this repard
are the following:

“Whosoever has a daughter and he does nol bury her alive, docs not insult her, and does net
favor his son over her; God will enter him into Paradise™ (Khan, 1997:167).



Moreover, the right of females to seek knowledge is not different from that of males.
Prophet Muhammad said: “Secking knowledge is mandatory for every Moslem™ (Khan,
199771, Maoslem as used here includes both males and lemales.

2122 Ax a Wile

The Koran clearly indicates thal marriage 1s sharing between the two halves of the society,
and that its obiectives, besides perpeluating human life, are emotional well-being and spititual
harmony. [ts bases are love and mercy.

One of the most impressive verses in the Koran about marnage is lhe followog:

“And among His signg iz this, that He created mates for you from yourselves, that you may
find rest. peace of mind in them, and He put between you love and mercy. Venly, in that are

indzed signs for people who reflect”™ (Koran 30:21).

According 1o Islamic Law, women canmit ne forced 1o marry anyone without their consent.
Khan (1997:23) reported that a girl came 10 the Messcnger of God, Muohammad, and she said
thar her father had forced her o mamry without her consent. The Messenger of God gave her the
choice botween accepting the mardage and invalidating i, In another verse, the girl said:
“Actually [ accept this mariage bz [ wanted to let women know that parents have ne righi {io
force a husband on them” (Khan, 19%7:25).

Besides all other provisions for her protection at the time of marriage, it was specifically
decreed wthat woman has the full right to her Mahr, bridal money given by the bushand to his wite
at the ime of marriage. which s presenied to her by her husband and is included in ths mupiial
gontract. and that such ownership docs not twanster to her faher or hushand. According o the
Korar, the concept of Mahr in Islam is neither an aewal or symbalic price for the woman, as was
the case in certain cultures, but rather it is a gift symbolizing love and aflection.

Tiw nles for marmied life in Islam are clear and in harmony with upright human nature, tn
considetation of the physiological and psycholagical make-up of man and woman, both have
equal rights and claims on one another, except for one responsibility, that of leadership. This is a
matier which is natural i any collective life and which is constsient with the nature of man.

The Korawn thus states:

“And they (women) have rights similar to those {of men) over them, and men arc 3 degree
(of responsibility) above them™ (2:228),

Such degree 13 maintenance and protection. This refers to that natural difference between the
sexes that entitles the weaker sex to protection. Il implies no superiority or advantage before the



law. Yet, man’s role of leadership in relation to his Tamily dpes noi mean the husband’s
dictalorship over his wife. Islam emphasizes the importance of taking counsel and mutdal

agrccment in family decisions. The Koron gives us an example:

“_If they (hushand and wife) desire 10 wean the child by mutal consent ad {after)

consultation, there is no blame on them...” (Koran 2: 233}

(Iver and above her basic fights as a witfe come the right that is emphasized by the Keran
and is strongly recommended by the Praphet — kind reatment and companionship.

The Koran says:

“_.But consort with them in kindness, tor it you hate them it may happen that you haie a

thing wherein God has placed much good.” {Koran 4: 19).
Prophet Mubammad smd:

“The best of vou is the hest to lus family and 1 am the best among yvou to my family™ (Khan,
1997 R,

“The most perfect believers are the best i conduet and best of vou arc those who arve best o
their wives” (Khan, 1997:88).

As the woman’s right to decide abant her marriage is recognized, so her right to seek an end
for an unsnceesstul marriape is recognized. To provide for the stability of the family, however,
and in order to protect it from hasty deecisions under temporary emotional stress, certain sieps
and waiting periods should be observed by men and women sezking divorce. Like the man,
however, the woman can divoree her husband without reserting to the court.

When the continuation of the marriage relationship is impassible for any reason, men are
stil] taught 1o seck a gracious end for it.

The Koran states about such cases:

“When you divorce women, and they reach their preseribed temt then retwin them in
Kindness and retain them not for imjury so that you transgress (the lmitsy” (Koran 2:231, 2;:229,
33:497.

“Moreover, contrary ko what most people think, Islam is a religion to put restriction on
poivgamy. It ullows @ man to marry more than one wife only in rare clrcumstances and under
conditions which make it an atmost impossibility. “It,” says the Koran, “you fear that you cannot
do justice Lo them, then marry one only™ (4:3). And a little later it adds: “You are never ahle to be



fair and just as between wives, and (o fove thent equally, even if it s your ardent desire™ (4:129),
From this it is clear that Tslam disallows polygamy tor people in pormal circumstances. Howevert,
in abnormal citcumstances — ac after a devastating war, in which a large number of men have
been kilied, leaving behind homeless widows and orphans and an excess of female population - -
Islam allows conditional and limited polygamy. Lhis it does to provide homes to homeless
women, to protect them from beiny exploited by men, and to save the society from moral
corruption. On this issue, after complaining against the amount of ignorance and prejudice
against Islam in the West, Mrs. Annie Besant {1974:103), the great lcader of the Theosophical

Society, writes the following:

“You can hear in REngland woday good, kindly people saving of [slam that 11 denies to women
the possession of a soul. You can flud others stating that the religion is evil, because 1t sanctions
a limited polygamy. But vou do net hear as a rule the criticism thal I spoke out one day in a
London Hall where I knew that the audicnce was entirely uninstructed. [ pointed out to themn that
monagamy with a blended mass of prostitution was hyvpocrisy and more degrading than a limited
polyzany. Naturally a statement liks that gives offence, but 1t has 1o be made, becanse it must be
remembered that the law of 1slam n relation 1o womnen was until lately, when parts of it have
been imitated in England, the most just law, as far as wonien are concerned, to be found in the
waorld. Dealing with property, dealing with the nghts of succession and so on, dealing with the
cases of divorce, it was far beyond the law of the Weat, in the respect which was paid to ke
tights of women. Those things are forgotten while people are hvpnotized by the words
Monggamy and Polygamy, and do not look ai what lies behing 1f in the Wost — the [nghtliul
degradation of thousands of women who are thrown into the streess when thelr first protectors,
weary of them, no longer give them any assistance.”

2.1.2.3 As a Mother

To impress vpon his followers the exalled pesition of the mother and sacredncss ol
womanhood, the Holy Prophet Mubhammad declared: “Paradise les at the feet of the mather”
(Khan, 1947:118).

He said that “the women are the twin halves of men,” (Khan, 1997:120) and that men angd
women come from the same essence and have the same soul. Islam makes no distinction

hetween themmn as regurds their intellectual, moral and spiritual capabilitics and rewsards:

“The helievers, men and women, arc protectors, one of another: they enjoin what is just, and
forbid what is evil: they observe regular charity, and obey God and His Apostle. On them will
Cod pour His mercy: for God is Exalted in Power, Wise” (Koran $:71).

“Whoever works righteousness, man or woman, and has faith, verily him [or her) We will



give a new life, a life that is good and pure, and We will bestow on such their reward according
10 the best of their actions™ (16:97).

“For Moslems, men and women, — for believing men and woimen, for devout men and
wamen, Tor men and women who are patient and constanl, for men and women who humble
themselves, for men and women who give in charity, for men and women who fast (and deny

themselves), for men and women who guard iheir chastity, and for men and women who cngage

much in Gud"s praise — far them has God prepared forgiveness ané a great reward”™ {33:33).

And also Islam considers kindness w parents next to the worship of God.

“And we have enjoined upon man (10 he dutifil and good) to his parents. His mother bore
him in weakness and hardship upon weakness and hardship.. . (Koran 31:14, 46:15, 29:8).

Moreovet, the Koran has a special recommendation for the good treaiment of mothers:

“Your Lord has decreed that you worship nene but Him, and that you be Kind to your parents.
If one of them or both of them artain old age in vour life, say not to them a word of disrespect,
nor shout at them but address them 1o terms of honot™ {(Keran 17:23).

2.1.3 The Economic Aspect

Islam decreed a right of which woman was deprived both before Iskam und after it, the right
of independent ownership. According to Islamic Law, woman's right 10 her moncy, real estale, or
other properties is tfully acknowledged. This right undergoes no change whether she is single or
married. She retains her full rights to buy, sell, mongage or lease any or all her propesties. [Uis
nowhkere sugpcsted in the Law that 4 woman is a minor simply hecausc she is a female. It is also
noteworthy that such right applies to her properties before marriage as well as 1o whatever she
acyuires thersafier.

Wilh regard to the woman's right to seck employment, it should be stated first that [slam
regards her role in society as a mother and a wife as the most sacred and cssential one. Neither
maids nor baby-sillers can possibly take the mother’s place as the educator of an upright, iree,
and carefully reared children. Such a noble and vital rele, which larpely shapes the fumre of
nalions, cannel be regarded as “idleness™.

However, there is no decres in Islam which forbids woman frum sceking cmiploymunt
whenever there Is o necessily [or i, especially in positions which fit her nature and in which
society mecds her most, Examples of these professions are nursing, teaching (espacially for
children), and medicine. Moreover, thers i3 ne restriction on benefiling from  woman'’s
cxeeplivnal talent in any field, In addition, fourteen hundred vears ago, Islam gave woman the



tight to inherit the properiy and wealth of her father and husband and to acquire, pwn and
dispose of wealth, as she liked, Her share is completely hers and no one can make any elaim on i,

including her falher and her husband. The Noble Koron says:

“| o men is allolied whal they earn, and to women what they sarn™ (Koran 4:22).
“Ihere is & share for men and a share for women fom what is Jeft by parcnts and those

nearest related, whether the property be small or larse — a legal shaze.” (4:7).

Her share is one-hall the man’s share in most cases, with no implication that she is worth
hulf & map! it woudd seem grossly inconsistent 1o make such an inference after the overwhelming
evidence of waman’s equitable treatraent i Islam, which was discussed in the preceding pagss.
This variation in inheritance nghis is only comsistent with the variations in fipancial
rcsponsibilitics of man and woman according to the Islamic Law. Man in Islam 15 fulfy
responsible for the mainicnance of tis wife, his children, and in some cases of his needy rclatives,
especially the females. This responsibility is neither waived nor reduced because of his wifc's
wealth or because of her access to any personal meome gained fom werk, rem, profit, or any
other legal means.

Woman, on the other hand, is far more secure financially ard is far less burdened with any
claims on her possessions. Her possessions before marriage do a0l transfer to ber husband and
she even keeps her maiden name. She has ne obligation to spend on lwr fanmuly ot of such
propeciics or oul of her income afler marnage. She is entitled to the “Mahe™ which she takes
from her Bushband al the Ume of mamage. If she s divoreed, she may geb an alimony from her
ex-hushand.

An examination of the above aspects within the overall framework of the Islamic Law

reveals not only justice but also anr abundance of compassien for woman.

2.2 Violence in Istam

Despite the presence of violence in many repions of the world renging from lreland to
[.ebancn and involving many religions from Christianity to [Tinduism, wany people associate
Islatn tpore than any other relipion with violence. Morcover, the upheavals of the past Low
decadzs in the Middle Easi and especially movements vsing the namuv ol Islam and secking to
solve problems of the Moslem world created by conditions and causes beyond (he vomrrol of
Moslems huve only reinforced the 1ded prevalent among many persons that in some special way
[slam is related 1o vielence. To anderstand the mature of Islam and the truth about (ke asserlion
often made of Islam’s support of violence, it is important to clearly keep in mind that ke word
“lslam™ itsclf means “peace and subnuission to God” and that the history of 1slam has certaindy
not been witness 10 any more violence than ene can find in other civilizations.

Actually [slam is a religion thar waches non-violence. According to the Koran, God does nol



love violgnce. Basically, violence is that action which results in disruption of the social sysicm,
causing hupe losses in erms of lives and property. Simulianeously, we can find in the Keran
with certainty that God foves non-viclence. He tesents violent activity heing indulged in human
saociety, ag a result of which people have 1o pay Lthe price with their possessions and lives, Other
statements in the Koran support this. For instance, we arc told in the Koren that peace is one of
God’s names (39:23). Those who seek 10 please God are assured by verse 5 of the sixizenth
chapter that he will giride them to “the paths ol peace™. Paradisc, which is the final destination of
the saciety of God's choice, is referred W in the Koran as “the home of peace™ (8930), etc. Ina
word, in Islam the use of the sword to subjugate and explodt people or ta grab the land of others
ot to impose one’s faith on others has indeed been one of the worst cvils of human history.

Bul, on the other hand, as [ar as “violence™ is concerned, Islam is nat comipletely upposced 1o
its use hut rather secks to contol it in the light of the divine Law. This world s ome in which
force is to be found cverywhete, in nature as well as in human society, among men as well as
within the human soul, The goal of Tzlam is to establish equilibrium amidst this Held of tension
of various forces. The Islamic concept of justice itsell is related 1o equilibrium, the waord for
justice in Arabic (al-"ad!) being related in its etymology 0 the word for equilibrium (ta’adul). Al
force used under the puidance of the divine Law with the aim of re-esiablishing an agquilibrium
thar 15 destrayed 18 accepred and in [act necessary, for it means 1o camy out and cstablish justice.
Moreaver, Tslam says that evil in all cases mus: be repelied. If the evildeer can be reformed amd
prevented from causing injury by kindness and mercy, then non-resistance would certainiy be the
best way to deal with him. But if submission 10 bullies and tyrants will only Increase evil and
hurnan misery and it will embolden them w exploit and oppress olbiers and increase disorder and
injustice, then chastiscment in propottion w the crime raust be meted out 10 him. And we cap
also learn it from the teaching of “an eye for an cye, and a tooth for a tooth” that the Foly Bible
cantaing, Lnder sueh circumstances, not to use force in such & way is to fall prey o othet forces
that cannot but increase disequilibria and disorder and result in greater injustice. Whether the use
of force in this manner is swift and intense or gentle and mild depends wpon the circumstances,
but in al! cases force can only e used with the aim of cstablishing equilibrium and harmony and
not for personal or sectarian reasons identified with the intcrests of 8 person or a particular group
and wot the whole. Thus tbere are occasions when the nse of the sword o resist agyression and
protect the lives and liberty of men becomes a toral neccssity. Moslems hold that even
professad pacitists would find it difficult to uphold the doctrine of non-resistance when helpless
men, women and children are being slaughtered and the freedom to believe jn and practice the
religion of their own choice is denied to them by fanatics and ruthiess tyrants. It was the Prophet
Muhammad who showed us how a true soldier of God, the protector of the victims of intolerance
fnd ruthless tyranny, should behave on battiefield and in moments of defeat and iriumph. He
{aithfully acted upon the injunctions of the Koraw, which says:



“You may fght in the way of God against (hose who fight against you, but begin no
hostilities; for God likes rot aggressors™ {Koran 2:190).

“And [ight them on until there is no more twmult or oppression, and there prevail justice and
faith in God; but if thev cease, let there be no hostility exeept to those who practice oppression”
{2:1973).

“And why should vou not fight in the way of God and ol those whe, beinp weak, are
ill-treated and oppressed among mnen, womerl, and children, whose cry is: *Our Lord! Resue us
from this town. whose people are oppressors: and raise for us from You cne who will profect;
and raise for us from You ane who will help™ (3:73).

“lo those against whom war is madc permission is given (to Mght) because they are
wronged and oppressed; and verily, God is Mast Powerful for their aid; — they arc those who
have been expelled from their hownes in defiance of right, — for ne cause except that they say,
*our Lord is (od'. Did not Ged check one sect of people by means of another, there would surcly
have been pulled down monasteries, churches, synagogues, and mosgues, in which the name of

Ged 15 commemorated in abundant measure™ (22:39-40).

Consequently, according to the Koran, Moslems were allowed o fight with force (1) to
estahiish religious treedom for all, (2) to protect the houses of worship of all relipions, inchading
churches and synagogues. (3) to protect the lives of innocent persens from the fury of tyrants and
oppressors, and (4) in self~defense or the defense of one’s country and {reedom. The Propher
Muhammad had ne love tor war But when the cnemy, which had previously plotted to
assassinate him and forced him and his followers to leave their homes, was now bent upon
destroying the Islamic Stats of Medina and wiping out Isiam and Moslems, and had taken to the
war-path for this purpose, the Prophet Muhammad, as the head of the Islamic State, did not
shrink trom his duty to defend the relipious Feedom and Bves of iomocent men, women and
children, Here again he proved himself to be a model for all those who have to resort 1o a
defensive war 10 save their country and people from the destructive fury of fanatics and tyrants.
The Prophet Muhammad made war as humane as possible by declaring that in the cotirse of a
war against aggressors, “spate the weakness of the famale sex; injure no the infant at the hreasr.
or those who are ill in bed. Abstain fom demotishing the dwellings of the unresisting inbabitants;
destroy not the means of their subsistence, nor their fruit trees, and touch not the palm™ (Ali,
20010:85). No one not aciually engaged in fighting in the army of the apgressor was to be killed.
If the envmy, showed any inclination to bring the hostilities to an end, every effort must be made
ta stop the war and resiore peace, even though the eoemy™s intention was 1o deecive and gain
Hine W reoew the allack:

“But if the enemy incline towards peace, you also melitic towards peace, and trust in God.

Verily, He 1s the All-Hearer, the All-Knower. And il they intend ta deceive you, then verily, God
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15 All-Sutficient for vou, He 11 is Who has supperted you with His Heip and with the believers,
And moreover He has united their hearts...” {Koran 8:61-63),



Chapter Three  Some Differences of the Funrdamental

Doctrines between Christianity &Islam

Now that we have already clartfied the mest controversial issues in the previous chapler,
then we can explore the two religions with a Lair basis. But since there are 100 many aspects in
which the two religions differ from each other, and all the doctrines ol the bwo rcligions, as
everybody knows, are from the respective Scriptutes — the Holv Bible and the Neble Kaoram, |
just want to compare their basic docirnes en‘atively according to the two Scriptures to show
their fundamental differences.

The fundamental doctrines of Christianity are (13 the Trinity, (2) the Divinity of Jesus Churist,
{3} the Dhivine Songhip of Tesus, (4) the Original 3in, and (3) the Atopement.

Compared with Christianity, the religion of Islam bas no place in it for any of these dogmas.
it believes in the abaolute oneness of God inslead of the Triune God of Christianily. Accordmg to
the Noble Koran, Jesus was not an incurnation of God but a Prophet or Messenger of God, and,
like all other Prophets, includintg tke Prophet Muhammad, he was every bit a human being. [slam
also rejects the Divine sonship of Jesus, He may be called a Son of God in the sense m which all
righteous human beings msy be cakled the children of God, but not in a literal or uniguc scnse. In
the same way Islam rejects the dogmas of the Original Sin and the Atonement as being opposed
16 the Divinely inspired teaching of Prophet Jesus and God.

Then how about Islam? Here come the fandamental doctrines ol Tslam:(1} the Unity of God,
{2} the belief both in the Prophets, including Jesus, raised by God among all the nations of the
world, (3] the belict in the Revelatious sent down by God to the Prophets to guide human beings
to truth and rightecusness, {4) the sinlessness of man at birth and his capacity for unlimited
moral and spiritual pragress through belief in God and faithful adherence to the inspired
teachings of the Prophets, and (3] personal accountability for one’s actions. Now [ shall analyze

them one by ane:
3.1 The Trinity of God in Christianity

“Tenoy™ 15 a word borrowed from Latin that means “threefoldness™. it 15 the most
fundamental dactrine in Chrisiianity, by which God is considered as existing in three coequal and

coeternal persons — God the Father. God the Son. and Ged the Holy Spirit. Abowt this, the
Athanasian Creed states:

“There is one Person of the Father, another of the Son, another of the Holy Ghost. But the
Godhead of the Father, of the Son and of the Holy Ghost is all one: the Glory equal, the Majesty
co-sternal. Nuch as the Father is, such is the Spn, and such is the Holy Ghost. The Father



uncreated, the Son uncreated, and the Haoly Ghost uncreaied. The Father incomprehensible, the
Son incomprehensible and the Holy Ghost incomprehensible. The Father eternal. the Son eternat,
and the Haly Ghost eternal. ... So the Father is God, the Son is God and the Holy Ghost i3 God;
and vet there are not three Creds, but one God. So likewise the Father is Lord, the Son 15 Lord
and the Holy Ghost is Lord; and yet not three Lords, but one Lord. For hke as we are compelled
bv the Christian truth to acknowledge every Derson by Himself to be God and Lord, so we are
forbidden by the Catholic religion to say, therc are three Gods or three Lords” (Bramtl,
LO85:60-T0).

The Augshurg Confession of 330, which is said to formularize (he teaching of Chrislianity,

describes the Trinity in these words:

“There iz one divine essence which is called and is God, etemal... vet there are three
Persons of the same essence and power, who also are co-glernal, the Father, the Son, and the
Holy Ghost™ {Curles, 1996:143-44),

3.2 The Unity of God in Islam

However, as far as the Trinity in Christianity is concerned, Islamic views arguc thas Josus
{Chris, himself never even mentioned the Trinity, There is nothing in his reported discourses that
mighi lead one te think of God as “three persons in ong”. And Jesus himself knew nothing ar all
about there being three Divine Persons in (rodhead. Iis conception of God was in no way
dilfirent [Tom that of the carlier Ysraclite Prophets, cach one of whom had preached the pure,
unadclierated monotheism, and had not said anything that might contain the Trinity, JTesus merely
echoed the earlicr Prophets when he said;

“The first of all the commandments is, ‘Hear, O Israel: the Lord our (ind is one Lord; and
you shall love the Lord vour Ged with all your heart, and with all your soul. and with all your
mind, ad with all your strength’. " (Mark 12:29-300

He bulieved in One divine Person, One God, as is evident from the following saying:

“Worship the Lord your Cod, and serve anby him™ (Marrhew 4:10),

Su Islam preaches the pure and simple Unity of Giod. Tt affioms the unigueness of God and
says that He has no pariner in His Codhead. He is one in Person just as He is one in Substance.

He is the Selsufticient One, on Whom all depend and Wha depends not on anyone. He is the
Creator and Nourisher of all, the AlN-Good, the Almighty, the Al-Kaowing, the All-Wise, the



All-Loving, the All-Merciful, the [iternal ard the Infinjte. Nothing can emanate fram Him and
becotne His cqual and partner in Godhead. Savs the Noble Koran:

“Say: He iz God, the One and Only; God, the Eternal, Absoluie; Be begets not, nor is He
begotten; and thers is none like unte Flim™ (112).

“And your God is one God; thers is no zod bul He, Most Gractous, Maost Mercitul. Behold!
In the creation of the heavens and the carth; in the alternation of the night and the day; in the
sailing of the ships through the ocean for the prolir of mankind; in the rain which God sends
down from the skies, and the life which He gives there with to an earth that is dead: in the beasis
ot all kinds that e scatters through the earth: in the change of the winds, and the clouds which
they trail like their siaves between the sky nnd ihe earth; - here indced are Signs for a people
that are wise™ (2:163-64).

“Ciod! There iz ne ged but He, —- the Ever Living, the Self-subsisting, Eternal. No slumber
can seize l{im nor sleep. Iliz are all things in the heavens and on the earth. Who is there can
intercede m His precence except with His Permission? He knows what happens to them (s
creatures) before and adier or behind them. Weoe shall they compass anything of His knowiedge
execpl a8 He wilis, His Throne dees extend over the heavens and the carth, and He feels no
fatigue in guarding and prescrving them, Tor He 1s Most High, the Supreme m glory™ {2:235)

3.3 The Divinity of Jesus in Christianity

The second point [ want to discuss is the divinity of Jesus. The Nicene Creed adopted by
First Countedl of Nicasa (352 C.E) and revised by First Council of Constantinople (381 C.E.)
srates:

“I believe in ... one Lord Jesus Christ, the only-begotten Son of God. Bom ol the Father
before all ages. God of God, Light of Light, true God of true Ged. Bepoticn not made: being of
one substance with the Father; by whom all things were made™ (Hrant! | 1983:175).

Christians {poth Rotnan Catholics and Protestants) beligve that Jesug Christ is God from all
eternity, the Second Persor: ol the Holy Trimity: that nearly two thousand vears ago he chose 1o
appear in a human body and was bomn of the Virgin Mary, becoming thereby perfect God and
perfect Man — L.¢, God-incarnate.

The authar of Catholic Teaching asserts the Godhood of Jesus in these words:

“This teaching about Christ’s divinity which is to be found in so many places of Seripture
has always been proclaimed by the Church as one of the most important truths of Catholic faith.

The Council of Nicaea, which was the first General Council after the persecutions, solemnly
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condemned those who contended that Christ was not God but a creature™ (Groot, 1993:148).

Now let's sge some proofs of Josus' divinity [rom the Holy Bible.
Jesus calls Himseif God:

“For the Son of man is Lord of the Sabbath™ (Maithew 12:8).

“(30 therefore and make disciples of all nations, haptizing them in the namc of the Father
and of the Son and of the Holy Ghoust” (Mairaew 28:19),

“But Jesus answered them, ‘My Father iz working, and [ alse am werking.” Therefore Lhe
Tows wore secking the more to kill him because he was not only breaking the Sahbath, bul was
also calling God his own Father, thereby making himself cqual w Ged” (Jofm 5:17-18).

Josus 15 ealled God by others or by the Bible:

“For unto us a child is horn, unto us a son is given: and the gevernment shall be upon his
shoulder: and his name shall be called Wonderful, Counselor, the Mighty God, the Everlasting
Father, the Prince of Peace™ (Isofah 9:6).

“Behold, a virgin shall be with child, and shall bring [erth a son, and thev shall call his name
Emmanuve] (“God with us™)” (Marrhew 1123}

“Take heed therafore unto yrursclves. and to all the flock, ovar the which the Holy Ghost
hay made you overseers, to feed the church of Ged, which e has purchased with his own blond”™
(Acts 20:28).

“For in him all the fullness of the Godhead dwells bodily” (Cedossians 2:9).

3.4 The Human Nature of Jesos in Islam

Let’s wrn Lo Istam, As does the Bifbfe, the Koran says that Jesus was borp without the aid of
a hurnan father. However, this does not imply that Jesus was divine; it simply shows that God,
who established the laws of Nature in the first place, is equally able to suspend them at will.
Islatn presenls Jesus as @ human who believed in the gbsolute Unity and Indivisibility of God
(Keran 3:32), Mosleins constder (he doctrine of Divinity of Jesus and Trinity as Jater changes o
the teachings of Jesus. The NMew Testement tscl! [umishes sbundan: cvidence 1o show thal Jesus
wiaas only a human being whom God chose for the refommalion of His people, and scpeatedly
contradicts the Divinity of Jesus. Jesus alweys refemed to himeell as haviog been senl by God
{(fokhn 17:3) and tus [ollowers, toe, considered him a man approved by Goxd (Koran 19:37; Acis
2:22, Jokn 3:2). He was undoubtedly called the Son of God, but this tde has only been
emploved metaphonically and in fact is used for all the chosen ones of God {Mafthew 39,
Exodns 4:22). The literal comnotation of “san of (God” as a Divine Being and bance the



subsequent development of lrinity Dogma was the result of llellemistic influences wn
Cluistianity as il spread in the Centile world. The Semitic uzage of “son of God™ was
misunderstood and forgotten and disputes sbout the exact status of Jesus erupted, as recorded in
the early Church history, Furthermore, Josus prayed to God like all other God-fearing prophets
(Luke 5:16), and engaged in spiritual cxoreises such as fasting (Aarthew 4:2),

So Islam stands finmly behind the belief Jesus was only a human prophet, divinely inspired
by God:

¥ __Cheizt Jesus the son of Mary was no more than a Messenger of God...” (Kerar 4:171).

According 1o the Sacred Book of [slam, Jesus was a Prophet of God — sinless, pure and
godly, like all other Prophets — but every bit a human being. The Islamic view s thal he
Prophets, one and all, were men who, by virtue of their devotion to truth and sinless lile, beeame
warthy of being chosen by Ged as His Messengers, whenever there was need for raising such
Messengers. They had made themselves so completely one with God that in everylhing they sad
or did they carmied oul Tlis will. The message which they gave to men was not theirs but God’s,
God conveyed His Word to them, so that they might shape their vwn lives aceording o it
become models for fellowmen, and guide them 1o the righl path leading o God, The Prophet

Muhaimimad declared;

“l am but a man like vou: it is revealed to me by inspiration, that your God is Ong God: so
stand true to Him, and ask {or His forgiveness™ (Koran 12:6).

3.5 The Devine Sonship of Jesus in Christianity

*[ believe i one God, the Falher Almigbly... I beliove in. . Jesus Chrst, e vuly Son of God,
cternally begotten of the Father, God from Ged, Light from Lizhl, true God fom true God,
begotten, nod made, one in Being with the Father,..” (Dunstan, 1986.37)

These expressions zr2 words of the Niccne-Constunlinopolitan Creed. "They make explicil
the Trinitarian doctrine of the Church, and wilh them Christians profess their faith in the Son of
God.

God has revealed hiniself ws the Father of an etemal and consubstantial Son. In his tum
Jesus has also made knvwn his own divine Sonship by revealing the fatherhood of God, The
divine paternity and senship are sidclly correlated with the Triune God, “The Person of the
Father is one, anetier 15 the Person of the Son. another iy the Person of the Holy Spirir, but the
divinity of the Falher, of the Sen and of the Holy Spirit is one, equal in glory, co-sternal in
majesty... The Son is oot made, not created, but generated by the Father alune™ (Hygen,
199015}, Sometimes the Christians also base the doetrine of the divinity of Jesus on the ground
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thal in the Gospels be has been described as the Son of God. They believe that Jesus wag the Son
of God in a unique sense. The Guspel recalls that, after the cight days had passed, the Son of
Mary, born in Bethlehem, was piven the name Jesus, the name the angel had called him hefore
he was coneeived in hizs Mother's womb {Lake 2:21) Thus it was the name given him by the
heavenly Father. *(od sent forth his Sen, born of woman ... so that we might receive aception s
children” (Galatians 4:4-5). “In muny and vanious wavs {iod gpake of old to our fathers by the
prophets; bud in these last days he has spoken te us by a Son”™ (Hebrews 1:1-2}). So Christians
believe that God has spoken through his Son, through his life and his Gospel. He has spoken to
peaple through his Death and Resurrection, and in a particular way., through his name: Jesus,
*(od saves™. Kveryihing contained in it: his life, his Passion, Death and Resurrection, the Cross

and glary.
3.6 The Sonship of Jesus in Islam

Yet in & very foreeful language the Noble Korar rejects the dogma that Jesus was the Son of
(lod in a literal or unique sense. It says:

“I'hey gay: (od has begotten a son: Glory be 10 Him. May, to Him belongs all that is in the
heavens and on the cartk, evervthing renders worship to Him™ (Kovar 2:116).

“It is not befitting 10 (the majesty of) God that He should begel a son. Glory be to Him!
When He decrees a matter, He only says 1o it ‘Be’, und 10 1s™ {19357

*...For God is One God: glory be to Him. ar exalted is He above having a son..” (4:171).

Moslems respect and revere Jesus as a prophet who is gent to Israel by God. They also
consider him one of the greatest of God’s meszengers to mankind, A Mostem never refers 1o lnm
simply as “Jesus,” but always adds the phrase “peace be upon him.” The Koran confirms his
virgin birth — a chapter of the Koran is entitled “Mary™ — and Mary is considered the purest
WOIman 1t creation.

The Koraa describes the Annuncietion as follows:

“Behold!™ the Angel said, “God has choser vou, and puwitied you, atd chusen you above the
women of all nations. O Mary, God gives you geod news ol a word from Him, whosc name shall
be the Messiah, Jesus son of Mary, honored in this world and the Hereafter, and one of thuse
brought near W God. He shall spealk to the pecple from his cradle and in maturity, and shall be of
the righteous.” She said: “0 my Lord! How shall | have a san when no man has touched me'?”
He said: “Fven so; God creates what He will. When He decrees a thing, Ie gays to it, ‘He!’ and 1
157 (3:42-47).

Jesus was born miraculously through the same power that had brought Adam irto being

IH]



withou! a {ather:

“Truly, the likeness of Jesus with God is as the likencas of Adam. He creatcd him of dust,
and the said to him, *Rel” and he was™ (Koran 3:59).

During his prophetic mission Jesus performed many miracles. The Keran tells us that he

said;

! have come Lo you with a sign from yvour Lord: [ make for you out of clay, s il were, the
figure of a bird, and breathe into it and it becomes a bird by God's leave. And 1 heal the blind,
and the iepers, and | raise the daad by God’s leave.” (5:49),

Besides, Islam also advocates that neither Muhammad nor J2sus came to change the basic
doclrine of the behet in One God, brought by earlier prophets, but to confirm and renew 1t. In (he
Karan Jesus is reported as saying that he came “to aitest the law that was before me. And to
make lawful to you part of what was forhiddan you; I have come o you with a sign from your
Lord, so fear God and obey me” (3:50%. The Prophet Mubammad said: “Whoever believes there
15 no god but God. alone without pariner, that Muhammad is His messenger, that Jesus is the
servant and messenger of Ged, His word breathed into Mary and a spirit emanating from Him,
and that Paradise and Hell are true, shall be received by God into Heaven™ (Khan, 19972561,

Here wo can see the basic oudine of the Meslem doctring concerning Jesos Christ the Lord.
It may he summarized ia the following points: {17 Jesus 1% a man, as Adam, created by the One
Grodd, [2) Jeaus is a servant and one of the greatest messengers of God, (3) Jesus 18 a word from
(iod, the only Messigh, and a great prophet, (4} Jesus was born o7 the Virgin Mary without an
earthly father, and (3) Jesus performed many miracles by God’s power.

50 in [slam Jesus 15 believed nol to “alter” the prophetic teaching concerning the One Gaod.

and hc is thus nol God’s Son or a divine partner with God in any way.

3.7 The Salvation in Christianity &Istam

The fourth doctrine I shall tuer: to perlaing to the Salvation that ties the Original Sia and the
Atoncment Lighlly. S0 [ want to analyze them as a whole.

The Bible states that when the Lord God crealed Adam and his mate, Bve, and placed them
in the garden of Eden, He commanded them, saying: “Of every tree of the garden you may freely
eat; but of the tree ol the knowledgz of good and evil you shall not eat of it: for in the day you
edl thereof vou shall sureiy die™ (Genesis 2:16-17), But Adam disobeved the command of Gaod,
ate the forhidden froit at the instigation of his wife, and became a sinner. We can also find the
same story in the Korarr Bul what tollows the story in the respective books are quite different.
Now [ will show these differences by comparing the Orpinal Sin and the Salvation in
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Christianity and [slam.
3.7.1 The Original Sin in Christianity

After Adam and live's disobedicnce to the God, all their children. says Christianity, inherit
this ariginal sin of Adam and Eve: cvery human being ia bom sinful, with an uiterly depraved
natwe. By one man sin cotered into (he wordd, and death by sin; and so dewth passed upen all
men, for that all have sicned” (Romans 5:12}

Regarding the Original Sin, the Sacred and Ecwmenical Council of Trent (1545-63) decreed:

“If unvone asserts that the sin of Adum injured him alone and not his descendents, or that
onky n regard lo himself alonc did be lose the holiness and justice which he had [roim God and
did not lose it [or us as welly or that stained as he was by the sin of disobadience Adam
trangmiticd death and aftliction of the body o all the human race but did nol also \ransmit sin
which iz the death of soul, ot him be anathema; since he contradicts the words of the Apostle,
*Wherefore, as by one man sin entered into the world, and death by sin; and so death passed
upon @il men, for that all have simed’ (Romarns 5:12)° (Bury, 1969:256-57).

The Protestants (the Lutherans, the Calvinists, the Methodists, the Baptists, the Salvationists,
iln Advenlists, ete.) are even more emphatic in their allirmation of faith m the doctrine of the
(riginal Sin and the wtal depravity of hamun nature. In his famous Tnstiiutions of the Christian

Religion, Calvin wrote:

“Lel it stand us an indisputable uth, which no cnquiries can shake, that the mind of man is
2o entirely alienated [from the dghtsousness of God, that he cannot conceive, desire, or design
anything but what iz wicked, distorted, foul, impure, und iniquitous: that his hearl 15 s0
thoroughly environed hy sin that it can breathe out nolhing but corruption and roltenness”
(Gopuel, 1988:2107.

3.7.2 The Sin in Islam

Like several other Christian beliefs mentioned ahove, Islam figures that the dociring of the
Inherited Bin also finds re suppon in the words of Jesus or of the Prapheis whao had come before
him. It holds that even the Holy Birle contains every man was accauniable for his owa aetions
and the children wil] not be puttished for the sins of the father, For instance, it is weitten in the
Buook of the Prophel Jeremiah;

“ln those days lhey shall no ‘onger say: 'The Fathers have eaten sour prapes, and the
children’s lecth are sel on edge. Pur svery ong shail dic for his own sins; the teeth of evenyone
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who eats sour grapes shall be sel on edge” (Feremiah 31:29-30}.
Prophet Gzekiel also rejected the dogma of the Original Sin in almost the same words:

“1he word of the Lord eame to me again: What do you meant by repeating this proverh
concerning the land or lsrael, *“The Tathers have eaten sour grapes, and the children’s (eeth are
set on edge™ As 1 live, savs the Lord God, this proverh shall no more he used by you in Isracl.
Know that all souls are mine: the soul of the tather as well as the soul of the son is mine: it Is
only the person who sins that shalt die. If a man is righteous and does what 15 lawful and right —
if he does not cat upon the mauntains or lift up his eyes to the idols of the howse of 1svael, does
not defile his neighbar’s wife or approach a woman during her menstrual peried, dees nol
oppress anyone, but restores to the debtor his pledge, commits nu robbery, gives his bread o the
hingry and covers the naked with a garment, does not take advance or accroed inierest,
withhalds his hand from iniquity, exceures true justice between contending partics, follows my
statutes, and is carcful to observe my ordinances, acting taithfilly -— such a one is righteons; he
shall surely live, savs the Lerd God. .. A child shall not suffer for 1he iniquity of the father, nor »
father suffer fur the iniquity of the son; the righteousness of the righteous shall he his own, and
the wickedness of the wicked shal’ be his owr. But if the wicked turn away fvom al! their sins
that they have committed and keep all my statutes and do that what is lawful and right, they shall
surely live; he shall not die™ (Fzekie! 18:1-9, 20-21).

Islam asserts forcefully that even Jesus rself regarded children as inmocent and pure, and
not as born in sin, as is clear from his repored saying:

“Suffer the linde children w come unio me, and forhid them naot, for of such is the kingdom
of God. Verily, 1 say unto you, whosacver shall not receive the kingdom of God as a litle child,
he shall not enter therein™ (Aark F0:14-15Y

Based on the reasons above, Islam repudiates the doctrine of the original sin transmitted
shrough inhentance and regards children as pure and sinless al birth. First of all, it is true that
Adam and Cve commilied sin by disobeying God. But they were both forsiven by God. Secondly,
one man’s action caunol be the burden of another man. Every individual is responsible only for
his or her actions. Thus, every clild is bomt pure and sinless. The world he sets foot in is also
scen ds a positive growid fur him Lo cultivale, Not ondy is he born without sin, but alsa he is borm
actually with a set ol posilive things w help him in his culiivarion of the world: God places tove
and mercy 1n the hearts ol his parents who would nurnire him and take care af him unatil he is
grown up and he i given by God an array of fine tools that ke can utilize in fultilling his role on



carth, such as knowladee, wisdom, intellect, conscience, logical deduction, ete. The world,
further, is not seen as something evil; rather il is seen as a positive field that is ready for him to
cultivate. Thus, in Islam, every child is bom with a positive start, which sets foot In a positive
wiotld. The Prophet of Islam is reporied to have said:

“Every child is bom with divinaly gifted nature: it is his parents who make him a Jew, a
Christian or a Magian” (KChan, 1997:177).

Accarding to 1slam, sin does not puss from father 10 son. It is something that each individual
acquires for himself when he does what he should not do and does not do what he should do. IL
cannot be counted against a persen who has oot vt commiiied one. The sin of ong man cannet
make another man sinful. So. Adam’s sin of disobedience has not and cannct become an integral
part ¢f human nature. [ canoot condemn trom the owiset every unan being born inte thas world.
At the same time, Moslems claim that it would be injusiice to condemn the entire hwman race for
the sin committed thousands of ycars age by their first parents of munkind. Sin 15 a williul
transgression of the law of God or the Law of right and wrong. The respansibility and blame for
it must lie only on the person committing it and not an his children, There is no proof that sin 1s
or ¢an be transmined by inhentance. ['o say that a man is sinful even befere he has committed a
sin and that every child is born with a depraved nature, inhercntly and utterly incapable of
avoiding sin, would be an aspersion upen the Creator.

To conclude, in Islam, man docs not start life with perverted instinets, All his instinets, like
the instingts of the animal, are the nstruments of the preservauon of Bfe; it is only with false
krowledge and perverted free will that disorder seis in. If under certaln clrcumstances man
Jisplays evil tendencigs and does what he should not de, it doss not mean that his nature is
ulterly depraved. Tor, he s also capable ol making greal sacrifices for noble causes, of
disinterested service 1o his fellowmen and nising above opportunism or mere expediency and all
that iz mean and haze and wicked, The [act is thal man 1s born with free will, with the inclination
and capacity both to do evil and alsu 1o Oght against it and do good deeds. 1t is only when, as a
growi-up marn, capable of disiinguishing between night and wrong, he makes a wrong usc of his
freedoin and [alls 4 prey o lempration that sin is born in him, Thal many men and women have
resisted and conyuered evil inclinations and lived their lives in complete harmony with the will
of Ged 13 clear rom the sacred recards of all nations such as Enoch, Noah, Job, John the Baptist
and maoy ethers menlioned in the Aikb/e itself as being perfect and upright and among those who
walked humbly with God and eschewed evil. Good and righteous men are found in all religions
and nations.

Since we bave already known the Sin in Christianity and Islam respectively, than Tt us
consider the Christian salvation a little further.
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3.7.3 The Atonement in Christianity

Sin being an offcrce or ontrage against God, the requirement of God's justice 1 that
expiation or reparation must be made [or every sm, whether inherited or acquired, terrible or
irvial, before man can be ailowed to enter into the Kingdom of God. “God cannot and will not
allow a single sin to go wnpunished” (Robertson, 1992:t4}. Now, the only thing that can make
atgnement for the sinful soul, savs Chnstiannty, 18 blood, As 5t Paul puts it, *Withoul the
shedding of blood there is no remission” (Hebrews 9:22). Bot this blood, which can make
satisfagtion for the sins of man, must be perfect, sinless and incorruptible blood; and the blood of
all men is sinful hecause of the Fall. “As the onpinal sin, being dirceted against God. was of
infinite proportion, it demznded infinite recompense™ (Robertson, 1992:26). %o, Jesus Christ, the
Son of God, who came from heaven and had divine blood in his veins, took upon himsell the
burden of all the sins of men and dizd for them on the cross. The death of Christ on the eross is a
sacrifice that has reconeiled the anpry {God to sinful humanity. It is also, according to the author
of 8t John's Epistle, 2 manitestation of Led’s love: “In this was manifested the love of God
toward us, because that (yod sent His onlv begoticn Son into the world, that we mapht live
through him. !lerein is love, not that we loved (God. but that he loved us, and sent his Son 10 be
the propiliation for our sins”™ {1 JoAn $:9-10). By the blood of Christ, shed on the cross, the sing
of all those who aceept him as their Kedeemer are washed away, *The blood of Jeswes Christ his
Son cleanses us foom all sin® {1 Jofin 1:7). Just as by the transgression of one man {Adun) ail
men become sinners, s0 by the sullering and dedth of one (Jesus Chrise) all those who have Luilh
in him and his atening sacrifice are purified of their sing and pain Etemal Lile. Bot, as for those
wha do it believe in his vicarious death and do not accept him as their Savior and Redeemer,
they remain sinncrs all their lives and die in sin. They shall burn forever in the tires of hell. ¥To
the sinner, who dies without accepting God’s atonement, God's only remedy for sin (the blood of
the Lord Jesus Christ), there awaits in addilion the certainty of Eternal Punishment” (Lindsay,
1979:80-81).

So we can draw a conclusion that the belief of the Christian salvation 18 that Jeeus suifered
and died on the eross vicariously [or the original and ather sing of men {0 give satisfaction to
God’s outraged justice, and that no one can gain salvation except through beliel in him as (e
Redeemer and Mediator between God and mun and in the saving power of his biood (Goldsack,
1995:56). This is what we read in the first Epistle of St Peter:

“You know that you were ransomed from the futile ways inherited from your ancestors, not
with perishable things like silver or gold, but with precious blood of Christ, like that a lamb
without defect or blemish™ (1 Perer 1:18-19).

And this is what two modern Christians {a Roman Cathelic and a Protestant) have written:
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“Since Christ, God and man, has taken upoen Himself vur sins in order to atone for them by
siving satisfaction to God’s outraged justice. He is the Medialor between God and man™ (Groot,
1993:162).

*“We pass on now to the doctrine of the Atonement, which is that Christ’s death was in some
sense @ saerifice for sin, and thus reconciled God the Father and sirtlu] tan. And though not
actually stated in the Creeds, it is implied in the words, was crucified also for us and, who
suflvred lor our salvation™ {Turton, [956.2849),

LT.4 The Atonement in Islam

Rut again from Islam comes a disagreement. 1t is believed in Islam that this dogma is not
onky 3 dental of the merey of God bt also of His justice. To demand the price of bloed in order
to forgive the sing of men is 1o show a complete lack of mercy, and to punish a2 man whe is not
guilty for the sinz of others, even if the former were willing 10 become a scapepoat, (s the heipght
of injustice. The doctrine of the Atonement, held by Islam, mey make the First Person of the
Godhead into a God without merey in order to demonstrate the self-sacrilicing love of the
Sceond Person. To a dispassionate critie, Mos.ems think, the sacrifice of the Sccond Person
appears as much misplaced and mearingless as the demand of the VFirst Person is cruel and
sadistic.

Arthur Weigall {1982:35-36) makes the following significant comment on the doctrine uf the

Atonement:

“We can no longer accept the appalling theological doctrine that for some mysltc reason a
prapitiatory sacrifice wus necessary. It outrages either our concepticn of God as Almighry or else
our conception of Him as All-loving. The famous Dr. Cruden believed that for the purpose of this
sacrifice *Chnst suffered dreadful pains inflicted by God’. and this, of course, is a standpoint
which nauseates the modem mind and which may well be termed 5 hideous doctrine, not
unconnected with the sadistic tendencies of primitive human nature, Acwally, it is of pagan
omgin, beig, indeed. perhaps, the most obvious relic ol heathendom in the Faith.™

Resides, Moslems also argues the Christian salvation is nol only morally and rationally
unsaund, but also has no support of the words of Jesus, Jesus may be said to have suffered for
the sins of men in the sense that, in order to take them oul of darkness mio light, he incurred the
wrath of the evildoers and was toriured by them, which, unfortunately, has been the experience
of nearly every Prophet; but it docs not mean that his death was an atonement for the sins of
vihers and that only those who believe 1n the redeeming power of his blood would be forgiven.
Jesus had come to restue men from sin by his teaching and by the inspiring example of his godly
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life, and not by taking the penalty of other men’s sins upen himsclf and deliberately dying for
them on the cross to give his own blood to appease the wrath of Ged and give satistaction to His
oulraged justice. S0 when a yourg man came to him and asked him: “Good Master, what shail |
do that I may inherit eternal Life™ And he mentioned nothing about his propitiatory sacrilice and
believing in the redeeming power of his blood. His reply was the same as that of every other

Prophet. For he said;

“Why da you ask me about what is good? There is only one who iz good but ene. If you
wish to enter into life, keep the commandments™ (Adarhew 19:17).

“Keep the commandmentzs”™ — that, aceording to lalam. was the way to ewrnal life
Sabvation could be pained by belicving in God, eschewing evil and duing good, ard not by
making Jesus the scapegoat for one’s sing and believing in hus blood atonement.

Sa the dogma of the Atonement is unsonnd to Mozlems, because (1) man is not bom in sin,
{2} God should not requirc a price to forgive the sinner, and (3) the idea of vicanous sacniice 15
unjust and cruei for everyone. By sinning, humans do not harm God, but human imself. The
stain of sip on human souls can be removed, not by the suffering and death of any other person,
whether the latter be willing or unwilling, but by human own repentance, turning away from evil
and doing cood. And so, when Adam, alter the act of disobedicnee, repented and sobmitted
himself completely to Goed, his sin was formven. Neither iz the =in of Adam inhented by the
children of Adam, nor did it require the suffering and death of Jesus to be forgiven.

Now let's see what Telam tells its believers to do to gain the favor from God. It doesn’t
support the dogma of the Atonemeni becange of it being 4 denial of the merey and justice of God.
It deciares that the forgiveness of sing cannot be obtained by the suffennyg and sacrifice of any
other person, bul by the mercy of God and human own sincere and persistent efiorts w {igh
against evit and do good:

“That no burdened person {with sins) shall bear the burden (sins) of another, and thal man
can have nothing but what he does, and that his deeds will be seen™ (Keran 53:38-40).

“Whosoever goes ripht, then hz poes right only for the benefit of his cwnself, And whoever
goes astray, and then he goes astray w0 his own loss. No one laden with burdens can bear
another’s burden, And We never punish unti] We have sent a Messenger 7 {17:15).

Islam promises salvation. which in the religion of the Koran means the manifestation and
development of the moral and spiritual potentialities of man and achievement of nearness to God,
ta all those who believe in God and do good deeds:
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“Nay, but whosoever surrenders his porpose 1o God while doing good, his reward is with his
Lord; and there shall ne fear come unon them, neither shall they grieve" (Koran 2:112),

Dur examination has led us to a clear fact that the doctrines of the Trinity, the Divinity of
Jesus, the Divine Sonsbio of Jesus, the Original Sin and the Awnement are {undamental
differences between Christianity and Islam. Moreover, there are many other differences existimg
berween the two. Even =0, as to which is better, nobody can tell a; one blow. Since they are both
the ones tnal are widely accepled and hold so0 many followers in the waorld, they both have
positive aspects and so we should esteem them. The religion revealed by God to the i*rophets of
different nanons was the sume: the Prophets of them purged souis of all their believers, warned
thetn against Joing evils, widened ils scope (0 make il a source of inspirstton and yuidance w the
whole human race. and brought topether peoples of all races, colors and nations inlo universal
hrothzriinod.
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Chapter Four  Some Similarities of the Moral Teachings

of Christianity and Islam

For many who have read what I wrote above, [slam and Christianity mavbe seem o have
litrle in comumon. Even, they may find many centradictions exisling hetween the two religions.
But just as 1 discussed in the introduction, there are more similarities between Chnstianity and
Islam than mest peoply think,

‘The most important similarity between them 1s heir concept of God. What makes slam
differ most from other Arabie ancient religions i8 that [slam i an absolute monotheism, This
progress 15 closely related with Johovah — God in Christiarity. We can confirm it from
descriptions of God in the Noble Floran and of God in the Hofy Bible respectively, Besides the
same nature of God that 1 mentioned in the intredaction, in the Nodle Koran, we can read: “And
He it is Who has ereated the heavens and the earth in six Days” (Korgn 11:7), "(He is the)
Cleaver of the davbreuk. He has appointed the night for resting, and the sun ind the moon for
reckoming... It is Who has sct the stars lor yvou... i is Who has created you from o single
persom. . It is Who sends down water from the sky, and with 1t We bring forth vegetation ol all
kinds, and out af it We bring forth sreen stalks, from which bring forth thick clustered pgrain...”
{6:96-99), and “Il is He Who produces the catle [or burden and (some are) small (anable to carry
burden like sheep and poats — {or [ood, mea, milk and woel).. ™ {6:142), These statements are
nearly the same as how God created everything in Genesiy in the Ofd Festament in Christianity.
Fven Muhammad himselt admitted: “We belicve in the One Whe sends His Revelation to us, and
also to vou. We have the same God as vou do™ (Amin, 1990:306). So it iz not exapgerated to say,
in nature, Giod FHimself in lslam is the same as God in Christianity. Aboul this the Modle Koaran
noinis out clearly: “llis He Who has sent down the Sook (Koros) 1o you with troth, confirming
what came before it. te sent down the Taurit (the Old Testament) and the Injeel ithe New
Testament). aforetime as a guidance to mankind...” {3:3-4). And Muhammad admitted that Miisa
(Mosas in the (Vi Testament) and “Isd (Tesus in the New Testement) are also the prophets whom
Ged sent down to the earth, and he himself is anly the last prophet Tor the whole mankind.

Then we tum to the legends in the Nobfe Koran and the Holy Bihie_ which is one of the most
obvicus similarities. There are aliogether 6236 verses in the Nabfe Koruwn, among which the
legends amount to more than 1500 verses and mest of which can be found in the Holy Bible.
Although characlers” names changed, the contents remained unchanged. There are 28 mportant
histortc persons mentioned in the Mobfe Koran and we can discover 24 counterparts in the Holy
Bibfe. They are: Adam (Adam in Lhe Hofy Bible), Nih (Moah), ihrihim (Abraham), Jsmd']
{Ishmael), Ishdq (Isaac), Lt (Lot), ¥a'gib (Jacob), Yisuf (Joseph), Mosi (Moscs), Dawid
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{David), Sulaimin {Solomon), Al-Yasa' {Elisha), Ayytb {Job), Yinus (Jonsh). Zakariyd
(#achariva), Yahva (John the Baptist), {34 (Jesus), Maryam (Mary), Téllt (Saul), Azar (Eliezen),
and so on. Many Famous legends in the (Xd Testament in the Holy Bible can be found in the
Noble Koran, Tor example, God’s creating Adam, then God’s creating Eve by one of Adam’s ribs,
Adam and Eve’s violation of God’s will. Adam and Eve’s being expelled out of the Garden ot
Lden, the Great flood, Noah's ark, Moses” cacape from Egypt, and the command (o Abraham to
sacrifice Isaac, cte. All of these appear repeatedly in the Noble Koran. [slamic beliet'in the Day
of Judgmenl admonishes its believers that when the Doom Day arnves, God will decide whether
one should enter the Paradise or thw Hell of Fire according to his or her words and deeds. These
serrong and the description of the Paradise and the Heli of Fire can find their places in the flody
Ribip.

The Jast but not the least. thore are many positive social and religious regulalions and
prohibitions in the Noble Koran, for example, ban of lechery, of greed, of dirly foods, and
encouragement of charily, These wachings arz indeed onginally delivered to Arabs, but we may
find similar lections in the Holy Bibfe. S0 mos: of their praclices and teachings arc quite similar,
because, according o their respective claims, they are both tavght from prophets of God. By
reading (he key concepts in the Holy Bible, the Noble Koran, and Fladiiths (traditions of the
Prophet Muhammad), we can sce their common points, Therefore, in this chapter | shall bring
ferward their similarities in the words ol respective Sceriplures — the fledy Bibfe 10 Christiantty
and the Nobly Koron and Aodiths in Islam.

4.1 On Chastity

Both of the two religions value chastity very much.

Christianity: “You have heard that it was said, * You shall not commit adultery.” But I say to
vou that everyone who looks at a woman with lust has already committed adultery with in his
heart™ (Matthew 5:27-28),

[T

Lslam; .. come not near 1w shumefu! deeds, whether committed openly or secretly...”
(Koram 6:131)% “Nor come nigh 1o adultery (totally abstain from it preliminaries and everything
likeiy to lead thereto), for it is a shamgless deed and an evil, opening the road to other evils®
(17.32); “The aduliery of the eve is to look with an eve ol desire on the wile of wnother; and the

adultery of the tongue is Lo utter what is forbidden™ (Khan, 1997:43}.
4.2 Ou Peace

Peage, as a theme of the modern world, 1s also demonstrated in the hoth,

Christianity: “See, 1 am sending you out ke sheep into the midst of wolves; so be wise as
serpents and innocent as doves™ (Maizhew 10:16); “Blessed are the peavemakers, for they shall
be called the children of God™ (Metrhew 5:9),

[slam: “If anyone slew a person. .. it would be as if he slew the whole people; and if anyone

a3



saved a life, it would be as if he saved the life of the whole people”™ (Kowran 5:35). "And the
servants of the Beneficent God are they who walk on the carth in humility, and when the
ignorant address them, they say, Peace™ (25:63); “A Mostem is Le from whose tongue and hands
people are safe, and a Mubajie is he who forsakes what God has forbidden™, “Shall I inform you
of a better act than fasting, alms and prayers? Making peace between ong another: enmity and
malice (eur up heavenly rewards by the roots”™ (Khan, 1997:37-38).

4,3 On Puliteness

Being polite is advocated in nearly every religion and culture, so there is no cxeeption in
these twa religions.

Chrigtianity: “But I say to you that if you are angry with a hrother ar a sister, you will be
liable to judgment; and if you insult & brother or a sister, you will be Hable to the councsl, and if
you say, “you fool,” you will be tiable to the hell fre™ (Maithew 5:223).

Islam: O you who believe! Let notl some men wnong vou laugh at others: it may be that the
tatter are better than the former. Nor let somz women laugh at olhers; 1l may be that the latter are
better than former. Nor defame, nor be sarcastic to each olher, nor call each other by offensive
nickname: ill-seeming is a nicknume connoting wickcedness, to be used of one after he has
believed; und those who do pot desisl are mdeed doing wrong. O you who believe! Avoid
suspicion as much as pussible: {or suspicion in some cases o sin; and spy not at each vther, nor
speak il of cach other behind theil backs™ (Koran 49:11-12); “And swelil not your cheek ([or
pride) at men. Nor walk in inselence through the earth, for God loves nat any arrogant boaster.
And be moderate in vour pace, and lower your voice: for the harshest of sounds without doubt is
the braying of the ass (31:18-19), "No father has given his child anything better than good
manners ; “Venly the most beloved of vou by me. and the nearest to me in the next world, are
those of good disposition™; A man cannot be o Moslem unti! his heort ond rongue are so™ (Elan,
159767},

4.4 On Honesty

Honesty is one of the muost treasured virlues of human beines, The twoe religions hold the
BAME OPinNton, .

Christianity: *Youn sha:l not cover your neighber’s house; you shall not covet neighbor’s wife,
or male or female slave, or ax, or donkey, or anyihing that belongs to your neighbor™ [Exodes
20007

Islam: * And in no wise covet those things in which Gud has bestowed His gifts more freely
ot some of you than on others: to men is allotied what ihe earn, and to women what they carn”
(Korgr 4:32); “And do not cat up your properly among vourselves for vanities, nor use it as bait
for judges, with intent that vou may cat up wionglully and kuowingly a little of other paople’s
property™ (2:188); “give just measure, and cuuse no loss to others by fraud. And weigh with
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scales true ad upnght. And withhold not things jusily duc to men, nor do evil in the land,
working mischief? (26:181-83); “God commands you to make over the trusts to those worthy of
{hem™ (4:58); “On the Dav of Resurrection I shall be the adversary in dispute of person. . who
employs a servant and receives fully the labor due from him, then does mot pay his full
remuncration™ {Khan, 1997:43).

4,5 On Justice and Truth

In every socicty those who arc alwavs ready to help others for a just cause are thought
highly of hy all members. Thera is no exception In Christianity and Isiam.

Christianity: *“You shall not bear [alse witness apgainst your neighbor” (£xodus 20:16): “You
must not digtort justice; you must not show partiality; and you must not accepl bribes, tor a bribe
blinds the eves of the wise and subverts the cause of those who are in the right. Justice, and only
justice, vou shal! pursug, so that you may live and occupy the land that the LORD vour CGod s
giving you” ( Deutergnomy 16:19-20).

Islam: “0O yon who believe! Stand out firmly for justice, as witnesses to God, cven as apainst
vourselves, or your parents, or vour ki, and whether it be against nch or poor: lor God can best
protect both. Follow not the lusts of your hearts, lest you swerve, and if you distort justice or
dectine to do justice, verily God s well acquainted with all that you do™ {Keraxn 4:135), 70 you
whe believe! Stand out firmly for God, as witnesses to fair dealing, and lei nol the halred of
others for vou make you swerve to wrong and depart from justice. Be just: that is next 1o picty:
and fear God. For God is well acguainted with ail that you do. To those who believe and do
deeds ol righteousness has God promised forgiveness and a great reward™ (5:9-10% “INo tman ic
true i the truest senge of the word hut he who is rue 1o word, 10 deed and i thought” {Khan,
RHLESEATEN

4.6 On Courage and Paticnee

‘The importance of perseverancee for a persen is alse mentioned in both Christianity and
Islam lLike thus:

Christianily: “Brother will betray brother to death, and a father his child; and children wili
rise agalnst parents and have them put to death; and you will be hated hy all because of my name.
But the one who endures to the eénd will be saved. When they persceute vou in one town, flec to
the next: for truly [ tell yvou, you wili not have gone through all the towns of Israe] befere the Son
of Man comes.., S0 have no tear of them; for nothing 15 covered up that will not be uncovered,
and nothing sceret that wifl not become known. What I say o you in dark, teil in iight; and what
vou hear whispered, proclaim from the hensetops. Do not fear those who kill the body but can
not Kill the soul; rather fear him who can destroy both soul and body in hell” (Mafrhew
10:21-28).
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Islamn: “O you who believe! Seck help with patient perseverance and prayer: for God is with
those who patiently persevere. And say not of those who are slain in the way of God: "They are
dead.” Nay, they are living, though you perceive il nol. Be sure We shall test you with sornething
of fear and hunger, some loss in geods or lives or the fruits of your toil, but give glad tidings to
those who patiently persevere,  who say, when afflicted with calamity: *To God we belong,
and to Him is our return’; they are those on waom descend blessings from God, and morey, and
they are the ones thal receive gutdance” (Koraw 2:33-37); “Of those who answered the call of
God and the Apostle, even afier being wounded those whe do good to others and refrain from
wrong have a grear reward; — me said to them: *A great anny is gathening agasnst vou®: and
frightened them: bur it enly increased their faith: they said: *For us God suffices, and He 18 the
hest Disposer of affairs.” ... It is only the Evil One that suggests to you the fear of his votaries:
be you not afrard of them, but fear Me, if vou have fith™(3:171-75).

4,7 On Forgiveness

Chris{ianity and Islam bath put enough emphasis on forgiveness and tolerance,

Christianity: “Then Peler came and 3aid to him, ‘Lord, il another member of the church sins
against me, how often should [ forgive? As many as seven times?” Jesns said to hum, *MNot seven
times, but, I tell vou, seventy-seven times™ (Maithew 18:21-22).

Islam: “Be quick in the race for forgiveness from your Lord, and for a garden whose width is
that of the whole of the heavens and of the earth, prepared for the righteous, — those who spenit
freely for the benefit of athers, whether in prosperity or in adversity; who restrain anger, and
pardon all men; for Ged loves those who do good to athers™ (Korar 3:133-34); “Quite 3 number
of the People of the Buok {i.e. followers of the other revealed religions) wish that they could turn
you people back to infidelity after you have belicved, from sclfish cnvy, after the truth has
become marulest unlo ther: but forgive and overlook, Hll God aceomplish His purpose: lor God
has power over all things™(2:109); “So pass over their fauits, and ask for God’s lorgivencss for
them, and consul them in affairs of moment™(3:159).

4.8 On Doing Good to Others

Helping those in need is highly appreciated in all ¢ivilizations. Let us see how Christianity
and Islam say about this.

Christianity: “Jesus replied, “A man was going down [rom Jerusalem to Jericho, and feil into
the hands of robbers, who stripped him, and beat him, and went away, leaving him halt dead.
Now by chance there a priest was gotng down that road; and whea he saw him, he passed by oq
the other side. So likewise a Levite, whan he came to the place and saw him, passed by on the
other side. But a Samaritan while traveling came near him; and when he saw him, he was moved
wilh pity. ile went to him and bandaged his wounds, having pourcd oil and wing on them, Then

he put him on his own animal, breught him to an im, and ook care of bim. The next day he wak
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oul two penee, gave them: to the innkeeper, and said, “Take care of him; and when I come back, |
will repay you whatever more you spend.” Which of these thrze, do you think, was a neighbor to
the man who fell into the hands of the robbers? He said, “The ong who showed him merey.”
Jesus said to hin, 'Go, and do likewise™ (Luke 10:30-37),

Islam: *All Ged’s creaturcs arc His family, and he is the most beloved of God who tries to
do the preatest good to [lis creatures™; “What actions are the most excellent? To gladden the
heart of a hwman being, to feed the bungry, to help the alllicted, to lighten the somrow of the
sorrowful, and to remove the wropues of the injured” (Khan, 1997:96). “Have you seen him who
denics the Judgment lo eome? That is he who repulses the orphan with harshness, and urges not
on the feeding of the poor. So woe unte those worshippers who are neglecilul ol their prayers,
those who want bat to be seen of men, but refluse o supply even neighborly needs” (Karan 107);
“The parable of those who spend their substance in the way of Gad is (hat ot a grain of corn: it
grows seven ears, and each ear has a hundred grains. God gives manifold increase to whom lle
wills, And God cares for all and He knows all tdungs. Those who spend their substance in the
canse of God, and follow not up their wmits with reminders of their genercsity or with injury, —
ior them their reward is with their Lored: in them shall be ne fear, nor shall lhey pneve. Kand
words and the covering of faults are better than charity followed by injury, God is free of all
wants, and He 1s most forbearing. O vou who believe! Cancel not your charity by reminders of
generosity or by injury, — like those who spend thelr substance {o be seen of men, b believe
neither in God nor in the Last Day. .7 (2:261-64),

4.9 On Love and Sympathy

Both Christianity and [fglam instruct their tollowets 1o love each other and show sympathy to
the weal.

Christianity: “You shall love your neighbor as yourselt” (Mark 12:31); I give vou 2 new
commandment, that you love one another. Just as [ have loved you, you alse should love one
another. By this evervone will know that you are my disciples, if vou have love for one another”
(Jofm 15:34-35).

Islam: “Ddo you love your Creator? Love your fellow-creatures first™; “No muan is g true
believer unless he desires for hig brather that which he desires for himself™ “You will zee the
taithful in their having mercy for one another and their kindness towards one another like the
body; when one member of it ails, the entire body ails, one part calling vut w the other with
sleeplessncss and [ever” (Khan, 1997:117-19).

From the similanties above, although the disagreement on the doctrines between Christianity
and Islam scems irresolvable, most differences are more a matter of emphasis rather than of
disapreement. Christianity stresses right belief and faith, but no Christians would deny that they
should do good deeds and have pood behavior On the contrary, they “worlk™ hard to please Gaod
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hecause of theic faith. Moslems, on the other hand, assuming that faith is necessary, preter to
emphasize the praciical side of perfecting their faith via good deeds. Christians and Moslems
hoth agroc that Faith is necessary and that good works are important. So as far s its fundamental
messages and teachings were concemed, Clristianity is not different from Islam: They umte all
human beings in love and sympaihy as brothers. The brotherhood of them transcends all
geographical and political barriers and brings together as equals and brothers men of many races,
colors and nationalities. The Holy Prophet Muhammad says:

“All God's crealurcs arc His family. and ke is the most beloved of God who (rigs 0 da the

greatest pood 1o God's eecatures™ (Khan, 1997:1352),
And Jesus also says:

“You shall love the Lord your God with all your heart, and with vour soul, and with all your
strength, and with all vour mind; and your neighber as yourself” { Luke 10:27}).

On e whole both Christianily and Islam want to keep a healthy balance between this world
and the so-called nexi, between spicn and marter, between individualism and collectivism. They
both stand for life-tulfillment. Himan instincts musi not be killed, but wisely controlled,
canalized and purposefully used to make the lite of man richer and bewter. This world has a
meaning and purpose, and it is onfy by leading a normal and fruitfid life in this world, and hy
appreciating and enjoving the beawtiful gilts of Gaod, that man can come closer to God, be of
service 1o others, and prepare himself for the next world, While on the one hand they make the
development of the persomality of cach individual as one of the prime objectives of its
socio-cthical code, on the other hand it awakens in man a senge of social responsibility, organizes
human beings in a societv and enjoins on the individual to subzeribe to the social good. It can
cxpiain why these two religions are the two bigwest ones in the werld and still are prowing vear
by year. This cat be of great help Lo lead to what oar world needs badly now. peace and
development. Just as the Holy Frophet said: “All mankind is fold, every member of which shall
be a keeper or shepherd unto every other, and be accountable for the welfare of the entire fold”
{Khan, 1997:101).

It is very clear that both Christianity and Tslam cxhort men 1o virloous deeds and pious lile,
They condemmn selfishness, false-hood, diskonesty, greed. hypocrsy, imustice, cruelly, malice,
vindictiveness, treachery, pride, vanity, arrogance, callousness, intemperance, incantinence,
hurtlul speech and violence. Both enjoin upon their followers faith and trust in God, repentance,
truth, purity, couraye, justice, charity. sympathy, compassion, merey, sell~control and vprightness,
[he chief wirtues cojoined by Christianity and Islam altike may be grouped under two heudings.
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Firstiy, thosc that prevent a wan from injuring the hlc, propeny, frecdom and honor of others.
such as chastity, honesty, telerance, peace and politeness. Sceoadly, thosc that prompt a man 10
de good to others, such as mercy, forgiveness, tuthfulness, courage. patience, sympathy.

kindness and love.
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Chapter Five  Conclusion

Nowadays the world is in an ape in which multipolarization and globalizalion co-exisi, In
such an age fhat is full of changes and challenges, on (he one hand, hecause religion 13 a kind of
phenomenon related to society, history and cultore, # is very necessary (o strengthen
enderstanding of different religions hetween different cultures, This can help to elininate
prejadies, ipnorance and conflict. 13ut en the other hand, in different cultures exisl counthess
retigions that contain so many differances even conuradictions in their doctrines and customs that
most conflicts all over the world arc closcly associated with religions, which are always bound
up with natiogalilies issues. So wien confronted with religlous issues, under the precondition
that our sovereipnty sheould be defended we should seek conmnon puints while reserving
difference. At the same time, as a social ideclogy, religion must serve the sociely where it exists.
China is a country with a great diversity of religious beliefs including Christianily and Islam.
Including HUL and UYGUR, there are altogether ten minority nationalitics, out of tota! fiftv-five
minority nationalities, which believe in Islam. Though we cannot think about the influence of
Chnstianity accarding to the number of minority nationalitizs that believe in it it is an
incontravertthle fact that there are more and more Chinese citizens are becoming Chrislians and
the number of its believers has been increasing rapidly in recent years, According 1o incomplete
statistics, there are over 100 million followers o various religious faiths, more than 85.000 sites
tor religious activities, some 300,000 c¢lergy and over 3.000 religious organizations throughoul
China. In addition, there are 74 religioas schoels and calleges vun by religious organizations for
iraiming clenical persoomel. So 1t is obvious that our couniry has put enough emphasis on
religivus issues, That various religions have developed dramatically should be due 10 national
religtous policy that citizens of China might frecly choose and express their religious beliefs, and
make clear their religions affiliations.

Singe our country has provided religion with such a relanvely tolerant envirnnment, then
what should religion do tor the seke of country’s development? In my opinion, first, religion
showld be suiled to socialist economic constructon. m the courae of the country's long history,
the various religions in China have become a foree not to be iznored in construction during
diflerent stages. I is maditional for Chinese religious believers to love their country and religinns.
The Chinese govenmment supports and encourages the religious circles 1o unite the relipious
believers o actively participate 1n the construciion of the country. The varinus religions all
advocate serving the socicly and promoting people's well-being, such as the Buddhists®
“honoring the country and benefiting the peaple,” the Christians’ “glonifying God and benefiting
the pouple.” the Tavisis' “being benevolent, peacefil and hammonicus, saving the world and
benefiting the people,” and the Islam’s “praying 1o God 10 give great reward in this world and



hereafter”. All these make positive contributions to our country’s economic developrient in the
primary stage of socialism. Because of our backward productive lorecs and people™s low living
standard, we nced to create wealth continuously and improve produetive forces. Religious
economic moral principles, especially of Christianity and Islara, cncourage people to become
rich theough sweat and todl, 10 build up our country industriously and tragally, and te do their bil
for the construction of the motherland. AH these methods deserve recommendation to do benelit
to the congtruction of sorialist material civilization.

Secondly, religion should be suited 1o soeialist culture. Religion is not only an issue of belicf,
bul also a manifestation of eulturs. As & socia ideology, religion contains much cullural hertage,
which ig so closely linked to cthies, philosophy, literature, arl, architecture, sculpture. education
and custom of Chinese people that religious cullure is a component part of Chinese culture,
Yeriptures of each religion including L'he Holy Bible in Chrislianity and the Noble Koran in
Islam are indeed encyclopedia, and are of great help to study Chinese ancient culture, Temples,
churches and mosques are places where religion is publivized, and at the same time they are all
art museums, which provide people with artistic treat and alse provide inspiration for artists, As [
mentioned in Part Three, many religious teachings accord with reasonable sections in Chinesc
traditional morality, which play a positive tole to punish evil-docrs, encourage people to do gaod
and stabilizc our socicty. They may conrribute the construction of secialist spiritual civilization.

B0 whether the purpose is (o promote the progress of society or (o promaoie the cultural
development, religion is onc of the ficlds that deserve study most. Tt may be used as a tool
spread superstition, to inst.gale disruption and sequentially to jeopardize social stabilization and
it car contribute to publicizing and exchanging cultures of nationzlitics, to promoting the unity
of nationalities and thus to easing social contliors. Therefore, what matters now for us is neither
to creale conditions for religion development nor o take measures o restrain and cradicale
religion. What must be done now is, instead, to reinforce management and dead religion properly
1o virtuous development so that it can adapt itself to social development.

At last, T would like to quote what the former Chinese President Jiang Zemin (1999 said to
end my thesis: “In order to comprehend the werld, we must comprehend religion first,” Only by
comprchending religions, are communication and admission of different natonalities in our
country atd different cultures in the world possible and then it cen provide a platform for the
exchanges ameng nalionalities in China and among all the counires in the world on politics,

BEOTHHNICS and culiurg.
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